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XIl KaHmoeckue YymeHus

Kants praktischer Platonismus

Manfred Baum

Bergische Universitdt Wuppertal
E-mail: baum@uni-wuppertal.de

Schon 1935 hat Klaus Reich darauf aufmerksam gemacht, dass
die Ethik der urspriingliche Gegenstand der Beeinflussung Kants
durch die Platonische Philosophie war. Denn in der Dissertation
von 1770 De mundi sensibilis atque intelligibilis... beruft sich Kant
auf Platons Ideenlehre und nennt die Idee der Republik als Beispiel
fiir einen moralischen Begriff, der nur durch den reinen Verstand
selbst erkannt werden kann. Seitdem gehort die Moralphilosophie
fiir Kant zur Metaphysik, und er ist der erste und einzige Philo-
soph, der der theoretischen ,,Metaphysik der Natur” eine praktische
»~Metaphysik der Sitten™ an die Seite gestellt hat. Noch 1776/78
notiert sich Kant: ,,Plato: Moral aus der Idee, nicht den Neigungen
oder Erfahrungen gemaB“ (Refl 6842). Trotz der Differenzen
zwischen Platons und Kants Begriff der Idee, deren er sich bewusst
war, hat Kant auch spéter daran festgehalten dass Platon durch
seine Ideenlehre hinsichtlich der Prinzipien der Sittlichkeit, der
Gesetzgebung und der Religion ,.ein ganz eigentiimliches Ver-
dienst™ (B 375) habe, wofiir er jetzt auch die reine Idee der Tugend
als Beleg anfiihrt. ,,Plato fand seine Ideen vorziiglich in allem was
praktisch ist, sagt Kant (B 371). Also sowohl in der Ethik als auch
in der Rechtslehre ist Platon fiir ihn ein Philosoph, dessen ,,Be-
mithung® ,,Achtung und Nachfolge verdient™ (B 375), was bei Kant
dadurch geschieht, dass er seine Moralphilosophie auf einen Ra-
tionalismus griindet, in dem die reine praktische Vernunft die Ge-
setzgeberin fir das Handeln der Menschen und die Maximen ihres
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Willens ist. Erst durch diese moralischen Gesetze wird bestim-
mbar, welches Wollen gut oder bose und welches Handeln recht
oder unrecht ist. Damit folgt Kant wiederum Platons Vorbild, in-
dem er den Empirismus in der Moral verwirft: ,In Ansehung der
sittlichen Gesetze... ist Erfahrung (leider!) die Mutter des Scheins,
und es ist hochst verwerflich, die Gesetze iiber das, was ich tun
soll, von demjenigen herzunehmen, oder dadurch einschrinken zu
wollen, was getan wird. (B 375) Das wird im einzelnen weiter
ausgefiihrt.
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Moralphilosophie als Aufklarung:

Kants Methode und die Bedeutung
der ,,gemeinen sittlichen Vernunfterkenntnis*

Stefano Bacin

Universita degli Studi di Milano
E-mail: stefano. bacin@unimi.it

Der Beitrag soll die Bedeutung der von Kant so genannten
»gemeinen sittlichen Vernunfterkenntnis® flir die Methode von
Kants Moralphilosophie untersuchen. Sie soll bekanntlich nach der
Grundlegung zur Metaphysik der Sitten den Ausgangspunkt der
philosophischen Analyse bilden. Damit spielt Kant auf einen zen-
tralen Gedanken der Moralphilosophie aus dem Zeitalter der Auf-
kldrung an, die auf verschiedene Weise die Rolle des gemeinen
Verstandesgebrauch und der moralischen Kompetenz jeder vernii-
nftigen Subjekts hervorhebt. Die Bedeutung seines Begriffs der
»gemeinen sittlichen Vernunfterkenntnis® kann allerdings Gegen-
stand von Missverstdnden sein, die Kants Konzeption erheblich
deformieren. Der Beitrag wird die bedeutendsten solcher Missver-
standnisse beriicksichtigen, ndmlich die zuerst von Henry Sidgwick
vorgeschlagene und in der Debatte immer noch priasente Lesart und
die Lesart, die Kants Konzept mit der heutigen Auffassung von
Intuitionen als methodische Grundlage fiir die moralphilosophische
Untersuchung in Verbindung setzt. Beide Lesarten schreiben Kant
eine Form von Rationalismus zu, die dem Kern von seiner
Moralphilosophie nicht entspricht. Indem der Beitrag Kants Auf-
fassung der ,,gemeinen sittlichen Vernunfterkenntnis® erklart, soll
er ndmlich auch zeigen, wie sie einen bedeutenden Unterschied
zum moralischen Rationalismus von anderen Autoren aus dem 18.
Jahrhundert wie Christian Wolff und Alexander Gottlieb Baum-
garten, sowie Samuel Clarke und Richard Price darstellt. Wie der
Beitrag zeigen mochte, entwickelt Kants Auffassung der ,.ge-
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meinen sittlichen Vernunfterkenntnis“ und ihrer methodologischen
Rolle fiir die Moralphilosophie eher einen Gedanken, der bei Sen-
timentalisten wie David Hume und Adam Smith zur Geltung ge-
bracht wurde. Aufgrund dieser kritischen Analyse soll der Beitrag
zeigen, inwiefern Kant die Aufgabe der Moralphilosophie als eine
Aufklarung der moralischen Urteilen der ,,gemeinen sittlichen
Vernunfterkenntnis* auffasst. Dies wird mit Bezug auf drei Haupt-
fragen erldutert: (1) Wie verhélt sich die moralphilosophische Un-
tersuchung auf die faktischen moralischen Uberzeugungen; (2)
Was fiir eine Evidenz bieten die moralischen Urteile der normalen
moralischen Subjekten; (3) Wie verhilt sich Kants Auffassung der
Aufgabe der Moralphilosophie auf das Ziel eines reflexiven
Gleichgewichts.
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Cneuudmka TpaHCLeHAEHTaNbLHOW AeAyKLUM
npakTuyeckoro pasyma B aTuke U. KaHta

Banepuit EBrenbesny CemeHoB

Mockosckuii 2ocyoapcmeenblil OpUOUdecKull
yuusepcumem um. O. E. Kymaguna (MI'FOA)
e-mail: vesemenov7@mail.ru

Crpemnenune U. Kanra pedopmMupoBath BCIO cUCTEMY MeTa(u-
3WKH Ha TPaHCUEH/ICHTAJbHBIX Hadalax M CO3/1aTh, B KOHIE KOH-
LIOB, 3aBEPIICHHYIO0 apXUTEKTOHUKY YHCTOTO pa3yma — TIOCIe TO-
ro Kak OblIa peopraHn30BaHa €ro TeopeTHdyecKasl CoCOOHOCTh —
MIPUBEIN KEHUTCOEPTCKOTO «BCECOKPYIIUTENS» (BOMPEKH MOI00-
HOM peryTanuu y Mo3eca MeHienbcoHa) B chepy MPaKTHIECKOTO
WCTIONIb30BaHMsI pa3yma.

KaHTa HUCKONBKO HE YIOBIETBOPIUIN Pa3sHOOOpa3HbIE yCHITUS
MPEIECTBEHHUKOB TIOCTPOUTh OOHOBIICHHBIE ITHYECKUE CHUCTE-
Mbl. B wactHocTH, mombiTka X. Bonbda co3gark 3THKY, ommpas-
IIylocs Ha TOHSTHE «COBepIIeHCTBO» (perfectio) u dyHmupoBaH-
HYI0 MeTapU3NYECKUMH (U JIOTUYeCKUMH) OCHOBaHHSMH, — HYTO,
0e3yCIIOBHO, MPEACTaBIAIO COOOI0 OIpeleNeHHbIH Mporpecc B
ATUYECKOI MBICIIH TOTO BpeMeHHu, — He Obuta npuHsaTa Kantom B
KadyecTBe 3aciyKUBarolleil cepbe3Horo BHUMaHus. HecmoTpst Ha
TO YTO «COBEPILIEHCTBO» IOHHMaNOCh BonbhoMm Kak cornacue B
pa3HoO00pa3uy, WM Kak CoTjache MHOTHX Belleil, KOTOphIe B3a-
MMHO OTJIHMYAIOTCS APYT OT Apyra B OJHOM BENIH, M Ha TO, YTO CO-
BEpPIICHCTBO O03HAYAJIO MPEXK/EC BCETO HAIMYME NMPABHIBHON CBA3U
MEXJly TIOHSATHUSIMH COTJIACHO JIOTUMECKMM 3aKOHaM U B TNEPBYIO
ouepeb 3aKOHY JIOCTaTOYHOTO OCHOBaHMsI, KaHT He cormacuics ¢
TEM, 9TO Takas dTUYecKas CUCTeMa Oa3upyercs Ha HEIMIHpHUYIE-
CKMX ¥ OE3yCIOBHBIX NpHHIMNAX pa3dyma. MO0, kak momarant
Bonwsd, BRIOHMpaTh A00pO W m30erath 37a SBISCTCS IS TYIITH
ecmecmeeHHbIM, W, CIENOBATEIFHO, BBICIIAM IPABUIOM MOPAIH

© Cemenor B.E., 2019
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JIOJDKHO CTaTh CIIEJIOBaHUE 3aKOHY MPHPOJIBI YEIOBEYECKOTO TyXa.
[TomoOHBII SMIUPU3M U IKIEKTHKY KaHT mojmepikaTh HE MOT.
Crano ObITb, HEOOXOOUMO pa3paboTaTb HOBYIO 3THKY, KOTOpas
HUKaK He 3aBHcela Obl OT SMIMPUIECKHUX Peajiii 1 Moriia Obl Tpe-
TEHZ0BaTh Ha OOIE3HAYNMBIHA CTaTyC.

Takass «umctas mMopanbHas (uimocodms», Wi «Metadu3nka
HPaBCTBEHHOCTW», M0 MHEHUI0 KaHTa, MOJKHA OBITH MOJHOCTBIO
OYMILEHA OT BCEro AMIIMPUYECKOTO M MPHHAMJIESKAIIET0 K aHTPO-
nontoruu. OHa J0mKHA 6a3UpPOBAThCS HA MOPAIIEHOM 3aKOHE, KOTO-
pBIi MOT OBI CTaTh OCHOBOH 0053aTENBHOCTH 1 aOCOIOTHOW HEOO-
XOIIMMOCTH B cdepe MmpakThdeckoro aeictBus. [lomoOHOTO poma
HPaBCTBEHHBIN 3aKOH CIIEyeT UCKaTh HE B MPUPOJIE YeTIOBEKa WIIH
KaKUX-TO OOCTOATENIhCTBAX B OKPYKAIOUIEM MHPE, HO HCKIIOYH-
TEIIFHO TOJBKO B ANPHOPHBIX MOHATHSX MPAKTHUECKOTO pazyma.
st 000CHOBaHMSI TaKOTO 3aKOHa HE0OXOJWMa TPaHCIEHJICHTANb-
Hasl ISTyKIFS OCHOBOTIOIOKEHUH YMCTOTO IPAKTHYECKOTO pa3yMa.

Ota nenykuus, B OTIAMYKME OT ACAYKIUH KaTerophi B 00IacTu
MPUMEHEHUS] TEOPETHYECKOTO pazyma, 00JIagaeT CrequpruIecKuMu
0CcOOCHHOCTAMU. Bo-niepBhIX, TeOpeTHUEeCKOe MPUMEHEHUE pa3ymMa
HamnpaBleHO Ha TPEIMETHI, KOTOpble SBISIOTCS HaM B KadecTBE
WTOTOBOTO pe3yJbTaTa HAIIEero OINbITa — COEIWHEHHS TyBCTBEH-
HOTO MHOT000pa3us ¢ MOHATUSMH paccyaka. Hampotus, B cBoeM
MPaKTHYECKOM HCIOJIb30BAHUM YUCTHIA pa3yMm oOpaiieH He Ha
MpeIMETHl, @ HA COOCTBEHHBIE BHYTPEHHHUE IPOIYKThD» — OCHO-
BaHUS BOJIA, KOTOpas o0ianaeT COOCTBEHHON MPUYUHHOCTBIO, T. €.
cBOOOIOM.

Bo-BTOpBIX, caM MOPSAAOK IEAYKIHH B ONPENEICHHOM CMBICIIE
MIPOTUBOIIOJIOKEH NEAYKIIMA KaTeropuii: TaM 00OCHOBaHHWE IPO-
IBUTAJIOCH OT YHCTHIX ()OpPM HUYyBCTBEHHOTO co3epraHus (mpo-
CTPaHCTBA U BPEMEHH) K PACCYAOYHBIM IOHSTUSM a priori, a OT
HUX — K OCHOBOIIOJIOXKEHUSIM. 31IECh K€ MBI BUIUM 3€PKAIbHYIO
KapTHHY: TIOCKOJIBKY B ATOH cepe pazyM HMeEeT JeJo He C Mpel-
METaMH, a C YUCTOH BOJIEH, TO CIeyeT UITH OT allpHOPHBIX OCHO-
BOMOJIOKCHHI K MOHATHSIM, & OT 3THX MOCICHUX — K MOPaIbHBIM
YyBCTBaM.
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B-TpeTbux, AemyKIus B TEOPETUUECKOH cdepe HaToKmIa vero
Ha TMPUTSA3aHUS CIIEKYJSATUBHOTO pa3dyMa BBIXOJUTH 3a Ipeeiibl
BO3MOXHBIX MPEIMETOB OMbITa (IpaBAa, MpPH TOM cAellaia BO3-
MOYKHBIM MBICIIHTh NOHSTHSI HOYMEHOB H, CTAJIO OBITh, OTMEJIA BCE
BO3P@KCHUS NPOTUB CYNIECTBOBAHUS TPAHCLIEHICHTAIHLHOW CBO-
0o1b1). TIpakTudeckas neAyKius SBHBIM 00pa3oM yKa3ajia Ha WH-
TEJTIMTUOENBbHBIA MUP Pa3yMHBIX CYLIECTB, T. €. CBEPXUyBCTBEH-
HYIO TIPHPOXY, KOTOpasi MOAYMHSAETCS aBTOHOMHH YHCTOTO IIpaK-
THYECKOTO pa3yMma, He Hapylas Ipd STOM MEXaHHU3M YyBCTBEHHO
BOCIIPHHUMAEMOT'0 MUPA.

B-ueTBepThIX, B TeopeTHYECKOW cdepe MpeaMeT Hermocpen-
CTBEHHO 3aBHCHT OT TPAHCIIEHIEHTAIHFHOTO CHHTE3a Kak cIrocoda,
WM MHCTPYMEHTA, CBOETO T'eHe3Kca, HO MPH 3TOM JIMYHO «HUYEM
He 00s3aH eMy». Torga Kak B JeIyKUUH MeTapUu3UKHd HPaBCTBEH-
HOCTH MOPAJBHO JTOOPBIM SIBISIETCS Takoe JAeiicTBHE, KOTOpoe He
TOJIBKO COOTBETCTBYET HPAaBCTBEHHOMY 3aKOHY, HO U JIOJDKHO CO-
BEpLIATHCS pajiv 3TOTO 3aKOHA.

B-mATHIX, JeqyKIHsS KaTeropuii B HEKOTOPOM CMBICIE «YyCTy-
MaeT» MPaKTUYECKOH NeNyKIHH B CBOCH «YHCTOTE», MOCKOIBKY B
HEll He0OXOIMMO MPUCYTCTBYIOT UYBCTBEHHBIE JJIEMEHTHI, TOTIA
KakK B JICAYKIHH YHCTOTO NMPAKTHYECKOTO pasyMa HE COACPKUTCS
HHYEro SMIupuyYeckoro. Y B Takoi cuTyalmu, Hy>KHO HPH3HATH,
YK€ 3aJI0KEHBI ONpEeTICHHbIE TPYIHOCTH Ul MPAaKTUYECKOU Je-
DYKIHHU (O 9eM CIIeAyeT TOBOPHUTH OTIIEIBHO).

Takum 00pa3zoM, NEAyKIHsS YUCTOTO INPAKTHYECKOTO pazyma
JOJDKHa 000CHOBAaTh HEOOXOAUMOCTh U O0S3aTEIBHOCTH MOPAb-
HOTO 3aKOHA, KOTOPBI 6a3upyeTcs Ha YUCTOH Bojie, o0yagarouien
COOCTBEHHOI PHYMHHOCTBI0 — CBOOOOMH, KOTOpasi, B CBOIO OYe-
pelnb, nenaeT BO3MOKHBIM UHTEJTUTHOCIBHBIA MHD.
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O ponu ymoHacTpoeHus (Gesinnung) B aTuke Kanta

Anekceit Hukonaesuy Kpyrnos

Poccuiickuii 2ocyoapcmeennbiii
eymanumapnulil yuugepcumem, Mocksa
e-mail: akrouglov@mail.ru

Cepbesnas dpunocodekas peduiekcus mo moBoay mousatus «Ge-
sinnungy» OOHapY>KUBAeTCsI HE CTOJNBKO B HEMEUKOS3BITHOM,
CKOJIbBKO BO BHCHEMCUKOA3BIYHOM KAaHTOBCACHUUN — B aHIJIOA3BIY-
HOM, TIOPTYTaJOA3BIYHOM WiH pycckos3sigHOM. C.P. [TaamkBuCT
Ja)ke Ha3Ball 3TO MOHATHE «3araJlouHbIM TepMUHOM». Ha pycckom
SA3BIKE TPYAHOCTH B IEPEBOJAC U ITIOHUMAHUU JAHHOI'0 KaHTOBCKOT'O
MIOHSTHS YCUJIMBACTCS CIIOKHBIIEHCS Tpaaulliiel mepeBoaa U Boc-
MPUSTHA KPUTHUKOB KAHTOBCKOH OJTHKM B TIEPBOH IOJOBUHE
XX Bexka M. BebGepa u M. lllenepa, mpOTHBOMOCTABIABIINX TaK
HazpIBaeMmyto Gesinnungsethik, 0OBIYHO TIEPEBOIUMYIO B JTAHHOM
KOHTEKCTe KaK 3THKa yOeKIeHHH, TaK HAa3bIBaEMBIM JTHKE ycIexa
(Erfolgsethik) nnm atuke orBercTBeHHOCTH (Verantwortungsethik).

be3 sicHOCTH ¢ 3 THM TOHATHEM KaHTOBCKas MpakTH4eckas (u-
nocodus BpsA M MOXKET OBITH aJleKBaTHO MOHATA. B xopmyce mo-
KpUTH4eckux counHeHuit Kanrta monstue «Gesinnung» BcTpeda-
€TCsI JINIIb 3MHA30AMYECKH ¥ €Ile He KaK CIOKUBIIMICA TePMUH.
B kadecTBe BapraHTOB MepPEeBOAa Ha PYCCKOM SI3BbIKE (UTYPHPYIOT
HacTPOCHHE, CTPEMIICHHE, HAKJIOHHOCTh, yOexkaeHue, mobpoje-
TeJb, JOOPOAETENBHOCTh, 00pa3 MbIcel. MI3MeHeHHnsT TPOUCXOAAT
3HAYUTENIFHO T03Ke — YK€ Mocje MyOJUKaluy MepBOro U3JaHus
«Kputuku uncroro pasyma» (1781). B camoit xe «Kputuke 4u-
CTOTO pa3yMa» E€IMHCTBEHHBIM pazfienioM, B KoTopoM KaHT wuc-
nonbp3yeT TepMuH «Gesinnung», OKa3bIBAeTCS 3aBeplIalolIee
TPaKTaT YUCHUE O METONE: «yOeKICHUS», «HACTOSIINE TyBCTBAY,

© Kpyrnos A.H., 2019
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«1o0OpbIe TyBCTBaY, «0JIaropoaHeie 4yBcTBa». HecMoTps Ha TO 4TO
B mepBoii «Kputuke» yxe BHUIHBI MPOOJIECKHM HOBOTO TOHSTHS,
CTaTUCTUYECKU 37ech OoJbllie YHOTpeOisieTcsi, cKopee, CIOBO B
HEKOTOPOM OOIIeM CMBICIIE, HeXelu BaxHbBIN (hriocodckuii Tep-
MUH, PUIAIONINI 0COOCHHBIN Xapaktep guiocoduu Kanra.

XapakTep BakHOTo MmoHsTHA «Gesinnungy HauMHAET 00peTaTh
B «OCHOBOIOIOKEHNH K MeTadn3uke HpaBoB» (1785): 3mech pedn
UIET O «YUCTBIX MOPAIBHBIX HACTPOEHHIX», «YMOHACTPOCHHUSIX,
T. €. MAKCUMaX BOJHY», KHACTPOSHHUH JIEHCTBOBATH U3 YUCTOTO JIOJI-
ra», «HPaBCTBCHHO JOOPOM YMOHACTPOCHHH WIH JTOOPOICTEIHY.
CaMbIM BBIpa3UTEIIbHBIM OKa3bIBACTCS B JAHHOW CBs3M Te3uc Kan-
Ta O TOM, YTO CYIIECTBEHHO-IOOPHIM B JCWCTBUH MO KaTeropuue-
CKOMY HUMIIEPAaTUBY «OyJeT yMOHACTPOCHHE, HCXOJ K€ MOXKET
OBITh KaKUM YTOTHO» — MOA00HBIe (pa3sl KaHnTa u mpuBenu B
XX BeKe K MPOTHUBOTIOCTABICHUIO «ITHKH YOSIKICHUS» U «ITHKU
OTBETCTBEHHOCTH». Takum 00pazom, 31ech pedb UIeT yKe He O Ka-
KOM-TO YyBCTBOBAaHWH, HAKJIOHHOCTU, 3MOIIMOHAIEHOM CHIOMHU-
HYTHOM HAaCTPOCHUH, a O TaKOM YHUCTOM HWHTEIUICKTYaIbHOM
HacCTPOCHHH MOPAJIBHHOTO XapakTepa, KOTOpOe CBA3aHO C MaKCH-
MaMH BOJIH, C TOTOBHOCTBIO JA€MCTBOBATh U3 JI0JITa B COOTBETCTBUU
¢ KareropuueckuM umineparuBom. B «EctectBenHoM mpaBe Deite-
pabenna» — nexiun, ynTasiielics Kanrom npu 3aBepriennu «Oc-
HOBOIIOJIOXKEHHUSL...», — TaKKe OOHapYKHBAIOTCS HECKOJBKO MpH-
MEYaTeIbHBIX BBICKA3BIBAHUM, B KOTOPHIX KaHT HEIBYCMBICICHHO
Mcnonb3yeT nousaTue «Gesinnungy» i MPOTUBOIOCTABICHHUS 3TH-
KM U npasa. Hacrosmuii ke nepenomM npoucxoaut yxe B «Kpuru-
Ke mpakTudeckoro pazyma» (1788), B kotopoit Kant ynorpebisier
rousTHe «Gesinnungy 0oJiee MOIYCOTHH pas, T. €. OOJbIIe YeM 3a
BCIO TIPEIBIAYIIYIO )KA3Hb BO BCEX CBOMX MEUATHBIX COUYMHEHUSIX
BMecTe B3AThIX. CBOEro e MHKa 3TO MOHATHE AOCTHraeT B «Penu-
THH B MIPEJIENIax OJHOTO TOJIbKO pazymay (1793).

C yeM CBsi3aHBI TPYJHOCTH C JIAHHBIM IMOHSITHEM, OCOOCHHO B
poccuiickoMm KaHToBeAeHUN? OMHUM U3 JICKANUX HA TIOBEPXHOCTH
OO0BSICHEHHH OKa3bIBaeTCA TO OOCTOSATENBCTBO, YTO CaMO 3TO TIOHS-
THE B HEMEIIKOM S3bIKe BpeMeH KaHTa, eciii BepUTh Pa3inuIHBIM
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3aCy’KUBAIOIIUM JIOBEPHs CIOBapsAM M CHPAaBOYHHKAM, HMEJIO
OTTEHOK Hekoero Heosioruama. Ho Torma otkyaa mMeHHo KaHT
Oepet 310 MoHATHE? KakoBbI OBLIM €ro BO3MOXKHBIE MCTOYHHUKU?
JpyruMu BO3MOXHBIMU OOBSCHEHUSIMU MOTJU Obl OBITH Pa3HOO0-
pasHble Oubineiickue konHoTanuu. Hakonen, y camoro Kanta mgan-
HOE TMOHATHE MPETEPIICNIO OIPEACICHHY0 TpaHChOpMAIHIO U
HCIIOJIB30BAIOCh B HECKOJIBKMX 3HAYEHUAX. B gokmame s mompo-
OyI0 MPEICTABUTh HECKOJILKO COOCTBEHHBIX OOBSICHEHHH 3TUX TPY/-
HOCTEH, a TaK)Ke BAPHAHTOB MEPEBOA U TOJKOBAHHS KAHTOBCKOTO
nonsitus «Gesinnung.
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Kant’s Argument against Mercy

Jens Timmermann

University of St Andrews
e-mail: jt28@st-andrews.ac.uk

The enigmatic § 34 of Kant’s ‘Doctrine of Virtue’ (1797)
contains a little-discussed passage in which Kant rejects mercy
(Barmherzigkeit), the traditional Christian virtue that combines
compassion for the misery of others with charitable action to
improve their fate. It cannot, he says, be our duty to act from
sympathetic pain. Not only would this call for the unnecessary
multiplication of pain since both the beneficiary and the benefactor
now have to suffer; it would also “be an offensive kind of
beneficence in that it expresses benevolence that refers to someone
unworthy”, which should not exist among human beings at all
since they are hardly in a position “to brag about their worthiness
to be happy” (VI 457).

Kant’s argument against mercy is thus much more than a re-
statement of his well-known earlier denial in the Groundwork
(1785) that being kind to others from sympathy can possess moral
worth. An action done because we are inclined to do, he there ar-
gues, can never exemplify the special value of the good will that
forms the starting point of his enquiry in that work. Beneficence —
like all moral action — must rather be motivated by the insight that
helping others is morally required. In the later work, Kant provides
an additional argument that makes his controversial dismissal of
sympathy seem surprisingly modern. Only action from duty, not
from sympathetic sentiment, is expressive of the fundamental
equality of all human beings — their rational nature as well as their
fundamental vulnerability — which is a core Enlightenment idea.

© Timmermann J., 2019
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Unlike action from sympathy, action from duty relies on Kant’s
universalism. As such, it entails the basic acknowledgement that
the person who is now the beneficiary would have the obligation to
help his current benefactor if fortune had distributed the roles dif-
ferently. I shall discuss the historical background of Kant’s argu-
ment against mercy, its philosophical substance and its implica-
tions for Kantian ethics as a whole.
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How to Use Someone ‘Merely as a Means’

Pauline Kleingeld

University of Groningen
e-mail: pauline.kleingeld@rug.nl

The prohibition on using persons ‘merely as means’ is one of
the best-known and most influential elements of Immanuel Kant’s
moral theory. It has been invoked in struggles against slavery and
other forms of exploitation, and it has inspired the development of
‘informed consent’ requirements in biomedical research, for exam-
ple. However, it is widely regarded as impossible to specify with
precision the conditions under which this prohibition is violated.
The prohibition is understood to mean that there is an absolute
moral limit to what we may do to one another (and to ourselves) in
the service of our ends, no matter how desirable or important those
ends may be. The application of the prohibition is straightforward
in paradigmatic cases such as enslavement or the secret subjection
of individuals to dangerous medical experiments. It is widely re-
garded as impossible, however, to specify the necessary and suffi-
cient conditions for ‘using merely as a means’ in a way that does
not yield problematic implications for other sets of relevant cases.
The available interpretations all face significant difficulties, and as
a result, the prohibition on using persons ‘merely as means’ is
widely considered too imprecise to provide concrete moral guid-
ance. In this paper I develop a novel interpretation and specifica-
tion of Kant’s conception of using someone ‘merely as a means.’
I argue that this interpretation has strong textual support, concrete
practical implications, and significant philosophical advantages
over alternative accounts.

© Kleingeld P., 2019
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Kant as “Soothsayer”:
The Problem of Progress and the Sign of History

Susan Meld Shell

Boston College
e-mail: susan.shell@bc.edu

Part Two of Kant’s Conflict of the Faculties (1798), “Renewed
Question: whether the human race [Geschlecht] is in constant pro-
gress [Fortschreiten] toward the better?,” is not generally held in
high regard. Still, much is to be gained, as I will argue, by treating
it as one would any carefully written Kantian text, albeit one aris-
ing out of and in response to a particular, and fluid, historical mo-
ment, in which Kant was forced to confront not only his own im-
manent physical decline, but also increasing assaults, both intellec-
tual and political, on the philosophic project to which he had de-
voted his public life. The “conflict of the faculties” was both the
overall title of his work and the vehicle from which he launched his
own pragmatic response, as a “philosopher and free professor of
law,” a subject of the Prussian state, and a world citizen. As such
the work sheds instructive light, as it were in situ, on what Kant
elsewhere calls “application” of the principles of right. Although
there can be no “laws of history” for Kant, he can, as his essay
shows, “make and stage” the future he predicts, thereby displacing,
both directly and through the legal conflict of the faculties, the “ac-
ademic soothsayers” who pretend to satisfy the people’s “wishes”
without “them doing anything.” This progress, to be sure, is only
negative, lifting the external freight that discourages an “idiotic”
people from attempting the inner transformation to a “patriotic way
of thinking” that they must accomplish for themselves. In so doing,
Kant not only meets Schlegel’s earlier demand for a “theoretical (if
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only hypothetical)” demonstration that eternal peace is not an
“empty idea”; he also vindicates his own earlier claim, in Toward
Eternal Peace, that the “true politics” cannot “take a step” (keinen
Schritt thun) without first paying homage to morality.
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The New Conflict of the Faculties:
Kant, Radical Enlightenment, and the Deep(er) State

Robert Hanna

Independent Philosopher, Boulder
The Contemporary Kantian Philosophy Project
e-mail: contemporarykantianphilosophy@gmail.com

Kant’s classic essay, What is Enlightenment?, is ambiguously
written so as to permit two sharply different readings of the con-
cept of enlightenment — which says: dare to know!, dare to think
for yourself!, Sapere aude! — depending on whether one interprets
it in the light of (i) Kant's neo-Hobbesian liberal Statist political
philosophy in “The Doctrine of Right” or (ii) his uncompromising
non-egoistic, non-consequentialist, autononomy-driven, dignitarian
ethics in the Groundwork and Critique of Practical Reason, his
post-Statist, spiritually-inspired moral cosmopolitanism in Religion
within the Boundaries of Mere Reason, and his defense of the abso-
lute autonomy of philosophy in The Conflict of the Faculties.

According to the first interpretation, which I call Enlighten-
ment Lite (EL), you ought to “argue as much you like about what-
ever you like, but obey!”

But on the contrary, according to the second interpretation,
which 1 call Radical Enlightenment (RE), you ought to dare to
think and act for yourself, and in so thinking and so doing, thereby
exit the State in order to create and sustain a cosmopolitan moral
community: hence RE is a Kantian version of philosophical and
political cosmopolitan social anarchism.

A good contemporary example of EL is Steven Pinker’s En-
lightenment Now; and I have recently developed and defended RE
in Kant, Agnosticism, and Anarchism.

© Hanna R., 2019
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Very much in the spirit of RE, in The Conflict of the Faculties,
Kant is fully critically aware of the real possibility of mind-control
and mental slavery (aka “ideological hegemony”) within the uni-
versity, especially via the faculty of theology; and he correspond-
ingly asserts the absolute autonomy of the faculty of philosophy
from the theology faculty, from other university faculties, and from
the government.

But, as radical as that is, Kant unfortunately neglects to consid-
er the equally real possibility of ideological hegemony within fac-
ulties of philosophy themselves; nor does he foresee the real possi-
bility of almost unlimited mind-control and mental slavery via con-
temporary digital media, not only within States but also across
States, worldwide.

Now when we combine (i) the coercive authoritarianism of
States with (ii) global corporate capitalism, (iii) complicit, con-
formist, neoliberal universities and their faculties, and (iv) globa
lized digital media, then we have what I call “The Deeper State,”
the military-industrial-university-digital complex that both nation-
ally and globally guides and shapes States and their governments,
often more or less covertly and without our being self-consciously
critically aware of it.

In this essay, I want to apply the Kantian (or at the very least,
Kant-inspired) interpretation of enlightenment as RE specifically to
the enterprise of philosophy within the context of the contemporary
world-situation, and try to answer this hard question: “As radically
enlightened philosophers confronted by The Deeper State, what
should we dare to think and do?”
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YeTbipe cMbiCna NOHATUA «4ENI0BEYECTBON
B dounococum Kavra

Bagum Anekcangposud Yanbin

banmuiickuil pedepanvuviil ynueepcumem
um. U. Kanma, Kanununepao
e-mail: VCHaly@kantiana.ru

«YenoBeuecTBo Kak meib» — 3Ta Gopmyna 3tukn Kanra ce-
TOJHS CTajla OJHUM W3 MOCTYJATOB I'yMAaHHCTHYECKOIO MHUPOBO3-
3perns. OJHAKO MBITAACh NMPOHUKHYTh B €€ CMBICT, Mbl CTaJIKH-
BaeMcsl ¢ BOIIPOCOM, KOTOphIH KaHT cunTan caMblM eMKUM B (uiI0-
couu: uro Takoe uenoBek? Mol JOKNaj TpeasaracT IMOMBITKY
BBISIBUTH U COOTHECTU TOJXOABI KaHTOBCKOM MBICIH K OIpene-
JICHUIO TIOHATHUI YEI0BEKa, YeJIOBEUECTBA U YEIOBEYHOCTH, XapaK-
TepU3yeMbIX TepMHUHOM Menschheit. IlepBas yacTh 10KIaga moc-
BAIICHA aHAIU3y YMOTPEOJNEHHH 3TOW M CMEXHBIX KaTeropuil B
Oommkaiiem koHtekcte ¢unocopun Ilpocsemenus, omnpenenus-
LIEM CTaHOBJICHHUE KAHTOBCKHUX HMJEH.

Bropas yacte oOpameHa k Tekctam ¢unocoda, rae oOHapy-
KHMBAIOTCSI YEThIPE OCHOBHBIX CMBbICTIA MOHATHS «UYEJIOBEUECTBON:
HUCTOPUCTCKUHN, MHAUBUYATUCTCKUM, SCCEHIIMAIIMCTCKUM U TIEPCO-
HanucTckuid. KaHTOBCKUIT MCTOpU3M MpeasiaraeT HaMm IMaHopamy
€CTECTBCHHOW HWCTOpUH YEJNOBEUECTBa KaK LelIecooOpasHoro
OCYyILECTBJICHUSI Habopa 3anaTkoB. lcropuuecku NOHMMaeMoe
YeJIOBEeUYECTBO CBA3aHO C NMPUMATOM poJa HaJ HHIUBUAOM, T.E.
SIBJIIETCS] XOJINCTCKUM HOHATHEM. EMy POTHBONEXUT KaHTOBCKUI
VHAWBHIyalIU3M, SIBHBI B MOpaJibHOW (punmocoduu u dumocodun
npaBa, a TakXe B €ro mnpakThudeckoil antpomnosioruu. IlpaBo Ha
cB00OO/ly, Ha CaMOCTOSITEIPHO MOHHMAaeMOE€ CYacThe, Ha palyo-
HaJIFHOE IPEeC/ieI0BaHNE HHTEPECOB B paMKax 3aKOHA MPEICTaBIs-
eTcs CyIIHOCTHBIM JUIsl KaHTOBcKoro muHausuaa. Ilpu stom geno-
BEK BBICTYNAeT TakXe M, BO3MOXHO, /Ui KaHra mpexnae Bcero

© Yaneiii B. A., 2019
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HOCHUTEJIEM YHHUBEPCAIBHBIX CBOMCTB PasyMHOCTH M MOPAJIbHOCTH,
OJTHUX W TeX K€ JUI1 BCEX YeOBEYEeCKHX cymiecTB. KaHTOBCKHiA
JCCEHLHAIN3M «4HCTOrO pasyma» sBIIAETCS, IMOXKaIyH, caMmoi
SIPKOM M M3BECTHON CTOPOHOH ero (uinocoduu, CTamKUBaIOMIeHCs,
OJHAaKO, Oynydu NpPEyBENWYCHHOH, C TPYIJHOCTAMH, XapakTep-
HBIMHU JIJI51 BCSIKOW 3CCEHIIMATUCTCKON MO3UIUU. YeTBEPThI CMBICI
«4EJIOBEYECTBa» MBI BCTPEUAEM B CBSI3U C MOHATHEM JIMYHOCTH, €€
CBOOOITHOW BOJM W MOpPAJIBHOH OTBETCTBEHHOCTH. [lepconammsm
KanTa nosnydaer pazsutue B ero GuiIocoQpuu peinuruu.

B Tperweil wactu goknaza s XoTen Obl OOpaTHTHCS K HEKO-
TOPBIM (UIOCO(PCKUM IOMBITKAM MOCIETHETO CTOJETUS aKIEeH-
THPOBATh TOT WM WHOW M3 YETBIPEX CMBICIOB KAHTOBCKOT'O MOHS-
THS «4enoBeyecTBa». lIpuMepaMu BBICTYIAT HCTOPH3M COBET-
CKOTO MapKCU3Ma, WHAMBHUIYalIu3M M OSCCEHLIHAIN3M «TEOPHH
ciopaseumBocTH» k. Ponsa, a Takke HEKOTOpblE KOHLEMINH
XPUCTHAHCKOTO U CBETCKOTO MepCcoHaIn3Ma. Te3nc Moero 10Kiaaa
3aKJIIOYAeTCsl B TOM, YTO HalpsyKeHHasl U TpyIHas MOMNBITKA ypaB-
HOBEILIMBAHUS YETBIPEX Pa3HOPOIHBIX M BCTYMAIOLINX B MPOTHBO-
pedrs CMBICIOB TOHSTHS «YEIOBEYECTBO» SBISIETCS OAHUM U3
Ba)XHEHIINX AocTxkeHul punocopun Kanra.

Hannoe ucciredosanue noodoepoicano u3 cpedcms cyocuouu, Gul-
Oenennoli Ha peanuzayuto Ilpozpammvl NosvluleHUs KOHKYPEHMOCNHO-
coonocmu 5@Y um. U. Kanma.
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Kant’s Idea of a Realm of Ends
and Contemporary Kantian Accounts of Self-Constitution

Herlinde Pauer-Studer

University of Vienna
e-mail: herlinde.pauer-studer@univie.ac.at

How to define the relation between Kant’s ethics and Kant’s
philosophy of right has often puzzled interpreters. Kant’s Ground-
work of the Metaphysics of Morals raises the expectation that
Kant’s program is to come up with a fundamental principle that
underlies all of practical philosophy. The Metaphysics of Morals,
however, disappoints that assumption. In this later work, Kant does
not propose a supreme normative principle aimed at providing a
link between his ethics and philosophy of right Some philosophers
have therefore argued that Kant’s Groundwork of the Metaphysics
of Morals cannot offer a foundation for Kant’s philosophy of
right — a claim which I reject. While I agree that the basic princi-
ples of Kant’s philosophy of right cannot be deduced from Kant’s
ethical Categorical Imperatives, I nevertheless think that there is a
normative link between Kant’s ethics and his philosophy of right.

The thesis which I will outline and defend in my talk is that
Kant’s conception of a realm of ends, as he develops it in the
Groundwork, provides a common normative source for Kant’s eth-
ical Categorical Imperatives, on the one hand, and the Universal
Principle of Right, on the other. Agreement on common universal
principles, which is crucial for Kant’s notion of a realm of ends
provides, I will argue, a justification of the ethical Categorical Im-
peratives and the Universal Principle of Right. Focusing on the
normative role of Kant’s conception of a realm of ends allows us,

© Pauer-Studer H., 2019
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as I will argue, to connect Kant’s ethical theory with his philoso-
phy of right in a way that pays respect to the overall aim of Kant’s
practical philosophy, namely to secure the internal and external
freedom of agents.

In the second part of my talk I will compare this reading of
Kant with prominent neo-Kantian conceptions, foremost Christine
M. Korsgaard’s suggestion that Kant’s categorical imperative
amounts to an indispensable principle of self-constitution. I will
argue that taking Kant’s idea of a realm of ends as the crucial nor-
mative principle allows us to overcome the main problem of
Korsgaard’s reading, namely its restriction to a first-person stand-
point of morality.
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Kant and the System of Love of Human Beings

Parttyli Rinne

University of Helsinki
e-mail: parttyli.rinne@helsinki.fi

In recent years, scholars working on Kant’s ethics have begun
to recognise the significance of love for Kant’s ethical project. The
ethical life is not merely about respect for the moral law, but in-
cludes our emotions and emotive dispositions, and the cultivation
of our emotive capacities in social relationships. While there is
growing consensus in the literature that love is important for Kant,
the concept of love in Kant is itself still in need of clarification.

In this presentation I argue for a nuanced understanding of one
particular aspect of the concept of love in Kant’s philosophy: love
of human beings [Menschenliebe]. The term Menschenliebe only
emerged in the German language during the 18" century, as a more
secular Enlightenment equivalent of the Christian Ndchstenliebe
(de Levie 1963). I proceed by comparing two recent interpretative
accounts of Kant’s love of human beings, by Christopher Arroyo in
his ‘Kant on the Emotion of Love’ (2016) and Ryan Patrick Hanley
in his ‘Kant on Love’ (2017). In Arroyo’s reading, love of human
beings is a ‘pathological emotion’, where as for Hanley, love of
human beings is moral ‘practical love’. I point out that as Kant of-
ten explicitly distinguishes between ‘pathological love’ and ‘prac-
tical love’, these readings are incompatible with each other. I argue
that if all the textual evidence, from the earliest ‘Herder lectures on
ethics’ up to the ‘Doctrine of Virtue’ of The Metaphysics of Mor-
als, is systematically taken into account, what emerges is Kant’s
‘system of love of human beings’ where ‘love of human beings’ is
a hypernym or superordinate of both ‘pathological love’ and ‘prac-
tical love’ of others. In contrast to the recent readings, I show how

© Rinne P., 2019
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Kant’s system of love of human beings includes ‘love of benevo-
lence’ and ‘love of delight’, such that both ‘love of benevolence’
and ‘love of delight’ can be understood in both natural-patho-
logical and moral-intellectual terms, yielding a fourfold division
for the overall system.

In this way, my argument serves to clarify the conceptual struc-
ture of Kant’s system of love of human beings.
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Cucrema KaHTa kak pasButue
MAEONOrnYeckMx MHTeHUMI MpoceelleHuns

JleoHapa AnekcaHapoBuy KanuHHUKoB

banmutickuil pedepanvhviil ynueepcumem
um. U. Kanma, Kanununepao
e-mail: LKalinnikov@kantiana.ru

Ecnu ucxoauts U3 MIyTOYHOW CEHTEHIUH, YTO 6Ce Yice Hanu-
CaHo 00 Hac, TO UJIe MOETO BBICTYIUIEHHUS NMPEKPACHO BBIpakeHa
eme B KoHIe 20-X TOAOB Mpomnioro croietus DpHcToM Kaccupe-
poM B ero BenukoJenHo kHure «Punocodus [IpocBemenws», Ha
OOIIHiA yX ¥ OCHOBHBIE ITOJIOKEHUSI KOTOPOH 51 ¥ OyIy OITUPAaThCS.
3akaHuuBas miectyio riaBy «lIpaBo, rocynapcTBo M OOIECTBOY,
Kaccupep mwmcan: «...Pycco, kak HHKakod APYyroid MBICIUTENb
XVIII Beka, nponoxun nyts Kanty. Kant Mor onuparscst U CChl-
nmaTbecst Ha Pycco, korma mpHHAJNCS 3a MOCTPOEHUE CBOEH C00-
CTBEHHOH CHCTEMBI — TOI'0 MUPa MBICIH, TOCPEICTBOM KOTOPOTO
[IpocBenienue npeoaoaeBaeTCsi, HO B TO K€ BPeMsl HaXOJUT CBOE
MIpellelbHOe TPOCBETIICHHE M CBOE TIIyOO4Yaiilliee OIpaBIaHHE)
(Kaccupep 3. ®@unocodus npocseuienusi. M.: POCCIIOH, 2004.
C. 299).

B dem xe 310 npoceemaenue u 2nybouaiiuiee onpasoarie 3a-
KItoyaercs?

Cwmeicnt kaaru Kaccupepa cocTouT B TOM, 9TO OCHOBHAS 3aCITy-
ra IlpocBemenuss — 5To (GOpMHUpPOBaHHWE OJHOW W3 Ba)KHEHIIMX
(YHKIMI YeIOBEYEeCKOr0 CO3HAHHWS: IMO3HABATENBHOW, WIIM THO-
ceoJoruueckoii. Beipaxaercs 3Ta (yHKIMS B CTAHOBICHHU HAYKH
U CTPEMJICHUU CHeNaTh HAYYHBIM MUpP CO3HAHHUA YeJIOBEKa MOJHO-
CTBIO, BO BCEX €ro (DYHKIHUSAX W COJACPKAHHHU, CO3JATh HAYUHOe
muposossperue. CpeTHEBEKOBasl PEIUTHO3HO-TEOJIOTHYECKas Kap-
THHA MUpPA J0JDKHA OBITh OYWIIEHA OT YyJeC MUCTUKH U YCTYIIHTh
MECTO HAyYHOMY MTOHUMAaHUIO MUpA.

© Kamuuanaukos JI. A., 2019



XIl KaHmoeckue YymeHus

Opnako mpoceeTuTeny, nokaseiBaeT Kaccupep, caenas pema-
IOIME [Iard B YKa3aHHOM HaIpaBJI€HUH, NPOAENaTh BECh MyTh 110
KOHIIa He cMorii. OHM OCTaHOBMIIMCH, HE TOCTUTHYB LIENU; pa3o-
pBaTh MyThl TEOJIOTUU OJHOCTBIO UM TakK M He ynanock. Kaccupep
HEM3MEHHO (UKCHPYET 3TO B KAKIOW M3 IJIaB CBOEH KHUTH, OyIb
9TO TICHXOJOTHS U TEOpHs MO3HaHUs, GUI0COPHUS MCTOPHU WIH
peNuruy, NOHMMaHue PUPO/IbI TpaBa UM TOCyAApPCTBa.

BemmonHuTts 3Ty 3amady, IOCTaBIEHHYI0, HO TaK U HE 3aBep-
meHHyt IIpoceemenneM, yaanoce Toiabko Kanty. BroxHoBieH-
Hell myxoM IlpocBemenus, Kant co3man ¢unocodcekyro cucremy,
MIOCTPOEHHYIO Ha MPUHLUIE MAaTepHAJILHOTO €ANHCTBA Mupa. J{ist
9TOr0 €My IPHUINIOCH CO3[aTh CHUCTEMY TPaHCICHICHTAIBHON aH-
TPONOJIOTHH, Pa3pelinB NpolieMy TPUPOJIBI YEIOBEKa, MPHPOJ-
HOM CYIIHOCTH €ro pa3yMa, IOCKOJIBKY MMEHHO 3[ECh CIIOTBIKa-
J1aCh U OCTaHABIMBAJIACH MBICIb CAMBIX BBIIAIOUINXCS MPEACTaBU-
tenell IlpocBemenns. Pazym B uX INpencTaBIECHUSAX HEU3MEHHO
OKa3bIBAJICS HE OT MUpa CETO.

KaHT ke c mepBbIX AOKPUTHUECKUX CBOMX paloT, 3aTeM B
«KpuTtukax» u, HakoHel, BIUIOTh A0 «Opus postumum» Hempe-
PBIBHO COBEPILEHCTBOBAJI CBOK CHUCTEMY, ONUPABIIYIOCS Ha KIFO-
YeBOW MPUHLIUI MAMepUaibHozo eduncmea mupa. IIpuHIum 3T0T
JieTiall €ro CUCTEMY CTPOr0 MOHMCTHYECKOH, HO YTOOBI CTaTh TaKo-
BOH, €My TNPHUILIOCH MOTYUHUTH (HOpMalbHYIO (OH HasbIBal ee
00well) TOTUKY JIOTUKE TPAHCLEHACHTANbHON, IIUPOKO HCIIOb3Y-
IOIIEH aHTUMHOMHYECKYIO TUAIIEKTHUKY, IPUHLUI OTHOCUTEILHOCTH
PaIMOHAIIBHOTO MBIIUIEHUS, B TOM YHCJIE€ OTHOCHTENBHOCTH TaKHX
uzeu pasyma, Kak 00bekm U cyObekm.

Kant, HaunHas co «BceoOriel ecTeCTBEHHOW HCTOPUU U TEO-
puu Heba» U BILIOTH 70 «Opus postumumy, BEICTpauBalI CBOIO CH-
CTEMY, HMCXOIsi W3 MpPHUHLKIA MaTEpUAJBHOIO €IWHCTBA MHpa.
B pesynpraTte Bcex 3THUX yCWJIMH NMpHpOJa yesloBeKa MpejacTana B
KaueCTBE HEOTHEMIJIEMOHN YacTH MPHUPOABI B €€ LEIOM, U MOpPOT, O
KOTOPBIH crOTHIKanI0Ch [IpocBemenne, Obu1 peogoneH. s omnpe-
jensomel uHTeHnMH I[IpocBemeHns — MDOCTPOMTH MHUpP Ha
MPUHIMIAX YeJIoBeYeckoro Pasyma — OTKpbUIMCH OECKOHEYHBIC
TOPU30HTBl U PEATMCTHUYECKUE IIyTH K IBIXKEHHIO B [lapcmeo
L]eneii.
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MopanbHas dunococus U. Kanta
1 cyab6bI «MpoekTa NpocBeLeHnsA»

Bagum HOpbesud Mepos

Canxkm-IlemepOypeckuii 20cyoapcmeennbvlil yHugepcumem
e-mail: vadimperov@gmail.com

CsouM HeboabiuM dcce «OTBer Ha Bompoc: Uto takoe [poc-
Bemenne?» WM. KaHT BO MHOrOM ompeaenui IEHHOCTHO-HOpMa-
TUBHBIE OPHUEHTAIIMH TOTO, YTO TPUHATO HA3HIBAaTh COBPEMEHHBIM
00IIIeCTBOM, MM OOIIECTBOM MOiepHa. JIJisl MX BOCTIPUSATHS IIUPO-
KOHM Kak HaydHO-(pHI0cO(CKOH, Tak 00pa30BaHHOW MyOJIMKOH Cy-
IIECTBEHHOE 3HAYE€HHE OKa3allo TO OOCTOSTENHCTBO, YTO H3JIO-
JKCHHBIC WJICW UMENIM CBOS OCHOBAaHHE B MOpajbHOU (ritocohuu
Kanrta, 4TOo nmpumaBago UM JOMOJIHUTEIbHBIA MHTEIIEKTYJIbHBII
«Bec». ChopmynmmpoBaHHBIE UM «aeBu3» [IpocBerieHns «umeit
MY’KECTBO TOJb30BAThCS COOCTBEHHBIM YMOM!», IPU3BIBBI K CBO-
00/1e MBICIIH ¥ CBOOOIE ACHCTBUH, STUUIESCKUI aHTUTIATEPHAIIN3M U
TpeOOBaHWE OTKa3a OT ONEKH 3a MOoBeJeHHeM (0OCOOCHHO MOpallb-
HBIM TOBEJIEHUEM) CO CTOPOHBI IIEPKBU M TOCYJapcTBa KOppENu-
PYIOTCS C 3THUYECKUMH HJESIMH aBTOHOMHWH, KATETOPHYECKOTO MM-
nepatuBa (Makcuma meoetl (!) Bomu), HeTaTUBHOU (c60H600a om)
Y TIO3UTUBHOH (c80600a 0711) CBOOOMBI, «UapcTBa Iieneiy, YHU-
BEpPCAIFHOCTH MOpAIH B OTHOIIEHHH YEIOBEKa KaK Pa3yMHOTO
CYILIECTBA U T. 1.

[Mocnenytomee pa3BUTHE HE TOJNBKO (QUIOCO(DUHU, ITHKH U
MOJIMTUYECKON MBICIIU, HO U UCTOPUYECKUE COOBITHUS U TPOIIECCHI
COLIMANBHBIX U3MEHEHHI BO MHOTOM IOJATBEPIUIN BOCTPEOOBaH-
HOCTh 3TUX MOJOKEHUN KaHTOBCKOU Mbiciu. Ho Bo BTOpoil mono-
BrHEe XX BeKa BO3HUKAIOT €CIM HE COMHEHUS, TO KPUTHYECKUH
B3TJSI HA MOPATBHYI0 M CONHAIBHO-TIPAKTHYECKYIO «HE3BIO-

© IlepoB B.10., 2019
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nemMocThy» uzaen Ilpocsemenus BooOIme W X KaHTOBCKON HWHTEP-
MpPEeTalui B YaCTHOCTH. AKTYyallbHBIMHA CTaHOBSTCS IUCKYCCHH IO
MIOBOJAY TOTO, YTO TONy4miio obOmiee HasBauue «IIpoekt IIpocse-
LIEHNUA», TIaBHBIMH MX BOMPOCAMHU OKA3bIBAIOTCA HE TOJBKO «HUTO
takoe IIpocBemenue», a HACKOJBPKO OHO MPABMIIBHO KaK caMo IO
cebe, TaKk U ¢ TOYKHU 3PEHHUS €T0 HCTOPUIECKON «peaTu3aliumy».

B Takom KOHTEKCTE MOKHO BBIACIUTH TPU OCHOBHBIE O3UIINH,
KOTOpBIe Hambosiee SPKO BOILIOMIEHHI B KOHIIETIHSAX COOTBETCT-
BYIOIIUX MBICTUTENCH. Bo-TiepBhIX, 3T0 mo3umusa A. MakuHTaiipa,
KOTOPBIMA, OTpHUIlasi 3THYECKU YHHUBEpPCAU3M W OTCTaWBas IIO-
3UIUI0 KOMMYyHUTapu3Ma, nojiaraet, uto [Ipoekt IIpocsemienus B
CIIIy M3HAYAJIbHO MMEIOLIUXCA B HEM TEOPETHUYECKUX U METOMO-
JIOTUYECKUX HEJTOCTATKOB ObLT 0OpedeH Ha MPOBaj, CBHUIETEISIMU
KOTOPOTO MBI CETOHSA U sBisieMcsi. Bo-BTopbIx, mo meiciu 0. Xa-
Oepmaca, 4eOBEYECTBO, IO CYTH Jefia, elle Aae HE Havyajo WU
HAaXOAUTCA B caMOM Havaie NyTu BorulomeHus uuaen I[Ipocse-
meHus (oOmecTBa MojaepHa) B NEHCTBUTEIHHOCTD. B-TpeThux, B
cBoeii pabore «[lomuuku no Ilpoceemenuto» k. ['peii mbiTaercs
J0Ka3aTh, 4TO 3ay0’keHHBIH B «IIpoekre IIpocsemenus» noren-
[MaJI OKa3aJICsl UCUEPIIaHHbBIM, M YEJIOBEYECTBO CTOUT Iepe]] HeoO-
XOJUMOCTBIO (POPMHPOBAHMS HOBBIX MODAJBHBIX HaeanoB. Takoe
MHOT000pa3ne TOYeK 3peHus TpeOyeT HOBOTO B3IIIA[a Ha HIEU
W. Kanra, 4t0, MOXKET OBITh, TO3BOJIUT CHOBA JIaTh OTBET Ha BOII-
poc «Yto Takoe IIpocBemenue?»
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W. KaHT 06 MMnepaTUBHOM CYLHOCTU FreHNanbHOCTH

MapwHa FOpbeBHa CaBenbeBa

Lenmp eymanumapnozo obpazosanusi,
Hayuonanvhas akademus nayx Yxpaunoi, Kues
e-mail: mars6464@gmail.com

OCHOBHBIMH OCOOEHHOCTSMH KAaHTOBCKOW KOHIIEIMIUN TEHH-
AIBHOCTH SBJISTIOTCSI:

1) TpakTOBKa T€HHATHHOCTH HE KaK HAWBBHICIIErO YPOBHS Ma-
CTepCTBa, KOTOPHIM OBIIAZICBAIOT B MIpoIlecce 0OyUYeHHs, a KaK 0Co-
00T0 AyIIEHOTO COCTOSIHUS, SIBJISIIOLIETOCS OCHOBAHUEM CAMOCTOS-
TEJIHHOTO, YHUKAJIILHOTO OTHOIICHUS TUYHOCTU K TBOPUYECKOM JIes-
TEJIBHOCTH U MUPY B IIEJIOM;

2) o0OCHOBaHHE UMNEepamugHoli CyIIHOCTH T€HUATBHOCTH KaK
MIPAKTHYECKOTO BOIUIOMICHHUS BBICIIIETO HPABCTBEHHOTO 3aKOHA;

3) ucmopuueckas omkpvlmocmy: BO BpEeMEHa HAIUCAHUA
«Kpurtuku crmocoOHOCTH cyxneHus» ¢uinocod momaran reHHalb-
HOCTBH NPEPOTATUBOW JIUIIIb UCKYCCTBA, a 4epe3 BOCEMb JIET B pa-
00Te «AHTPOIOJIOTHUS C MIPAarMaTHYECKON TOYKH 3pEHUS» YXKe pac-
CMaTpHUBAJ €€ U B OTHOIICHUH K Chepe HAyKH.

B03MOXXHOCTP TIPOAYKTUBHO TEpecMaTpUBaTh OTHOIICHHE K
MIpeIMETY HCCIIEOBAHUS 3aJI0’KEHA B M3HAYAIILHOM OMpPEIeIICHUN
TCHHS, B YAaCTHOCTH B TPAKTOBKE €ro «mpupojbl». [locnemaHroro
KaHnt paccMarpuBai He ¢ IO3UIIMU NPOCBEIICHYECKON HATypduiIo-
coun (kak «MHUp Oe3 YeIoBeKa»), a B TPAHCILCHICHTAIbHO-METa-
(hm3udeckoM KITIoue — Kak MepPBOHAYAIRHO abCOIIOTHOE, HETpo-
TUBOPEYHBOE €IMHCTBO MHPA, SIBISIOMIETOCS OCHOBAHUEM TBOpUE-
CTBa TeHHUs. B 3TOM cMbIcie reHuil, BOo-TepBhIX, aOCOIIOTHO CBO-
00JICH KaK TBOPEIl — €ro BO3MOXKHOCTH BBIPAXKAIOT €IMHCTBO ue-
JIOBEYECKUX CIIOCOOHOCTEH M TPUPOTHBIX OCOOeHHOCTeH. Bo-
BTOPBIX, OH IIPAaBOMOYEH J1aBaTh MpaBuIa 000N TBOPUYECKON Jies-
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TEJILHOCTH BIUIOTH JIO HCKYCCTBA, IIOCKOJBKY OCTajJbHBIE YEJIOBE-
YecKre CrocoOHOCTH MPOSBISIOTCA JIMIIb B MpeAesiax COLUANIbHO-
IO OIBITa U BBICTYNAIOT €r0 OTPaKEHHUEM. I'€HMH K€ OLICHUBAET
3aHOBO OCHOBAHUSI TBOPYECKOM AEATENBHOCTH, a HE OTHAENbHBIE €€
BUJBI — T'€HEPUPYET udeu, HEBBIPA3UMBbIE JTOTUKOH MOHATHH.

OTcrona cieayeTr UMIIEPAaTUBHBINA XapakTep FeHUAbHOCTH: a0-
CONNIOMHAA C80000a MOHCOECMEEHHA ADCOTIOMHOMY 0012y, NO-
IMOMY 2eHUll AGNAEMCS 00PA3YOM He MOJIbKO MACMEPCmed, HO U
Hpagcmeennocmu. 1lenb TeHHANbHOTO AEWCTBUS 3aKIIOYAETCS B
BOIIOLIEHUH JOJDKHOTO MPENCTABICHUS O YeM-TO — udeand, TOU-
HO€ IOHMMAaHUE KOTOPOI'0 HEBO3MOXKHO C(HOPMHPOBATH IIyTEM
00y4eHHUs, BOCIUTAHUS, 3aMMCTBOBaHUs, MOJpPaKaHUs WU TPOY.
CrenoBaTenbHO, OCO3HaHHME CBOOOIBI MCXOOUT M3 INIyOMHBI Iy-
LIEBHBIX CHJI I€HUHAJBHOro cyObekra. IIpu orcyTcTBMM BHEmIHEH
MIPUYUHBI CBOOOAA OJHOBPEMEHHO BBICTYIAET M KaK JHYHAS 60-
JIsl — CHOCO00, TOPBIB K ACHCTBHIO, MaTepHaIl3alns CBEPXUyBCT-
BEHHOT0. JTO0 umnepamug, IOTOMY 4TO y T€HHs HET BbIOOpa B IO-
cTynkax. I oH Hpagcmeenen, MOTOMY UTO OO0JIHCEHCMBOBAHUE 3/1d
KaK 6ceodwdas Hopma npomugopesum 30pagomy CMvlcy, Bellb 3TO
03Ha4ajio Obl OTMEHY AOJKCHCTBOBAHHS BCETO.

HMnepaTuBHOCTh «IEUCTBHUS 1O NPHUPOIE» — HE OOBIYHOE
COLIMabHOE JIEHCTBHE, MPOSABIIONIEECS B MPOTHBOPEUUHU C JIPY-
TUMH. DTO nobyscoenue Opyeux 0elicmeosams, IOTOMY 4YTO 3aKO-
HOJATEIbHOE ACHCTBHE BOCIIPUHUMAETCS KaK HaWIy4Iluil npumep
uta nofapaxkanus. Y aTo nosumuenoe neiictsue, MoToMy 4TO CIIO-
COOHOCTB 0 ONpeNeNeHUI0 HE HECeT HeraTUBHOTro cMbicna. Hera-
TUBHOCTb COJEPXKHUTCA B €€ OTCYTCTBHM: «CIIOCOOHOCTH pa3py-
maTb» — B JEHCTBUTEIBHOCTH «OTCYTCTBHE CIIOCOOHOCTH CO3H-
JaTh».
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JTUKo-penurnosHan koHuenuusa Mepmana Korena
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Bragumup Hukonaesuny beros

Poccuiickuil ynueepcumem opyocowvl Hapoodos, Mockea
e-mail: belov_vn@rudn.university

B noxiiane 060CHOBBIBAETCS MBICIIB O TOM, UTO (huocodus pe-
murnn KoreHa sBIsieTCSl MOMBITKOW CHHTE3a KAaHTHAHCTBA U HY-
Jan3Ma, aHAIM3HPYIOTCS OCHOBHBIE HJEW TiaBbl MapOyprckoit
IIKOJIBI HEOKAaHTHAHCTBA, KOTOPHIE, TI0 €r0 MHEHHUIO, JOJDKHBI OBbI-
JU OCYIIECTBHTH 3TOT CHHTE3 B paMKax TPaHCLEHICHTAIbHOU
¢unocopun. YKa3pIBaIOTCS JIBE MPUYNHBI, TIOCITYKUBIINE TTOOYAU-
TEJBHBIM MOTHUBOM JIsI TlepecMoTpa KoreHoM KaHTOBCKOW OIIEHKH
MEeCTa W POJIM PEIUTUU B KyJBTYPHOM IIPOTPECCE YEIOBEUECTBA:
cTpemiieHHe Oollee BBIBEPEHO U HENPOTUBOPEYHBO IIOCTPOUTH
CBOIO (prtocodCKyI0 cucTeMy, N30ekaB Ayann3Ma JOTHIECKOTO H
STHYECKOTO Hayall MBIIUICHHUS U B TO K€ BpeMs NMpeoJojeB (op-
MaJIN3M CaMOT'0 3THYECKOro Havaja, a TaKKe CTpEeMIICHHE BITUCATh
WyJIEUCTBO B €Bpomneiickyto Tpaauuuto [Ipoceemenus.

Odwmnocodus pemurnu KoreHa Oblta HEOOXOIUMON YaCTBIO €TI0
¢unocodekoit cuctemsl, mpuaarIei el Ty cnenuduky, KoTopas
BO MHOTOM OIpPEJENsIeT CBoeoOpasnue ero (pumocoPpckoil mo3uuu
KaK B OTHOILIEHUU KaHTOBCKOH (uinocoduu, Tak 1 HEOKaHTHAHCTBA
B 1enoM. MiMeHHo (uiocodusi peiuruu Mmo3BOJISET KOMCHOBCKOH
CHCTEME pacIIMpPUTh PaMKH KPUTHIIM3Ma, palliOHAU3Ma U TyMa-
HH3Ma TpaHCIEHISHTANbHON Tpaaumuu ¢riocoduu. Koren oboc-
HOBBIBaET HEOOXOIUMOCTD (HPHMITOCOPHH CTPEMUTHCS K TOMY, YTOOBI
OBITh POPOUECKOH, a hrTocoPpy — 4TOOBI OBITH TPOPOKOM. TOITB-
KO 4epe3 TaKoH ujeal, 1o ero yoeKIeHUI0, MOXKeT OBITh OnpaBia-
Ha KyJbTypHO-HCTOpHUecKast MUuccus ¢punocopun u punocoda.

Hexkoropsie dunocodsl penurny He 63 OCHOBAHHUS HA3BIBAIOT
yuenne Korena «3trdeckum MoHotem3sMom» (B. durpux (W. Die-
trich), M. Buan (M. Vial), M. Xoamu (M. Hadley)). Koren cuwnra-
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€T, YTO, MOCKOJIbKY MOHOTEM3M HMEET ATHUYECKOE HU3MEPEHUE, OH
JOCTUTAeT BBICHIEH (POpMBI B TPOpOYECKOM MeccuaHusMme. Jlis
Korena meccrnaHCTBO SIBISETCSI TOCIIOACTBOM J00pa Ha 3emute. Ta-
KHM 00pa3oM, MPOPOYECKUIT MECCHAaHU3M CTaHOBUTCS BBIPAKEHH-
€M Bephl B TO, YTO YEJIOBEYECTBO IMPOJBHUTACTCA K pean3aliuu
UJCANBbHBIX 3TUYECKUX 3aKOHOB.

I'maBubie oOBuHeHus Kanty B Quocopuu penurun Korena
CBOIATCS K TOMy, 4To y KaHTa, Mo MHEHHI0O MapOyprckoro Heo-
kaHTuaHla, boxbe LlapcTBO OKka3bIiBaeTcsl Bbillle HPAaBCTBEHHOTO
rocyaapctsa. A 3T0, B CBOIO OYepeb, IIPOU30IUIO MOTOMY, YTO
KanTt 3THKY OCTaBWI, 1O CyTH, B TEOPETUUCCKON YaCTH W CHeal
€€ TeOpEeTUYECKOW CHUIIOH, a peNluruio, B CBOIO OuYepellb, clelial
MPaKTUYECKOW TIEPBOCUIION, CHIIONM peaJbHOro HCTOPUYECKOTO
pouecca.

Konuenuusa nynamzma KoreHa umena BakHbIE IMOCIEICTBUA
JUISL €r0 B3IUIAIOB Ha OTHOILECHUE MyJau3Ma K JPYTHUM PEJIUTHUSIM.
BBuay nmosunuu Korena o ToM, 4TO 3THUECKUM XapakTep Uydau3-
Ma BBIpaXKaeTCid €ro MOHOTEM3MOM, OH CUHUTAJ, YTO MO KpailHeil
Mepe HEKOTOpbIe (hOPMBI XPUCTHAHCTBA UMCIOT OJMHAKOBYIO 3TH-
YECKYIO MPUPOJTY, HAIPUMEP JTUOCPAIbHBINA TPOTECTAHTH3M.

['maBHbIe mormaTudeckue npereH3un KoreHa K XpuCTHAHCTBY,
MMOMHMO TOT'O YTO OH BBICTYIAN 32 JEeMHU(OIOTU3AIUI0 PEITUTHO3-
HBIX JTJOKTPHUH, MOKHO CBECTHU K CIIETYIOIINM:

— yuenue o Cestoii Tpowiie MPUBOAUT K IPOOJICHUIO HIACH
€IMHOT0 YEJIOBEUECTBA U UICH SIUHON TUIHOCTH;

— pomromenne (BodenoBeuenune) Xpurcra SBISETCS aTakoH Ha
cB00OIy ¥ aBTOHOMUIO YEJIOBEKa;

— wurHopupoBaHne 3akoHa («Berxoro 3aBera») mepemermaet
BEITIOJTHEHWE HPABCTBEHHON WAEW B OECKOHEYHOCTh M BEIET B
KOHIIE KOHIIOB K OTPULAHUIO HPABCTBEHHOCTU B MOCIOCTOPOHHEM
MHpE.

B T0 xe Bpems, nockonbKy g Korena penurus nygamszma B
KOHEYHOM WTOT'€ HaIlpaBjieHa Ha dTUYECKHUH Heas, BKIIOYAIONINi
BCE€ YEJIOBEUYECTBO, OH OTBEPraeT HallMOHAINU3M, KOTOPBII HAXOIUT
B HenMuOepaIbHBIX (POpMax Myaau3Ma U SBISICTCS MOCIICI0BATEIb-
HBIM KPUTHUKOM CHOHH3MA.
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Kant’s Pedagogical Doctrine
and the Current Problems of Education

Leonid Yu. Kornilagv

Immanuel Kant Baltic Federal University, Kaliningrad
e-mail: LKornilaev@kantiana.ru

The last twenty years saw the appearance of a large number of
philosophical works in English and in German, dedicated to the
interpretation of Kant’s theory of education in relation to different
sections of his philosophy: G. Cavallar, J. Giesinger, A.M. Gon-
zalez, L. Koch, 1. Loosman, R.B. Louden, M. Merritt, K. Moran,
G.F. Munzel, Y.-M. Sagou, R. Santos, M. Speidel, K. Roth &
C. Surprenant, A.P. Walla, and others. Also, it is worth highlight-
ing articles in Russian: E.A. Aksyonova, R.A.Burkhanov,
A.Yu. Butalova, I.N. Griftsova, G.V. Sorina, A.G. Myasnikov,
T.G. Rumyantseva, and others. Kant’s pedagogical theory was re-
constructed in detail and with great quality taking into account all
the discussions about the nonauthenticity of the treatise “Uber
Pddagogik” (T. Weisskopf, T. Winkels, etc.). Research on ethics,
anthropology, philosophy of history, and political philosophy of
Kant always concerns in one degree or another the problems of
formation and education. Against the background of the existing
reconstructions of Kant’s pedagogical doctrine, it seems fruitful to
relate his ideas to current problems of education. Kant’s ideas can
serve as a criterion for assessing the problems faced by contempo-
rary pedagogy.

Humanity lives in the conditions of a constantly renewable?
request for education. Such requests are formed as a rule by the
state. According to Kant, the state limits progressive education. It
opposes the conformance of education to “for a possibly improved
condition of man in the future; that is, in a manner which is

© Kornilaev L. Yu., 2019
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adapted to the idea of humanity and the whole destiny of man.” At
the same time, “the focus of humankind on the ideal,” inherent in
Kant’s pedagogical theory, could serve as a guideline for the for-
mation of a universal request for education. Is it possible to find a
compromise between the state’s request and the mankind’s request
for education? Can the state become the creator of the optimistic
(aimed at the future, the best state of humanity) request for educa-
tion? How should the “family-teacher” relationship look like in the
light of such compromise?

In the contemporary world we can observe the transformation
of relations between a teacher and a pupil. In the global infor-
mation space a teacher is no longer the holder of undoubted
knowledge. The competence of the teacher is constantly checked
and questioned. The ideal of humanity transmitted by the teacher,
who should push the pupil to the correct moral choice, is in fact
dissolved in the flow of information.

Nowadays Internet is one of the most powerful and at the same
time unpredictable factors affecting education. According to Kant,
it is necessary to educate a person so that she can become worthy
of humanity. A human should be educated for good, but can one
speak of such education in the conditions of the contemporary de-
velopment of Internet?

With all the known limitations in the worldwide network it
could be fruitful to investigate Internet from a Kantian perspective,
namely, from the point of view of determining its place and role in
the development of the “makings” of the human race. Internet is
developing, and its influence on different aspects of human life is
still being researched. Is it possible to translate the worldwide net-
work into the service of education, common to all mankind? Can
we / could we call the Internet “the unit of education that seeks to
establish a civil system based on the principle of freedom” (AA
VII 328)? Are modern technologies and Internet an obstacle on the
way “to the ultimate goal of mankind” or a means to achieve it?

The question of progress in education in general remains open.
Can we discern the work of generations on “a scheme of educa-
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tion”? Are we approaching the ideal, moving away from it, or not
going anywhere? Maybe we would be happier in an uncivilized
society? These questions interested Kant, too. We can speak of
Kant’s pedagogical theory (with ethics in the center) as an eternal
reference point for an optimistic view of education. However, the
assessment of how fruitful such a setup remains in reality is a big
challenge.

This research was supported by the Russian Academic Excel-
lence Project at the Immanuel Kant Baltic Federal University.
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Tier-Mensch-Maschine:
die Beantwortung der Frage Was ist Aufkldrung?
in wirkungsgeschichtlichem Kontext

Dimitar A. Denkov

Sofioter Universitdt Kliment Ohridski
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Es geht um die Erorterung der kaum erforschten Beziehung
zwischen den beiden Ausgaben der Kritik der reinen Vernuft und
der Teilnahme von Kant an dem Streit um die Beantwortung der
Frage: Was ist Aufkldrung?, die in Zollner’s Replik gegen Biester
in der Berlinischen Monatsschrift im 1784 gestellt und gefiihrt
worden ist. Methodisch werden die leitenden Prinzipien des Auf-
klarungsdenkens — Toleranz und Verzicht auf das Vorurteil der
Autoritdit — befolgt, um die Mdglichkeit eines Verstehens zu zei-
gen, wobei alle Texte als faktisch gleichbedeutend benutzt und die
eindimensionalen und politisch ideologisierten Darstellungen der
Aufkliarung vermieden werden konnen. Nach dem hermeneutisch-
metaphysischen Ansatz ,,Nicht die Sachen, wie sie waren, sondern
wie sie einst sein sollten, damit wir sie jetzt besser verstehen* wer-
den das Fabelchen “Der Affe”, Kant’s Beantwortung und der ano-
nyme Brief iiber die Kempelnsche Schach- und Redemaschine in
ihrem Kontext nicht nur als Modi der Aufklidrungsgenres Fabel,
Beantwortung der Preisfrage und Brief dargestellt, sondern auch
als Beispiele der ethischen Streitfragen um die Beziehung Tier-
Mensch-Maschine. Dadurch werden die Topoi das Aufklarungs-
denken (Theorie-Praxis, Wissenschaft-Technik, Vernunft-Sinnlich-
keit, Pflicht-Handlung, Genie-Kunst efc.) zu ihren besonderen
Form der kopernikanischen Wende bei Kant spezifiziert. Die Re-
dewendungen und Begriffe, die Kant nach seiner Teilnahme an
diesem Streit benutzt, etwa in der Vorrede zu der zweiten Ausgabe
der Kritrik, werden als Indizien fiir die verdnderte Denkungsart
betrachtet, welche den Ubergang von individualistischer zum 6f-
fentlichkeitsorientierten und aufklarungsgemaissen, doch nicht ra-
dikalen Standpunkt nachweisen.

© Denkov D.A., 2019
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Science, Genius, and Ideas of Reason

Patricia Kauark-Leite

Universidade Federal de Minas Gerais
National Council for Scientific
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The aim of this essay is to explore how the activity of genius
contributes to the development of scientific theories, even despite
Kant’s claim in the third Critique that genius produces only
beautiful art. I intend to show that science appeals not only to the
determining power of judgment, along with the logical rules that
structure scientific knowledge, but also to the reflecting power of
judgment, along with ideas of reason that are explicitly regulative
and even fictional. In my view, it is precisely this creative, fictional
dimension of scientific theories that constitutes the Kantian radical
enlightenment of knowledge: dare to know! The creative, fictional
power of reason, in its scientific use, is incompatible with the
needlessly restrictive view of the activity of genius that Kant
himself presents in the Critique of the Aesthetic Power of Judg-
ment, as limited only to artistic creativity. In this connection, I will
discuss the role of the creative imagination in science, which
operates in a way that is not reducible to the role of the trans-
cendental imagination of the faculty of understanding as it is
presented in the Transcendental Analytic of the first Critique. In
order to do this, I will examine the different roles that creative
imagination plays in (i) artistic creation based on aesthetic ideas,
(i1) in the mathematical method of construction based on a priori
exhibition of a pure intuition that corresponds to a concept, (iii) in
philosophical inquiry based on metaphysical ideas of reason, and,
finally, (iv) in the empirical investigations of natural science,
which are based on mathematical methods involving construction

© Kauark-Leite P., 2019
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of concepts, as well as discursive metaphysical inquiry. The
problem that arises here is that the productive imagination, as an
intermediate faculty that relates intuition and concepts, and enables
the construction of particular pure intuitions in mathematics as well
as the invention of particular image-based intuitions in art, does not
seem to perform any function in the discursive, hence non-intui-
tive, enterprise of philosophy. To respond to this problem, I spell
out a careful distinction between artistic creation based on aesthetic
ideas, and philosophical creation based on ideas of reason.
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Kants Ethik wird oft und zweifellos zu Recht als einer der
entscheidenden Impulse einer Tradition angesehen, die Wiirde als
einen zentralen Begriff der Moral interpretiert. “Wiirde” bezeich-
nete bereits vor Kants Zeit einen besonderen Rang, der Menschen
iiber andere Geschdpfe und rein natiirliche Dinge erhebt. Doch ein
Blick in die Geschichte dieses Wortes zeigt, dass dieser Status
noch nicht die moralischen und auch politischen Implikationen
hatte, die heute in der Rede von der Wiirde nicht zu iibersehen
sind. Das dndert sich mit Kant und hat besonders in der zweiten
Hilfte des 20. Jahrhunderts auf die geteilten moralischen, recht-
lichen und auch politischen Grundsétze gewirkt.

Sieht man nun genauer hin, so sieht man aber auch, dass Kant
nicht ohne Weiteres als ein Verteidiger des heutigen Begriffs der
Menschenwiirde angesehen werden kann, sofern es einen solchen
gibt. Kant sieht den Grund der Wiirde eines Menschen in der
Freiheit und, mit ihr verbunden, im moralischen Gesetz. Wenn das
zutrifft, dann ist aber gar nicht klar, ob Kant tatsidchlich den Begriff
der Menschenwiirde haben kann, wenn dieser, wie es scheint, alle
Menschen als Menschen betrifft. Eine Wiirde als ein natiirliches
Wesen, sei es auch das Naturwesen Mensch, gibt es Kant zufolge
nicht. Das wirft die Frage auf, wie Kant die Menschenwiirde als
die Wiirde aller Menschen deuten kann.

In meinem Vortrag arbeite ich die Spannung zwischen Kants
Position und einer heute verbreiteten Deutung des Begriffs der
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Menschenwiirde deutlicher heraus. Ich diskutiere dann die Frage,
wie Kant Menschenwiirde als die Wiirde aller Menschen deuten
kann. AbschlieBend gehe ich der Frage nach, ob das eine heute
noch vertretbare Deutung der Moral der Menschenwiirde ist. Die
Antwort ist aus meiner Sicht nicht klar. In jedem Fall ist Kant
derjenige, der einer heutige sehr verbreiteten Idee der Mens-
chenwiirde mit ihrem besonderen moralischen Gehalt die Bahn ge-
brochen hat. Kant hat zu Recht hervorgehoben, dass die Menschen-
wiirde Achtung und Respekt von uns verlangt. Mein Vortrag
schlieft mit einem Vorschlag, wie man dieser Einsicht Rechnung
tragen kann, ohne Freiheit oder das moralische Gesetz als Grund
der Wiirde anzusehen, die ein Mensch als Mensch besitzt.
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Freedom and human dignity are widely considered as absolute
moral values. Human dignity is considered as the highest value of a
political constitution. Recently there have been some critical at-
tacks against the concept of human dignity especially of the
Kantian tradition. The critical challenges are: 1. Human dignity is a
metaphysical concept which cannot be held up today. 2. The his-
tory of the concept of human dignity is a history of errors, fancies
and ideologies. 3. Human dignity is a contingent human attitude. It
is opposite to the idea of human dignity as an unconditional value
in the Kantian tradition.

In the paper, it will be shown that to defend a value like human
dignity means neither to refer to a strictly metaphysical concept nor
to refer to a contingent empirical fact of a person. It means to refers
to our capacity to determine ourselves by reason. This kind of rea-
son proves its existence by the human mental capacity to distance
oneself from contingent circumstances and to submit oneself to a
universal perspective of action and behaviour. Following Kant,
such a mental capacity can be called a pure practical reason.
Therefore, a pure practical reason is not a metaphysical thing in
itself. There is a purely functional sense. It consists in the function
insofar as human beings are able to commit themselves in an
unconditional way. This shows their freedom as autonomy, and
this property is the reason of ascribing them dignity. The course of
history is no proof against the normative quality of human dignity.
And the concept of human dignity as a contingent human attitude
means an empirical attitude which has a totally different meaning
than the Kantian concept. Therefore it cannot serve as a criticism
against the non-empirical concept of human dignity in the Kantian
tradition.

© Stolzenberg J., 2019
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Kant’s Anti-Humanism: An Outline
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Kantian ethics is widely associated with a dictum stating that a
human being constitutes an absolute value, or possess an absolute
worth. This dictum is famously expressed by Kant in one of the
formulas of the categorical imperative, namely the one which says
that each person should always be treated as an ultimate end, not as
a mere mean. This categorical prohibition of treating persons in a
an instrumental way, and assigning to them absolute and unique
value, makes up for a good prima facie case for reckoning Kant
among humanists. A case in point is that in his article “Spinoza’s
Anti-Humanism: An Outline”, of which the title of my presentation
is a paraphrase, Y.Y. Melamed (2010) contrasted anti-humanist
views of Spinoza with an allegedly exemplary humanism of Kant.
I, on the other hand, want to problematize in my paper the issue of
Kant’s humanism. Although I do recognize that good reasons can
be given for holding Kant among humanist ethicists, simulta-
neously I am convinced that in the final analyses, “humanist” is not
an accurate predicate to describe Kant’s ethical theory. I will argue
that rather than humanist, Kant’s ethics should be taken as strictly
nomocentric. To be sure, human beings for Kant are special in a
morally important way, but their unique significance is not due to
their nature as such, but consists solely in their capacity to fulfill
the demands imposed on them by the moral law, or at least I will
argue that this is so. On my way to establish this thesis 1 will
discuss many examples from Kant’s texts, ranging from the pre-
critical period up to the late writings, and thereby show that Kant’s
(in)famous insistence on a claim that innocent human life is not

© Kozyra W., 2019



XIl KaHmoeckue YymeHus

worth a white lie, which found expression in On the Right to Lie

from Philanthropy of 1797, is anything but a slip of the pen on
Kant’s side.
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The boundaries of practical philosophy go back to Greeks,
throughout the Aristotle Poetics and his matters about art and even
of the expulsion of the poets of the Plato’s Republic. The role of
emotions for one’s moral education is one of the remaining
questions in this field in which the modern philosopher Immanuel
Kant extensively undertook his argumentative effort. The tradi-
tional interpretation of the Kantian theory, according to which, the
motive for deliberations that are intended to be moral must be the
motive of duty alone, relates to an intuition present in common
sense. According to this interpretation, feelings are impulses,
precognitive and natural responses to our representations, and
therefore do not play a significant role in our moral actions. With
respect to common sense, it can be said that acting morally invol-
ves reason and, in this sense, feelings can be seemed as a hindrance
to the rightness of an action. These two readings condemn reason
and feelings — and because of this, ethics and aesthetics, to
spheres that do not touch each other and this incompatibility
extends to a postulation on the nature of the practical
philosophy — namely, that moral judgments must take an abstract,
purely rational and universal form. The unreliability of our
feelings, therefore, decrees their exile from Kantian moral theory,
and also from the general idea people have about their
practical/moral lives. The idea that our predisposition to the feeling
for practical ideas brought by Kant in the Third Critique has been
used as a basis by contemporary philosophers to question the
traditional interpretation. In this sense, the feeling of respect for the
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moral law is, for example, one of the representatives of the role of
emotions for Kantian ethics. I aim, thereby, to explore the nature of
feelings in Kant's theory to suggest that some of them are not only
necessary but condition of the possibility of morality, while others,
from the instrumental point of view, are relevant material for one’s
moral improvement.
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MoHATHe «Bepa» B Kputnyeckon domnocodpum:
COOTHOLLEHWE NOHATUWHOrO annapata Noruku,
cunocoduu penurum u aTuku Kara

AneHa MuxaiinosHa XapuToHoBa

Poccuiickuii 2ocyoapcmeentviil
2ymanumapnwii ynueepcumem, Mockea
e-mail: kha.alyona@gmail.com

Ionstus «Bepay (Glaube) u «ueepue» (Unglaube) umerot cy-
MIECTBEHHOE 3HAYCHHUE I Kputmueckoi (umocodum Kanrta. Bo-
MPOCHl BEPHI M HEBEPUS TECHBIM 00pa3oM CBS3aHBI C MOPATBHOH
MPOOIEeMaTHKON — B paMKax Kak (GHUIIOCO(PHU PEIUTHH, TaK U PaK-
Trdeckor Qrmocoduu. [ToMrMo 3TOro 0COOEHHO YacTo paccMaTpH-
BaeMble TIOHSTHS BCTPEUAIOTCS B JPYTOH JUCIUIUINHE, Ha TIEPBBIN
B3IJISA]] MAKCUMAITLHO JTAJICKOM OT 3TUKHU, 2 UMEHHO JIOTUKHU.

B «Jlorukey, omy6nukoannoii Meme B 1800 romy, mpu 06-
CY>KICHHHU JOCTOBEPHOCTH YEIOBEYECKOTO 3HAHWS, MHEHHUE, Bepa H
3HAaHWE BBIIETAIOTCS KaK MOAYCHI TPU3HAHUS €r0 WCTHHHOCTH.
CaM TepMHUH «JIOCTOBEPHOCTBY, TPAIUIIUOHHBIN JIJIsl TOHATHIHOTO
ammapara JOTHKH, MOoJy4YaeT HOBOE, ITHIEeCKOe U3MepeHue (B ciy-
Yasx, KOTJla pedb UIET O «MOPATBbHOW JTOCTOBEPHOCTI»). IloHsATHE
BepBI KIaCCUPUINPYETCS, IPUBOJIATCS TaKHE €€ BHUIIbI, KaK «UCTO-
pudeckas Bepa», «Bepa pazyMay, «MOpajbHas Bepay, a TAKKE «MO-
pambHas Bepa pasyma». [loHsTHE «MOpaibHas Bepa» OBOJIEHO
9acTO BCTpeUaeTcs B omyOnmkoBaHHOW «Jlormke», m B «Kpurnke
YICTOTO pazymMa», U B «Pemurnn B mpenenax TOJIBKO pazymay.
VIMEHHO OHO OTAHMYaeT KaHTOBCKYIO JIOTMKY OT TOTO IpecCTaBiie-
HUS, KOTOPOe MOKHO OOHApy>KUTh Ha CTpaHHUIaX yueOHHMKa Maife-
pa, 6a30BOTO JUIA JIEKIIMOHHOTO Kypca KEHUTcOeprckoro umocoda.

[MonoGHOE HAacIOeHHE CMBICIIOB, BOZHUKAIOIIEE TIPU UCTIOJNB30-
BaHUHM OOHUX U TCX K€ TCPMHUHOB B paMKaX TaKUX NOBOJIBHO yJa-
JIEHHBIX IPYT OT JIpyTa ¢ TOYKU 3pEHHSI COIepKaHus o0racTel, Kak
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JIOTHKA, GIIOCO(US PEIUTHH U dTHKA, TpedyeT Oojee moapoOHOTO
aHanmu3a. J[eJo Takke OCIOXKHSIETCS MPOOIEMHBIM CTaTyCOM CaMOM
«Jlornkm» Meme, koTopas HE MOXET CUMTAThCS AYTEHTHUHBIM
KaHTOBCKUM KOMIICHIWYMOM. Kaxk MOpaJIbHbIC, TaK U JIOTUYCCKUC
KOHHOTAITNH TIOHATHH «BEpa» U «HEBEPHE» HAXOIAT CBOE OTpake-
HUE BO BTOpOM u3faHnu «KpUTHKH 94HCTOTO pasyMmay, 4To JIAIIh
MOATBEPKAACT 3HAYMMOCTh PAacCMaTPUBAEMON MPOOIEMATHKHU IS
kputHueckoit ¢unocopuu Kanrta. OOpalieHue K PyKOIHUCHOMY
HaCJIEINIO, B MEPBYI0 OdYepenh K MaHyCKpHUNTY BeHCKOW JOTHKH
(o omeHKaMm WccleoBaTeNlel, UMEHHO OH OTPaKaeT KaHTOBCKHE
JISKIIUU TI0 JIOTHKE TOTO MEepuojia, B KOTOPBIN co3nmaBanack «Kpu-
THKa YUCTOT'O pa3ymay), MO3BOJISIET MPOSICHUTh, KAK COOTHOCHTCS
Ucnoib3yemMbli KaHTOM MOHATHIHBIN amnmapart, KakKue HeCOOTBET-
CTBHS B COJEPIKaHUU TeX WM WHBIX TEPMHHOB, UCIOJIH3yEMBIX B
Pa3IMYHBIX KOHTEKCTaX, MOXKHO BBISBHTBH, & TAKXKE MPOJIUTH CBET
Ha UCTOPHUIO (hOPMHUPOBAHUSI CAMOTO MTPOEKTa KPUTHUECKOH (PHIT0-
codunu Kanra.
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Hoffnung in Kant’s Philosophy and Its Significance
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In the Age of Enlightenment, many philosophers are immersed
in an optimistic atmosphere towards the power of reason. The
authority of reason started replacing the authority of religion, not
only in the matter of interpreting God’s will but also the meaning
of life and morality. In Kant’s system, Reason (Vernunft) serves
the role as the transcendental ground of morality ensuring the
righteousness of the moral action. Moreover, due to one’s own
morality, one is worthy (wiirdig) of hoping for a retributive justice
for happiness (as well as punishment) in life, which meanwhile
echoes with Protestant ethics. The consideration of the righteous-
ness and worthiness of moral action jointly constituted the full
picture of Kantian ethics. Thus, we should not consider the Kantian
ethics separating from his theory of hope.

In this paper, I am going to shed light on the significance of the
concept of hope in the Kantian philosophy regarding the Enligh-
tenment background and the philosophical revolution started by his
critical philosophy. “What may I hope” as one of the three cardinal
problems of reason has long been treated solely in the realm of
philosophy of religion, thus its philosophical significance in
Kantian system has been overlooked. I will, however, argue by a
textual reconstruction that the concept of hope indeed plays a key
role not just in the field of morality or religion, but also of history
and politics. I argue that there are two stages of handling the
concept of hope in his entire philosophical agenda. In the first
stage, Kant handled the concept of hope in abstracto in terms of the
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highest good (summum bonum). In the second stage, he turned his
gaze towards the advancement of morality and politics for human
beings, which can be conceived as a different handing of the
concept of hope in concreto. By this reorientation, we could gain a
new perspective of the concept of hope and rediscover its
concealed significance in Kantian ethics and in the Age of
Enlightenment.
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Know Thyself. The Role of Limitation and the Language
of the Intelligence in Kant

Cassandra Basile

University of Pisa
e-mail: cassandra.basileS88@gmail.com

The aim of my paper is to show multiple levels of conside-
ration that can be applied to the Kantian reading of know thyself
that is found in the Metaphysics of Morals. Certainly, if you need
courage to use your own intelligence, as Kant says in the essay
What is Enlightenment, you must, first of all, try to know thyself,
to do a self analysis of your abilities as well as your limitations. In
Kant, this manner of doing takes on more directives and must be
considered from various levels: from the same criticism that reason
raises to itself in the first Critique to the criticism that man, as a
social being, poses to himself, or that of the scientist who raises
questions about limits of science.

The discipline that reason must imposes on itself in the first
Critique is indispensable in order to establish its own area of consi-
deration, as well as to try to determine its internal conflict origi-
nated by transcendental illusion that reason created by itself. In a
particular way, we can think about the discipline that reason impo-
ses on itself as similar to self research that leads to a new aware-
ness and knowledge of itself. This discovery is also indispensable
in the field of science when we formulate a hypotheses about our
reality. In other words, we can use the role of an idea as a direction
for the use of understanding, but limiting its application on pheno-
mena.

In Anthropology from a Pragmatic Point of View and in the
Lectures on Pedagogy we discover the same situation as it relates
to the man who enters into society: he has to limit himself and his
wild freedom. This type of limitation is productive because through
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it, man can discover something about himself. Limiting his actions
requires man to shed his mask of morality (§ 14 Anthropology)
and analyze his true intentions hidden behind the action.

I would like to highlight the aspects of Enlightenment through
three important avenues of considering the awareness of oneself, of
one’s own powers and limits, moving from the plane of reason to
that of science and of man in society. I want to show how there is a
single common thread that binds together each of these awareness
and, at the same time, bring to light the aspects of modernity char-
acterizing Kantian thought.
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Kant on Freedom and Morality
in the Groundwork for the Metaphysics of Morals

Marilia Espirito Santo

Federal University of Rio de Janeiro
e-mail: mariliaespiritosanto67@gmail.com

In Groundwork 111 Kant warns about a suspicion of circularity
in the relationship between freedom and morality: “it must be
freely admitted that a kind of circle comes to light here from
which, as it seems, there is no way to escape” (4: 450). How exact-
ly to understand the problem of the circle is controversial. Com-
mentators often dispute on whether this “kind of circle” is either a
circulus in probando or a petitio principii, and whether Kant
avoids this alleged logical defect or not. These interpretations ne-
glect, however, the role that Groundwork 1 and II play in the prob-
lem of the circle. In this paper I argue that the circle consists of two
petitiones in one non-vicious-circle and that Kant removes it by
replacing the analytical procedure in Groundwork 1, I and begin-
ning of IIl by the synthetic procedure from subsection 3 of
Groundwork 111 on. The first petitio of the circle arises from
Groundwork 1 and I, where one starts from morality and arrives
analytically at freedom; the second, from subsections 1 and 2 of
Groundwork 111, where one starts from freedom and arrives analyt-
ically at morality. In my view, the reference to a “kind of circle” is
Kant’s strategy to emphasize the need of shifting procedure to jus-
tify human morality. Kant explicitly criticizes Wolff, but his criti-
cism is broader, since the analytical procedure is a common way of
proof in German traditional metaphysics, it is “the usual procedure
of philosophical investigations” (A 65/B 90). The analytical proce-
dure is sufficient to expound the supreme principle of morality and
to justify it for perfectly rational beings alone; but it is insufficient
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to justify the starting point of analysis and to justify morality for
imperfectly rational beings, as the human being. It is only Kant’s
critical philosophy that possesses the necessary and sufficient re-
sources for justifying an a priori synthesis. In other words, the ref-
erence to a kind of circle is to emphasize the need of shifting pro-
cedure to justify human freedom through the critical distinction
between phenomena and noumena, and human morality through
the transcendental deduction of the categorical imperative.
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TeopeTuyeckoe 1 npakTuyeckoe B y4eHuu KaHra o ceobope:
MecTO A1l OGHOW anopuu

WBaH Bnagnmuposuy bonotos

Buicwas wixona s3xonomuxu, Mockea
e-mail: bolotov.ivan.vladimirovich@gmail.com

OTnpaBHOW TOYKOH MPEMIIOKEHHOTO Pa3MBIIIICHUS SBISETCS
JieKalee B OCHOBaHMM (uiocodckoit cuctembl KaHTta Hanps-
KEHHE MEXTYy TEOPETHYECKUM H MpakTudeckuM. ClemyeT Ternepb
OTIPEIETUTHCS, YTO OyIeT TOHUMATHCS MO/ JBYMSI STUMH YaCTSIMH:
B ClIyyae TEOPETUYECKOro MBI MMeeM TO, yTo KaHT Ha3bIBaeT
IPHUPOAOH», — TPOEKT OMPEIACIICHHOW MPEeIMETHONH 00acTH,
HaOpOIIEHHBIN UCXOMAA U3 HAIlepe.l IPOCMOTPEHHOTO TPEAMETHOTO
coCTaBa, KOTOPOMY BCSKOE IMPHUPOJHOE CYIIEe JTOJDKHO COOTBETC-
TBOBaTh. O0JIACTh MPAKTUYECKOTO SIBJISET COOOH HEYTO MPOTHBO-
MOJIOXKHOE, 4 MMEHHO YeJIOBEKa WM «CBOOOAY». OTiaudme CBO-
00IHOTO CYyIIEro OT MPUPOJHOTO 3aKIFOYaeTCd POBHO B TOM, HUTO
MepBOe CIIOCOOHO TIepeceKaTh YCIOBHOCTH MHpA, TPETBOPSS B
KHU3Hb IIyTEM COOCTBEHHOTO JICHCTBHSI HEKOTOPBIC NPECTABIICHMSI.

N cBobOoma, m mpupoja, Kak HaMm HM3BECTHO W3 paszziena o0
anTuHOMMsIX B KYP, ABIAIOTCS pa3nuyHBIMU ACIIEKTaMHU €JUHOTO
mupa. IMeHHO 3T0 yTBepkIeHue 3ByYuT B yueHuu Kanrta o mByx
xapakTepax. B cBoei « AHTPOIIOJIOTHI OH pa3inuyacT HU3NIeCKUit
XapaKkTep — «TO, YTO MOXKHO CIIeJaTh W3 HYENIOBEKa», U pazyM-
HBI — «TO, 9YTO OH CaM TOTOB cJienath u3 ceds». CiemoBarenbHo,
B UEJOBEKE pasiMyaeTcsi MaHepa MOBeNEHUs, NpUBBIUKAa U (op-
MaJbHBIN CIOCO0 ero cymecTBoBanus. Kak mpupogHoe CyIiecTBo
YEJIOBeK CTPEMHTCS OBITH CUACTIIMBEIM U HE MOXKET UTHOPUPOBATH
CBOM TOTPEOHOCTH, HO OyIay4d CBOOOJHBIM, OH OCO3HaeT AOC-
TOMHCTBO ce0sl KaKk TUYHOCTH. [IOCTYIKM 4enmoBeKka Kak SBICHUS
CTpPOTO OTIpe/ieIeHbl MPUYMHHOCTHIO. BMecTe ¢ TeM B OCHOBE psifa
MTOCTYIIKOB JIS)KHUT CBOOOIHASL OT MPUIMHHOCTH JTUYHOCTb.
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DTO HampsHKeHHE CO3JaeT MECTO UIsl OJHOW IMOpa3sHTENbHOMH
amopyHd, CIIOCOOHOW BBIBECTH B CEPIIe KAHTOBCKOM PEBOJIOIHH.
B cBomx mocTymnkax s He y3Ha ceOs Kak ceOs, OTHAKO WMEHHO
3Ta CaMOCTb JIeJaeT MOCTYIKH MOMMHU. Takum oOpa3oM, s HUKOTa
He 3Haw ceOs — BeOb BpeMsl HE 3aKOHYEHO, U JI0 KOHIA HEW3-
BECTHO, KaKMM 00pa3oM s elle MOTry NposiBUThcA. Berarommii B
CBSI3U C 3TUM BOIIPOC MOXXKHO CQOPMYITHPOBATH TaK: SIBISAETCS JIU
TaM CaMOCTh, KOTOPYIO 51 BCTPEUYalo B MOCTYIKAX, OMHON U TOH XKe,
T.€. BCErJa YK€ BCTaBIIEH (WM HET) BPOBEHb C MOPAIBHBIM
3aKOHOM, HJTH )K€ sl KQXKIIbI pa3 CHI3HOBA JIOJDKEH OTKPBIBATH CE0s
n QopmanbHbIi 3akoH B cebe? MHbIMEH cnoBamu, s1 ObI XOTen
3aaThCsl BOIMIPOCOM, SIBJISIETCS JIM YEJOBEK, coriacHo Kanry,
MIPOM3BOAHON OT MOPAJIbHOTO 3aKOHA, BCETJa YXXe HaMIHOTO
OTIPE/IETICHHOTO B €T0 JAyIlle, 4YTO B KOHTEKCTE CHCTEMbI O3HAYallo
Obl TIOMYMHEHHUE TPAKTHYECKOH CBOOOABI CBOOOAE TpaHCIICH-
NEeHTaJbHOM, CIIeZIOBAaTEIbHO, 10 M3BECTHOH CTENEeHH TEOpeTH-
YeCKOTO0 MpakTHyeckomy. Miu 1eno o6CTOUT Tak: YTOOBI YEJIOBEKY
OBITH YEIOBEKOM, HEOOXOIUMO MPHHUMATH pElleHHEe, OTBETCTBO-
BaTh B JIOOOH MOMEHT BpeMeHH. B Takom ciydae mpakTHIeCcKOe
COXpaHSET CBOK HE3aBHCHMOCTH, & YEJIOBEK M UYEIIOBEYECTBO —
HCTOPHIO.
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Tesnc «cBoboaa ecTb 0CO3HaHHasA He0OXOAUMOCTL»
U ero pagvkanbHas TpakTtoBka y KaHta

Cepreit JleoHngosuy Katpeuko

Mocxosckuii npasocnagnwviil uncmumym ce. Moanna boeocnosa
T'ocyoapcmeennulii akademuyeckuii
VHUSepcumem zymanumapHulx Hayx, Mockea
e-mail: skatrechko@gmail.com

B cBoeMm moxiazie s jam aHamU3 pa3iIMYHBIX UCTOPHKO-(UIIO-
COPCKHX TPAKTOBOK TE3MCa «CBOOONIA €CTh OCO3HAHHAs HEOOXO-
numocThy (CrimHo3a, ['erens, Mapke u DHrenabCc) U SKCIUTULIUPYIO
KaHTOBCKOE MOHWMAaHHE NAaHHOTO Te3uca (resp. KaHTOBCKOH 3TH-
KH), OITUPasICh Mpeke Bcero Ha mpomsBeacHus M. Kanra. Kantos-
CKas paJMKalbHas TPAKTOBKa Te3Uca O CBOOOJIE KaK OCO3HAHHOM
HEoOXOIUMOCTH cBsizaHa ¢ TeM, yto Kant Benen 3a XK.-XK. Pycco
paccMaTpuBaeT YeloBeKa KaK CYIIeCTBO, KOTOPOE OJHOBPEMEHHO
MIPUHAUICKUT JABYM MHPAM: HPUPOOHOMY MHUPY HEOOXOTUMOCTH
(«ecTecTBeHHOM MPUUNHHOCTH») U HPABCIMEEHHOM) MUPY CBOOOIBI
(«TpUYMHHOCTH Yepe3 CBOOOIY»; CM. TPEThI0 aHTHHOMHUIO pa3zyma
13 KaHTOBCKOM «KpuTHkm 4ucTOro pasyma»). B aToM OTHOIIECHUH
KaHTOBCKasl KOHLEIIUS Yen108e4eckoil ¢c860000bl [CBOOOBI YelIOBE-
Ka| OTIIMYaeTcs Kak OT HOHUMaHus cBO0O bl y CITUHO3BI, KOTOPBII
OTHOCHJI KaTeropuio cBoOonmbl numb K bory (cp. ¢ KoHIEnTom
«MupoBoro ayxa» I'erens), Tak 1 OT MapKCHUCTCKOTO MMOHUMAaHUS
cBOOOJIBI KaK TOCIOCTBA YellOBeKa HaJl cuiamu [Ipupoasl (Mate-
pHAMCTHYECKOe MMOHMMaHWe 4eloBeka). BakHoii cocraBisromien
KaHTOBCKOTO TTOAXO0Jla BBICTYMA€T €ro TPaHCIEHIESHTAIbHBIA Me-
TOJ, KaK «M3MEHEHHBIH MeToa MblieHus [B metadusuke]» (KUP,
BXVIII). CootBeTcTBEeHHO, TpaHcUeHAeHTanu3M KanTta ocy-
IIECTBISIET MIEPEXO0Jl OT IMIIMPHUUECKOI MPOOIEeMbI CBOOOIBI Yeio-
BeKa (resp. KaTeropuu «cBo00/1a») K TPaHCLEHAEHTAILHOMY MOIY-
Cy ee paccMoTpeHus. JTo mo3BojsieT Kanty m3bexars Kaxymiero-
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sl POTHUBOPEUHSI MEXKY npupoooli U c606000i. II0CKOIbKY Yeno-
Bek, o KaHTy, sSBiIseTCsA HE TONBKO MPUPOIHBIM, HO U MOPaJIbHBIM
CYLIECTBOM, TO OH CBOOOJIEH oM 3aKOHOB HEOOXOAMMOCTH («ecTe-
ctBeHHOH npuunHHOCTH» (KUP, B415)) nmpupons! (cp. ¢ moHsTHEM
ompuyamenvHou c800600bl KaK «CBOOOABI om...» y O. DpoMma).
Ho BMecTe ¢ TeM Tak moHMMaeMmas — SMIIUpHUYECKas — CBO0Oa
YeJloBeKa HE 03HAYaeT MOJHYIO 6Ce0036071eHHOCMb YeJoBeKa (B
TOM YHCJIE W TI0O OTHOIIEHHIO K TPHPOAE; IMpodiieMa 3KOJOTHH):
OHAa CIIy’)KUT OCHOBaHHEM (yKa3aHUEeM) JUIS MEePeXoa K mpaHCcyeH-
OJeHmanbHoMy TIOHIMAaHUIO YeJI0BeKa KaK MOPAJILHOTO CYIIECTBA, K
Mepexoay OT «CBOOOMIBI om» K 0oJee BBICOKOUW «cBOOOIE 0/14...%»
CormmacHo Kanty, B o0yacTh HpaBCTBEHHOCTH JEWCTBYIOT aBTO-
HOMHBIE MOPAIbHbIE 3aKOHbI (3aMETHUM, YTO TO HE PEJMTHO3HBIC
3aKOHBI), KOTOPBIC OH UMEHYET Kame2opuueckumu UMnepamueamu
(«OcHoBomonmoxkeHmsI MeTau3uku HpaBoB», «KpuTHKa mpakTHde-
cKoro pasymay). COOTBETCTBEHHO, YEJIOBEK (resp. YeIOBEUECTBO B
LIEJIOM) B CBOEM Pa3BUTHH, OCBOOOXKIASACh OT MOAYUHCHHS 3aKO-
HaM MPHUPOJIBI, HE TOJDKEH OCTABaThCsS BAPBApPOM, a JIOKEH CTpe-
MUTBCS CTaTh MPOCEEUJCHHBIM YeN08eKOM, KOTOPBIN «IOTYUHSET-
Cs» OCO3HABacMBIM UM 3akoHaM cBoOonbl. Ha 3Toii ocHoBe KaHT
Pa3BUBACT CBOIO MUK 00A2d.
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MpuHUMn cnpaBegnuBOCTU B MOpanbHOM y4yeHuun WU. Kanta

Banepuin JlykesiHoBud MaBnos

HayuonanvHolil ynusepcumem nuwesvix mexronozuu, Kueeg
e-mail: vpaviov52@gmail.com

1. CopaBenauBOCTh KaK COLMAjbHAs LEHHOCTb W NPUHIMII
(MopanbHBI W TNPaBOBOI) pPEryJnpoOBaHMS OTHOIIEHHH MEXIY
monpmu nHTepecyeT M. KaHTa B KOHTEKCTE €ro pacCyXIeHUH o
CTaTyce W POJIM MPAKTUUECKOTO pa3yMa, a TaKkKe MPaKTHIECKOTO
OBITHSI MHOUBUAOB B CMBICJIOBOM II0JIE MOPAH U MpaBa. XOTd y
HeMmelKoro guiaocoda npaBo — cocTaBHas YacTh YUCHUS O MOpa-
J¥, 3HAYUTEIbHAsl 4acTh €ro MbICJIEH O CIpaBeAJUBOCTH MMEET
COOCTBEHHO MPABOBOM, @ HE MOPAJIbHBII KOHTEKCT.

2. OueBUAHBIMU SBISIOTCS pacXoxaeHus B monumannu U. Kan-
TOM POJIM YyBCTB U pazymMa B (JOPMHUPOBAHUHM HIEHU CHPABEAIIH-
BOCTH B JOKPUTHYECKUH U KPUTHUYECKUI TIEPUOJIBI €0 TBOPUECTBA.
B HepBHﬁ IepuoJg OH CUMUTACT, YTO UACA CIPABCIIMBOCTU BO3HU-
KaeT M3 YyBCTBAa PaBEHCTBAa. Bo BTOpoM mpuaep)kuBaercs MpHUH-
LUIHAIBHO MHON TOYKH 3pEHUS — HHU OJMH MOPAJbHBIN MPUHIUI
HE MOKET OCHOBBIBAThCSl HA TyBCTBE.

3. Cpenu NOJN0KEHUH METOIOJIOIMYECKOTO XapaKTepa, UMEero-
mux OoJbIIOe 3HaYCHHE 1751 0OOCHOBAHUS POJM MPUHIMIIA CIIpa-
BEIJIMBOCTH, 0CO00€ MECTO 3aHHMAIOT KAHTOBCKOE IIOJIOKEHHE O
CaMOILIEHHOCTH JIMYHOCTHU M ero y4yeHue o goire. CormacHo ¢uio-
cody, CIpaBelIMBOCTb — CJ€JOBaHUE AO0NTry. VHBIMU ClOBaMu:
JIOJT BBIIIIE CIIPABEINBOCTH.

4. Melcnutenp He gaeT Oojiee-MeHEee YETKOrO OIpelesIeHUs
CIPaBEUVINBOCTH U PACCYKAAET HE CTOJIBKO O CYTH 3TOH IIEHHOCTH
U €€ OCHOBHBIX XapaKTepUCTUKAX, CKOJIBKO O TOM, KaK OHa MOXET
MPOSIBJIATE ce0sI B Pa3HBIX CUTYAISIX, B KOTOPbIE NONAaAAI0T JIIOAH.
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VY Hero Mano MbICIEH O TEOpHH CIIPaBeIJIMBOCTH. B Hempsmom
BUZE OHHU IpeAcTaBieHbl B «KpUTHKe MPakTHYECKOTO pasyma» U
«OcHoBax MeTaU3UKH HPABCTBEHHOCTH.

5. 1. KanT paznuuaeT conepikaHue NOHATUNA «IIPABOMEPHOE» U
«cmpaBeanuBoey. CUUTaeT, 4TO CyTh COPAaBEATMBOCTH HENb3S MOC-
TH4Yb, WCIOJNB3YsS IaHHBIE YyBCTBEHHOTO ONbITa. Ha MX ocHOBe
MO’KHO CYJHUTb TOJBKO O MPaBOMEpPHOM. J[JIsl MOHMMaHUS CIIpaBea-
JIMBOTO MPHUTOJCH JIMIIb YUCTBIM MpakTu4eckuil pasyMm. ViMeHHo B
3TOH cdepe criocobeH Hanboee MOIHO PACKPHITh CBOW MOTEHIUAI
MPUHIIMII CTIPaBEUIMBOCTH, KOTOPBIN, KaK U MHOTHE JIpyrue odpa-
30BaHUs KAHTOBCKOT'O YUCHHSI, UMEET allpHOPHBIN XapakTep.

6. MpicnuTens He 00XOIUT BHUMAHHEM BOIPOC, UMEIOIIUI B
¢mrocopcKkoM M MPaBOBOM CO3HAHUHM CTaTyC MpPOOJIEMBI, — YTO
SBIISIETCSl KPUTEPUEM CHPaBEAIMBOCTH 3aKOHOB? OH JaeT Ha Hero
OpPHUTHHAJIBHBIH OTBET: KOJUIEKTHUBHBIEC PELICHUS JIIOe («IepBOHa-
YaJbHBIM JIOTOBOP»), T.€. (PYHKIMOHHMPYIOLIME B CHUCTEME IIpaBa
3aKOHBI, CIIPaBEJIMBBI HACTOIBKO, HACKOJIBKO OHU COOTBETCTBYIOT
KEJaHWAM U CTPEMJICHHSIM JIIoAel KUTh mo HUM. [lo cyTH, pedb
UAeT 0 KoJeKTHBHOW Boyie. C OIHOM CTOPOHBI, (HOPMYIHUPOBKA
BIIOJIHE COOTBETCTBYET AyXYy M CIOBY KaHTOBCKOHU (punocoduu, a ¢
Ipyrod — B HeH Majo NMPEeIMETHOCTH, TOTrO, YTO PeajbHO, KOH-
KPETHO MOKHO TOJIOKUTH B OCHOBY CITPaBEAJIMBBIX 3aKOHOB.
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ATtnyeckue yctaHoBku KaHta-Hatypdmnocoda
B Maructepckou guccepraumm 1755 roga «O6 orHe»

Ceprei BaneHtuHoBud Jlyrosoii

banmuiickuil pedepanvuviil ynueepcumem
um. 1. Kanma, Karununepao
e-mail: SLugovoi@kantiana.ru

3HaueHre dTUYeCKOol KoHuenmu KaHra, BEipaOOTaHHOH UM B
KPUTHYSCKUH MepHoA CBoer (puimocoduu, BBIXOIUT AaJICKO 3a Tpa-
Huubl [IpocBemenus. Bo BTopoM mpuMedaHuu K 4ETBEPTOU TEO-
peme «Kputukm npaktudeckoro pasyma» KaHT mokaszani, 4To mpo-
cBerutenu ManaeBmib, XardecoH, Bonbd, Kpysuii, kak u npyrue
MOPAJIUCTBI, UCXOAAT IIPU ONPEACIICHUH NPUHLNIIA HPABCTBEHHO-
CTH W3 OMIMOOYHBIX MaTepUANbHBIX OCHOBAHWH, TOTAAa KaK HadH-
HaTh HaZ0 C (OPMBI: «..XOTS MaTepusi MAKCHMBI U MOXET OCTa-
BaThCs, HO OHA HE JIOJDKHA OBITh €€ yCIIOBHEM, WHAYe Takas Mak-
cuMa He romutcs Ans 3akoHa» (Kant, 1994a, c. 414). Kputuky
MIPOCBETUTENLCKONW TEOPUH MOPAIBHOTO YyBCTBa y KaHTa, moMumo
BBIIIIEYKA3aHHOTO TPY/a, MBI TaKXke HalizieM B « OCHOBOTIOJIOKEHHU-
sx Meradm3uku HpaBoB» (Kant, 19946) u B «MeTadusuke Hpa-
BoB» (Kant, 19948). Onnako dopmupoBanue KaHTa Kak OpuTH-
HAJIBHOTO MBICTHTENS, OeccropHO, mpoucxoauio B Bek IIpocse-
menns. [loatomy B koHTeKkcTe 3THKHU [IpocBenienus 1enecoodpas-
HO paccMaTpuBaTh MPEXKIE BCEro paHHUE TOKPUTHUECKHE KaH-
ToBCckHe paboTel. IlpaBma, 3HaumTeNbHAS WX YACTh ITOCBSIICHA
€CTECTBEHHO-HAYYHBIM MpoOIeMaM, HEMOCPEICTBEHHO HE CBS3aH-
HBEIM C TIPAaKTHYECKOW ¢rrocodueii. Bo3HuKaeT 3amava BBIIBUTH
Ha 3TOM MaTepualie 3TUYECKUE OCHOBAHMS, KOTOPBIX MPUACPKHU-
Bancss KaHT-ecTecTBOMCHBITATENb, YCTAaHOBUTh, HACKOJIBKO OHHU
Tunu4Hbl 11 Hemenkoro IIpoceewmenus cepenunsl XVIII crone-
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THSL M KaKue U3 HUX OyIyT HO-IpexkHeMy 3HauuMbl uid KanTta B
3penoM mepuoae ¢uiocodcrBoBaHus. Hauate ee pemeHue mene-
cooOpa3Ho ¢ aHanmu3a marucrepckoil nuccepranuu W. Kanra «O0
orae» (Di AA 01), xoTopast 10 CHX MOp He NepeBeieHa Ha PyCCKUi
s3bIK. B KadecTBe mpHMEpoOB ITHYECKUX ycTaHOBOK KaHTa 31ech
MOJKHO yKa3aTb Ha CJICJOBAHUE 3TUKETHHIM HOpPMaM NHUCbMEHHOH
peun ['ananTHOrO Beka, MPaBANMBOCTb, CTPEMIICHHE K YCTaHOBIIE-
HUIO UCTHHBI C CHHTE€30M YMO3PUTEIILHOTO M OIBITHOTO 3HAHUS, a
HUMEHHO HeZoBepre K (puiaocoCKuM CIeKyIALusIM caMuM 1o cebe
B COYETAHHWU C KOHCTPYMPOBAHHUEM SMIIMPHUYECKH TPOBEPAEMBIX
TUIIOTE3.
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Kant and Anselm on Freedom and the Rational Origin of Evil

Janelle DeWitt

University of California, Los Angeles
e-mail: dewitt@humnet.ucla.edu

In the Metaphysics of Morals, Kant clearly states that freedom
of choice cannot be defined as “the ability to make a choice for or
against the law” (MM 6:226). Instead, he conceives of freedom as a
form of rational/moral self-determination. The problem, however,
is that defining freedom in this way appears to make moral evil an
impossibility. Why? Because in acting immorally, one would fail
to be rational (i.e., fail to determine oneself according to the moral
law), and so fail to be free. But if this were true, then why would
Kant go on to declare that evil has a “rational origin” (R 6:41)?
I believe the answer lies in the work of Anselm of Canterbury. In a
set of texts (little known to Kant scholars), Anselm explains how it
is that Satan can come to sin and be justly punished, given that he
was created by an all-good, all-powerful god. His answer is that
Satan acts from a spontaneous or free will. For such a will to be
free, in the sense of self-caused, it must be constituted by at least
two affections, one for justice/morality (correctness of will) and
one for happiness. And it is only by facing a choice when these two
rational ends conflict, a choice which forces him to prioritize one
end over the other, that an angel can be said to “give justice to
himself”, a form of moral self-determination. More specifically, it
is only in being able to abandon the justice given to him by God
(by willing an unjust benefit) that an angel can then be said to will
justice for its own sake, by his own choice (rather than of necessity
by the nature given to him by God). The result is the first ever
intellectual account of moral evil, one that clearly parallels Kant’s
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own, making it the perfect blueprint to guide us through theoretical
mire of Kant’s account. But perhaps even more significantly,
I believe it will lead us to a very different way of understanding the
nature of happiness and the complex (and essential) role that it
plays in Kant’s account of human agency.
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Kantian Enlightenment and Humanism

Marco Russo

University of Salerno
e-mail: mrusso@unisa.it

Has Kant something to do with Humanism? My contribution
tries to answer this question showing the strong link between hu-
manistic tradition and Enlightenment, but also the differences that
make the relationship complicated and fruitful, even for a current
reflection on the nature of a universal ethics. The first part outlines
the humanistic anthropological ethics. The second part analyzes
some humanistic aspects of Kant, a rather ignored aspect in Kanti-
an studies.

Enlightenment can be considered the heir of a great “human-
istic family” (T. Todorov), that is a doctrine according to which
man and not God or Nature or Cosmos is the point of departure and
the point of reference for human actions. It is an anthropocentric
vision in which, however, the central position indicates an episte-
mological and ethical approach, not a hierarchical position of dom-
ination over all things. From Machiavelli to Kant this vision led to
the development of a reflection on the human condition, on its am-
biguity, on its masks, which however have the same root of its ra-
tional power. The humanistic ethics derives from an anthropologi-
cal investigation which results in a doctrine of the virtues suited to
human ambiguous nature, offering patterns of behavior suitable for
a fluid and unpredictable world.

This humanistic background also acts on Kant, as is evident
from the anthropological writings, but also from the doctrine of the
virtues presented in the Metaphysik der Sitten. We find there refer-
ences to French moralists, to the theory of social conduct, to the
man of the world, to the Aumanitas aestethica and practica, to vir-
tutes homileticae, all figures of the humanistic tradition connected
to culture and civilization, to the “beautiful appearance” regarding
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how to take care of oneself and how to behave appropriately in the
social game. The problem that emerges is the extent to which so-
cial rules, culture, education, the experience of the “wide world”
are compatible with the purity of the ethical imperative. Pragmatic
or even humanistic ethics seems, on the one hand, to help and on
the other to conflict with ethics of autonomy. And this tension be-
tween pure, rationalist and “impure ethics” (R. Louden) is still of
great relevance to define what we should do and what we may
hope.
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Aus dogmatischem Schlummer erwacht.
Zur Rolle der Freiheit bei Rousseau und Kant

Sven-Arvid Ender

Universitdit Duisburg-Essen
e-mail: sven.ender@uni-due.de

In meinem Vortrag soll die Beziehung zwischen Rousseau und
Kant einer néheren Betrachtung unterzogen werden. Hierbei soll
die These vertreten werden, dass sich die Kantische Moralphilo-
sophie als eine Fortsetzung und Verbesserung des Rousseauschen
Kontraktualismus verstehen lasst.

Dabei besteht die Verbesserung in einer Verbesserung der Beg-
riindungsmittel und einer spezifischeren Fassung des Begriindung-
szieles und die Fortsetzung in der Unterscheidung von zwei Frei-
heitsbegriffen.

Ausgangspunkt der Uberlegungen ist die Rekonstruktion des
Begriindungszieles und der Begriindungsmittel des zweiten Dis-
kurses von Rousseau. Bei dieser Rekonstruktion wird deutlich wer-
den, dass Rousseau durch den methodischen Aufbau seiner hypo-
thetischen Entwicklungs-geschichte des Menschen zwar zeigt, dass
diese Geschichte nur erzihlt werden kann, wenn man die Freiheit
des Menschen (als Instinktungebundenheit) voraussetzt. Aber das
eigentliche Be-griindungsziel — die normative Grundlage einer
Staats- bzw. Rechtsphilosophie zu rechtfertigen — verfehlt wird.
Dies wird besonders daran deutlich, dass Rousseau unvermerkt von
der Freiheit als Instinktungebundenheit zu einem normativen
Freiheitsbegriff tibergeht, der die Grundlage fiir den Contract
Social bildet wird.

Kant greift diese Freiheitsbegriffe in seinen Schriften zur Theo-
retischen und Praktischen Philosophie als die Begriffe der Freiheit
der Willkiir und der Freiheit des Willens auf. Durch die bessere
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Differenzierung dieser Begriffe gelingt es Kant zum einen den Sol-
lenscharakter von Praktischen Normen genauer zu bestimmen.
Praktische Normen miissen in Form von Imperativen (Aufforder-
ungen) verstanden werden, da der Mensch zwar unabhingig von
seinen Neigungen handeln kann, aber deswegen nicht zwangslaufig
auch aus guten Griinden handelt. Durch die Unterscheidung dieser
Freiheitsbegriffe wird es zugleich moglich, die Form von Prak-
tischen Normen genauer zu bestimmen und zwar, dass es sich bei
diesen Normen um Kategorische Imperative handeln muss und
diese eine unbedingte Geltung besitzen. Auf dieser Grundlage lasst
sich nun das eigentliche Begriindungziel der Praktischen Philoso-
phie angeben; es besteht in der Rechtfertigung des Kategorischen
Imperativs (wobei die Befolgung des Kategorischen Imperativs die
Freiheit des Willens ist).
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Kant’s Principia Diiudicationis and Executionis

John Walsh

Martin-Luther-University Halle-Wittenberg
e-mail: john.walsh@netzwerk-arw.uni-halle.de

In the 1770s lectures on ethics Kant distinguishes the princi-
pium diiudicationis from the principium executionis. The former
principle determines the normative standard of moral evaluation
while the latter principle refers to the incentive for the performance
of an obligatory action. This distinction is significant in that it
anticipates Kant’s mature position of combining these two prin-
ciples, i.e. the moral law later becomes the supreme principle of
morality and (via respect) is itself the incentive to moral action.
While scholars have taken note of Kant’s distinction of these two
principles in his account of moral motivation in the lectures on
ethics, there is disagreement on the historical influences of Kant’s
development of the distinction. Given that Kant relates the
principium executionis to moral feeling, the British moral sense
theorists are often thought to have inspired Kant’s distinction. In
this paper it is argued that although Kant’s moral philosophy was
influenced by Hutcheson in the 1760s, the diiudicationis/execu-
tionis distinction shares important features with Christian Wolff’s
rationalist theory of practical philosophy. In Part 1, it is shown that
Kant’s conception of the moral feeling qua principium executionis
undergoes a fundamental change from being connected to hap-
piness to being a capacity for being affected by moral judgment. In
Part 2, it is argued that while Hutcheson’s distinction between
“justifying” and “exciting” reasons is loosely similar to Kant’s own
distinction, Kant characterizes his principia as principles of
obligation. Given that Hutcheson’s distinction has nothing to do
with the concept of obligation strictly speaking, Kant’s deve-
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lopment of these principles in terms of obligation (Verbindlichkeit)
must be seen in connection with Kant’s indebtedness to Wolff and
Baumgarten. In Part 3 is argued that Kant’s claim that the motive
force of moral obligation is ultimately grounded in the
understanding — insofar as the moral judgment produces the moral
feeling via sensibility — corresponds to Wolff’s account of moral
motivation whereby recognition of the good is sufficient for action.
Of course, Kant’s position differs from Wolff’s in its strict divide
between understanding and sensibility, and Kant is critical of what
he considers Wolff’s tautological principle of moral perfection.
Nevertheless, Kant maintains that recognition of the good would be
sufficient for action in the absence of our inclinations. In this
regard, Kant’s principium diiudicationis and principium execu-
tionis can be seen as an extension of Enlightenment rationalist
ethics, albeit in the context of Kant’s burgeoning conceptions of
the moral law and transcendental idealism.



XIl KaHmoeckue YymeHus

PapukansHoe MNpoceeweHne CnuHo3bl n MeHAeNnbCoHa

Wropb Camynnosuy Kaycman

Boennas meouyunckas akaoemus
um. C. M. Kuposa, Canxkm-Ilemepoype
Canxm-Ilemepbypackuii cocyoapcmeennblii ynugepcumen
e-mail: i.kaufman@spbu.ru

[Ipocsernienre cerofHs OMATh aKTyalbHO U, BO3MOXKHO, JaXKe
MOJIHO. Psii COBpeMEHHBIX HCCieAoBaTeNe HHTEIIEKTYalbHON
kyabTyphbl [IpocBemienus kak coOctBeHHO IIpocBerienus, Tak u
«pannero [IpocBemeHus» (Cpeay KOTOPHIX BBIAEISETCS KOHIIET-
nus «panukanbHoro Ilpoceemenus» Jlxk. Mcpasns) B mpuHIune
BUIAT B pmmocodrm b. CIMHO3BI MCTOK «pamukaibHOTO IIpocBe-
IICHHUS», T.€. UACU CEKYJSAPU3AIUN HCTOPUYECKOTO OBITHS, IO-
CKOJIBKY €T0 B3TJISIIBI MHTEPIPETUPYIOTCS MMH KaK Ba)KHEHIIas
¢unocodekas anoJorus AU CEKyJsIpU3alluy, MojaraeMoi B Ka-
YeCTBE CYIIHOCTH MHTEIIIEKTYadbHON KylIbTypbl HoBOTO BpemeHu.
M. MeHzienbcoHa, UCTOKU MBICITU KOTOPOT'O CBSI3aHBI KaKk ¢ HEMell-
kuM [IpocBeneHneM, Tak U ¢ eBPEHCKON TpamuIitiei, 0OBITHO pac-
CMaTPUBAIOT KaK Gurypy ymepenHoro IIpocsemenus. [Touemy xe
®. Axo0wm, HA TEPBHIN B3TJIAA MMapaJoKCcabHO, BUACT B MeHIehb-
cone u Jleccunre mnpopomxkareneld CHUHO3BI — PaJMKAIBLHOTO
MBICTTUTENS (B3aMMOCBS3aHO OTPHUIIAIOIIETO TOJIUTUYECKUH U MO-
paNbHBIA TOPsI0K)? SIkoOM yTBEep kI, 4To MEHIeNbCOH, MPU3bI-
Bas K OTKa3y OT MPHU3HAHMS 3HAYMMOCTH PEIUTHO3HOHN auddepeH-
LUAIMKA IS TOJUTHYSCKOM JKM3HM M K PABHBIM TPaKIAHCKUM
TpaBaM, UCXOUT U3 OIpeneIeHHOM Teopun co3Hanus (aymm). Co-
riacHo S1koOu, 3Ta Teopusi yTBEPKIAET, UTO CO3HAHUS JIIOJICH HE
OTIIMYAIOTCS, 9TO OOYCIIOBIMBAET PABEHCTBO NpPaB W PaBEHCTBO
PEJIUTHO3HBIX MPEANoYTeHUH. SIkoOu monaraer, 4To noJo0Hast 1o-
JUTHYECKAsi TOMOT€HHOCTh BO3MOYKHA JIUIIH PU HAJINIHH CYOBheK-
Ta, OTHOCUTEIHHO KOTOPOTO BCE paBHBL. B cuily 3TOro naHHBINA
CyOBEKT SBIIIETCS aOCONIOTHBIM TocrmoauHOM. OjHaKo abComroT-
HOE TOCIOJICTBO (JlaKe €CIM pedyb O IMPOCBEUHICHHOM MOHAapXe)
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MMEEeT CBOMM CJEJICTBHEM JAECIOTHU3M, OTKa3 OT YHHUKaJIbHOCTH
JUYHOCTH W IIEHHOCTHU 4esioBeKa. SIKOOM CTpeMuIICs 1MoKa3aTh, YTO
yMEpEeHHOE MPOCBEIEHHE OTPUIAeT OBITHE U CBOOOAY MHIMBUIY-
yMa. 910 00BsicHseT, nodemy Skobu obpatmiics k CrinHO3€e: IMEH-
HO TIOCJIETHEMY OH IPUIIMCBHIBAET TEOPHUIO, Hambosiee apryMeHTH-
POBAHHO OTPHIIAIOIYI0 CBOOOAY (CIOHTAaHHOE, HEOOYCIOBIEHHOE
JIEHCTBUE) U pEaTbHOCTD SAUHUTHOTO OBITHS.

Hano ormetuts, uTo Takoi KpuTuk MeHenbcoHa, Kak Jkoowu,
nojarai, 4ro npobieMa OeccMepTHs AYIIM IS HErO HE CBs3aHa
JUIIb ¢ JUCKYCCHSMU TIO MPOoOJieMe CO3HAHUS B cpelie PEeACTaBH-
Tenel momyssapHon drutocodun Jlednua — Bonbda, HO sBIAET-
CSl 4aCThI0 KOHTEKCTa IUCKYCCHI O CBOOOJE, Bepe, MHIWBUIE H
MOHapXe, T.€. O TOM, YTO COCTaBJISE€T TEOJOTO-TOJUTHYECKYIO
mpoOieMaTuky. Todka 3peHus SIkoOHM 3aKiO4aeTcss B TOM, 4TO
CIIMHO3W3M, KOTOPHI OH 0OHapyxwun y Jleccunra u MeHenbCcoHa,
B KOHTEKCTE CIIOPOB O CO3HAHHWH O0YCJIOBIMBaeT ¢aTanusM, (ara-
JU3M OTpHUIAaeT CBOOOY BOJH, OTCYTCTBHE CBOOOBI BOJU U CIIOH-
TaHHOW JEATENbHOCTH PABHO3HAYHO OTPULAHHIO PEAIbHOCTU HH-
JUBUAYAIBHOTO «s»; B ACHEKTE MOJIUTHYECKOTO pedb HJET O TOM,
YTO OTpHULAHHE CBOOOIBI BOJM — 3TO JETHUTUMAIHMS MPOCBEIECH-
HOM JIECIOTHH.

SIxoOu cBsi3pIBaeT «yMmepeHHoe» [Ipocsemienne n CrnuHO3y B
KayecTBe TBOpIA TEOPUH aTen3Ma (3HaueHHe KOTOporo SAxoOu
ofpesessieT Kak OTpULaHuEe MHIUBUAYAIbHON Bephl 1 aBTOHOMHH
peNurun), ONMpaBIbIBAIOIICH TOAYMHEHHE PEUTHHA OO0IafaTeNsaM
MTOJIMTHYECKOTO CyBepeHuTeTa. B KOHTEKCTe MaHHOHN IWCKYCCHHU
OCHOBHOE 3HA4YEHHE TEOJIOTUW CBS3aHO C MOPAIBHOW HIIEHTHY-
HOCTBIO OIIPENIEICHHON TPYMIbI, C KOHBEHIWEH O TPHHATHU
OTIpE/IeTICHHBIX HOPM; 3HaYeHHE TOJUTHKH CBA3aHO C COIUAIbHOM
KU3HBIO, B KOTOPOH pacrpe/esieHue TOMIUHHPOBAHUS U TIOJYUHE-
HUSl BO3HHUKAET M3 KOH(MJIMKTa MEpapXVH W MOHAPXWH; HAKOHEII,
CO3HAHHE paccMaTpHUBAeTCs MPEKIE BCETO KakK JIesTeNbHOCTb, CBS-
3aHHasl ¢ BEpOi, Boyiell 1 BEIOOPOM MOPaLHO-IIEHHOCTHOM HJIeH-
tHuHOCTH. COeAMHEHNE THX TOHATUH yMECTHO OOO3HAYHThH Tep-
MUHOM «IIOJIMTUYECKasi TEOJIOTU» U, COOTBETCTBEHHO, paccMaTpu-
BaTh B3MIAAbl CriuHO3BI M MeHAeIbCOHa B KOHTEKCTE ITHX JIHUC-
KYCCHH.
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KaHT v LLinanbauHr o «gobponopsaoyHom Yenoseke» CnmHose

TMogmuna 3ayapaosHa Kpbiwton

Poccuiickuil ynueepcumem 0pyorcovl Hapodos, Mockea
e-mail: kryshtop_le@rudn.university

B otHOwmEeHNnn 3Tnyeckoit cucteMbl KaHTa OTHUM U3 OCHOBHBIX
CHOPHBIX MOMEHTOB OKa3bIBAE€TCS BOIIPOC O POJIM B HEH Tak Ha3bI-
BaE€MBIX MOCTYJIATOB NMPAKTHYECKOTO pa3yMa, a MMEHHO JBYX W3
HuX — ObITH bora n Geccmeptust aymm. Hepenko BBeneHUe 3TUX
MOJIOXKEHUH B cucTeMy npakthueckor ¢uinocopun Kanra monsep-
raeTcs KpUTUKE, TaK KaK B HUX YCMaTPUBAIOT T€TEPOHOMHEIC DIie-
MEHTBI, HAPYIIAIONUE aBTOHOMHIO ONPEACICHHUS BOJIU K MOpPallb-
HBIM TIOCTyIKaM (HJIH 110 KpaifHel Mepe CTaBsIIHe ee MO BOIPOC).
[Ipsmo mm onocpenoBaHHO (Uepe3 MOHATHE BHICIIETO Oiara) BMe-
CTe C HUMH MPUBHOCUTCS MOTHB OOpeTeHHs cdacThs. [Ipu aTom B
nepBoil «KpuTuke» reTepoHOMHOCTD 3THUX IMOJ0KEHHUH, Ha EePBbIN
B3TJISI/I, BBICTYTIAET OoJiee OTUETIIMBO, HEXKEIH BO BTOpOil. TpeTnio
xe «KpuTuKy» TPOTHBHHKH IPAKTHYECKHUX MOCTYJIATOB OBITHS
Bora u GeccmepTHs mymy U BOBCE pacCMaTpUBAIOT Kak pyOex, B
KoTOopoM 3THKa KaHTa HakOHEU-TO JOCTUTaeT CBOEH 3perocTd U
OJIHO3HAYHOCTH, BBUJY TOTO 4TO 37ech KaHT HakoHen-To mpuxo-
IUT K OAHO3HAYHOH (POPMYNHPOBKE HEOOS3aTENbHOCTH PEIUTHU
It Mopaiii. BaxxHbIM (pparMeHTOM, Ha KOTOPKI OMUPAIOTCS aro-
JIOTETHl TAaKOTO B3TIIAJA, OKAa3bIBAETCS IPECIOBYTHIH TpPUMEP C
«10OpOTOpSAIOYHBIM YesioBeKoM (Hampumep, CIHHO30#1)», KOTO-
PBIN, HECMOTpSI Ha CBOIO aT€NCTHYECKYI0 HACTPOEHHOCTH, TEM HE
MeHee He YTpaduBaeT 0OS3aHHOCTH CJIEIOBATh MOPAIBHOMY 3aKO-
HY B MaKCHMaJIbHO JIOCTYITHOW €My CTETIeHH.

B T0 e BpeMs k 3TOMYy (pparMeHTy TeKcTa cieqyeT MpUCMOT-
petses Oonee mpuctanbHO. [lo (hakTy Hepeako BHUMaHWE 00pa-

© Kppirron JI. 3., 2019
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LIAIOT JIMLIb HA €r0 Hayallo, yIyCKaroT U3 BUAY €ro NpOJODKEHHE,
B KoTopoM KaHT MpUXOIUT K 3aKITIOUEHHIO, OTYETIUBO CHOPMY-
JUPOBAaHHOMY MM 3aTeM B «Penurun B mpezienax TOIBKO pazyMay:
XOTSI MOpPaJlb U HE HYXKAAETCA B PEIMIHM, OJHAKO «MOpalb HEU3-
0exxHo BeneT k penuram» (RGV AAIX, T. 6, c. 8).

OpHako 3TOT (parMeHT HHTEPECEH elle U MO APYrol NpUYnHe.
B Hem MBI Bugum mpsmyro napamwiens ¢ Tekcrom .. llnane-
muara (1714—1804). B pabote «J/loBeputenbHble MHChMa II0
nosoay penurun» lnanpauHr paccMaTpuUBaeT TOT Xe IPUMEP C
aTEUCTUYECKH HACTPOCHHBIM YEJIOBEKOM (BOIUIOLUICHHBIM B
Crnmnose). U BeIBOI, K KoTOpoMy mipuxoauT LlnaneauHr, mo cytu
HWJEHTUYEH BbIBOLYy KaHTa: MOpaibHBIA 3aKOH IIOBEJIEBAET HE
3aBUCUMO OT Bephl 4esioBeka B bora. Tak 4To HUYTO HE MeIIaeT
HaM TpeAcTaBUTh noOpoxeTenbHoro arerncta (CrnuHo3y). OgHako
Ha TPaKTHKE 3TO HE BCTPEUaeTCs, TaK KakK MOJIMHHO NpaBeIHBIN
YeJIOBEK B COOTBETCTBUHU CO CBOEH BHYTPEHHEH HACTPOEHHOCTHIO
CBOOOZHO M €CTECTBEHHO NPHUXOOUT K MbIcIM o bore kak o
MyZIpoM U 0JaroM co3aarelie v ypaBHuTelle.
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Kant and Mendelssohn on the Limits of the Enlightenment

Cristébal Garibay-Petersen

London School of Economics and Political Science
e-mail: c.garibay-petersen@lse.ac.uk

In this paper I defend that Kant’s conception of the enlighten-
ment, contrary to Mendelssohn’s, cannot be delimited or con-
strained by designating a special sphere where ‘enlightened’ claims
are applicable and another special sphere where ‘enlightened’
claims are not applicable. Instead, I show, no single domain that
concerns human affairs is beyond Kant’s conception of the enlight-
enment to the extent that no single domain is outside of reason.
I begin by arguing, in the first instance, that the notion of enlight-
enment cannot be separated from the notion of reason. I support
this by showing the articulation of three key elements of what Kant
thinks the enlightenment is: universality, publicity, and communi-
cability. Whereas the first two, as Katerina Deligiorgi has argued,
may be construed as formal features of reason, the last one may be
thought as a material feature of reason. Having linked the enlight-
enment to reason in this way, I then argue that Kant’s conception
of the enlightenment has a much broader scope than the conception
of the enlightenment of some of his contemporaries. For Mendels-
sohn, for example, there is a stark opposition between enlighten-
ment and culture [Kultur]. Mendelssohn points out, in ‘Uber die
Frage: was heifst Aufkldren?’, that the enlightenment extra-limits
itself when it reaches beyond its legitimate theoretical domain, a
domain of rational inquiry and pursuit of truth, and seeks to pro-
duce practical claims that, strictly speaking, belong to the domain
of culture and formation [Bildung] (WHA, 115—116). Further-
more, the task of those enlightened [Aufkidrer], Mendelssohn goes
on, is to impose limits on themselves so as to not disrupt or hinder

© Garibay-Petersen C., 2019
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the development of the morally good found in culture. For Kant,
however, the enlightenment cannot be construed in this way.
To the extent that solely the free public use of one’s own reason is
suited to bring about enlightenment, properly speaking (AA 8:37),
it is essential to the process that enlightenment be thought of in
connection to the practical use of pure reason. Only then, Kant
thinks, can the enlightenment answer its true call: to cultivate the
urge for and vocation of free thought (AA 8:41).
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Enlightenment, Laziness, and Humanity

Jeremy Hovda

Catholic University of Leuven
e-mail: jeremy.hovda@kuleuven.be

In What is Enlightenment? Kant identifies ‘laziness’ or ‘indo-
lence’ [Faulheit] as one of the chief causes [Ursache] preventing
people from thinking for themselves and hence from becoming
enlightened. Yet, despite the centrality of the concept to his notion
of enlightenment, little scholarly work has so far gone into tracing
its uses in Kant’s broader textual corpus or in giving it a thematic
treatment. This paper aims to do just that, and thereby to connect
Kant’s thoughts on enlightenment to themes in his moral
philosophy and in his anthropology and philosophy of history.
Doing so forces us to confront difficult questions relating to Kant’s
thoughts on cultural and racial difference and the extent to which
enlightenment has any purchase beyond Europe.

Outside of What is Enlightenment?, ‘laziness’ and its syno-
nyms [e. g., Miiffiggang, Indolenz] appear in three separate, yet clo-
sely related, contexts. They appear in the moral writings, in
discussions of the duty of self-perfection, where idleness [Miifig-
gang] is presented as an obstacle to the cultivation of one’s natural
capacities and talents (GMS 04:423). Secondly, they appear in the
historical and anthropological writings, where a ‘propensity to
indolence’ [Hang zum Faulheit] is ascribed to people living in a
state of nature (IaG 08:21). Thirdly, they appear in discussions of
race, where they are ascribed to various groups of people, such as
Tahitians, Native Americans, Africans, and Asians as a fixed racial
characteristic (V-Anth/Mron 25:1422, RezHerder 08:65, inter al.).
In considering these three contexts, what comes to the fore is (1) in
all three cases, laziness is associated with animality and a lack of

© Hovdal., 2019
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full humanity, and (2) laziness is not something that every human
being is capable of surmounting through an act of the will. For
savages [Wilden] living in a state of nature, laziness is ineluctable,
as it is for all non-white members of the human race. This raises
the question of whether enlightenment is something equally
attainable by all or whether it is restricted to a subset of the human
population. Though there is no definite textual answer, several
passages suggest the latter.
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A Haskalah Story

Christine Lopes

Independent Scholar, London
The Later German Philosophy Project
e-mail: christinelopes11(@gmail.com

Essay on Transcendental Philosophy is the best known work of
Maimon, neé¢ Shlomo ben Joshua in Eastern Europe in 1754.
Kant’s positive if disagreeing view of the work opened the doors
for Maimon to the Haskalah, the Jewish Enlightenment movement.
Its leading figure was Moses Mendelssohn, who recognised Mai-
mon’s capacity as a philosopher. Mendelssohn himself ended
Maimon’s participation in the Haskalah, after members of the
Haskalah Berlin circle complained that Maimon was ‘trying to
spread dangerous opinions and systems’. Maimon left Berlin an
died in poverty in 1800.

The manuscript of Maimon’s Essay had reached Kant 1789 via
Markus Herz. Herz was himself a Jew of the Haskalah. A surprised
Kant wrote to Herz: ‘None of my critics understood me as well as
Herr Maimon does’. Kant recognised the work as serious and wor-
thy of publication. The book soon appeared in Berlin in 1790. A
few months later Kant’s Critique of the Power of Judgement was
published in Leipzig.

Both Kant and Maimon want to reconcile the metaphysics of
cognizing and willing by conceiving a form of faith that expresses
rational rather than religious-based morality. They carry out this
project in different ways, which the present paper expounds and
analyses in some detail. The metaphysical reconciliation is to be
achieved through demoting religious faith in its traditional role of
justifying morality by reference to God as law-giver, and then re-
placing it with a form of faith and associated morality that is con-

© Lopes C., 2019
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stitutive of humans as finite rational beings. The crucial argument
is for a purpose or end to the law-like natural order that accords
with our rational cognitive structure, and yet could never be
grasped in full or completely, given our finite understanding.

I argue that Kant’s idea of an understanding of a creator of all
ends, or an ‘intellectus archetypus’ (AA 5:407—408), and Mai-
mon’s concept of infinite understanding (unendlicher Verstand),
are key to the formulation of the above argument, and equivalent in
this function up to a point. For while affects are at the centre of
Maimon'’s rational faith, they have no role for Kant.
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Schiller on Moral Motivation and the Aesthetic Education

Semyon A. Reshenin

University of Tartu
e-mail: semen.reshenin@gmail.com

According to Kant, duty demands nothing of us that we cannot
do and we should treat a consideration of duty as a sufficient mo-
tive for conforming to this duty. In other words, if I recognize that
I morally ought to do something, then I am motivated to do it, and
this moral motivation is theoretically sufficient to bring about ac-
tion.

While in his essay On Grace and Dignity (1793) Schiller
agrees with Kant that a consideration of duty alone is sufficient to
move a person to act, he also amends Kant's theory of a moral ac-
tion with a theory of a moral character and argues that it is possible
and even preferable for consciously cultivated cooperative inclina-
tions to be involved into the motivational structure. However, in
his Letters on the Aesthetic Education of Man (1795) Schiller goes
even further and seems to challenge Kant’s conviction that a con-
sideration of duty is a sufficient reason for conforming to this duty.
He blames the Enlightenment for overemphasis on reason and ar-
gues that the development of human capacity for feeling is the
most urgent need now.

In my paper I aim to clarify Schiller’s rationale behind his new
claims. I discuss both their conceptual and historical reasons. In a
nutshell, Schiller holds that a conflict between reason and sensibil-
ity is a great obstacle not only for cultivating moral character, but
also for committing morally good acts. And the aesthetic education
can harmonize human faculties, thus enabling a human being “to
do what reason requires easily, readily, and ‘naturally’, that is,
without coercion” (Geuss, 1996, pp. 160—161). It is a matter of

© Reshenin S. A, 2019
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discussion and confusion among Schiller scholars how exactly the
aesthetic education might work. I conclude my paper with propos-
ing one possible interpretation, which seems to be consistent with
both Schiller's goals and a broad Kantian framework.

References

Geuss, R. 1996. Kultur, Bildung, Geist. History and Theory, 35(2),
pp. 151—64.
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Relationships as Foundations of Practical Philosophy:
J.F. Herbart’s Realism
and . Kant’s Transcendental Freedom

Nadia Moro

National Research University
Higher School of Economics, Moscow
e-mail: n.moro@hse.ru

The paper examines Johann Friedrich Herbart’s (1776—1841)
reformation of Immanuel Kant’s foundation of practical philoso-
phy from the perspective of critical realism. It discusses the mean-
ing and implications of a realist foundation of morals grounded in
evaluation of relationships.

As a professor of Philosophy and Pedagogy on Kant’s chair in
Konigsberg in 1809—1833, Herbart declared himself to be a Kant-
ian, even though he decisively rejected what he considered to be
the fundamental mistakes of Kant’s work. Herbart strove to reform
and achieve the Kantian critical enterprise based on a scientific ap-
proach. Both in his theoretical and practical philosophy, he adopted
a realist perspective that should make sense of determinate experi-
ence through valid inferences and auxiliary concepts. Herbart thus
intended to replace the Kantian transcendental, i.e. the investiga-
tion into conditions of possibility of experience in general, with an
inquiry on determinate, given experience.

On Herbart’s view, Kant’s main biases were the assumption of
transcendental freedom and the mental faculties. Transcendental
freedom is problematic because it does not reflect the specificity
and variety of circumstances in which we judge and act morally (or
less morally), but rather points to conditions outside of experience.
Moreover, Herbart denounces, Kant’s transcendental freedom makes
education impossible, if education is intentional, causal action
aimed at yielding results.
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XIl KaHmoeckue YymeHus

Instead of transcendental freedom, Herbart assumed a plurality
of practical ideas, i.e. general model relationships, that are formal
(similarly to Kant’s categorical imperative), but not empty, and are
manifold, not unique. Practical judgment consists of approval and
rejection according to such model relationships. An example is the
idea of inner freedom as the agreement or harmony of the will with
itself.

After reconstructing Herbart’s move from transcendental free-
dom to practical ideas, the paper argues that Herbart’s pluralist ac-
count of practical ideas corresponds to his realist reformation of the
critical philosophy. On the one hand, Herbart upholds the formal
aspect of Kant’s foundation of practical philosophy, but, on the
other, he aims to account for plurality of forms and determinate
experience.



XIl KaHmoeckue YymeHus

MopanbHas dunocodus
kak npeamet nonemuku I'. Ferens ¢ U. KaHtom
B «DeHOMeHOnorum gyxa»

TatbsiHa epapzoBHa PymsHUeBa

benopyccxuii 2ocyoapcmeennvlil ynusepcumem, Munck
e-mail: t.rumyan30@gmail.com

I'erens He pa3 obpamancs k kputuke ¢rrocoduu IIpocserre-
HUS ¥ €r0 MOPAJIbHBIX MOHATHH. Snpo apryMmeHTanuy, aexaineil B
OCHOBAaHUM 3TOH KPHUTUKH, OBbUIO OJECTAIIE BCKPHITO B CTaThSIX
10. tonsnenbepra, /. Xronunra, M. BeikoBoit u np. («DeHOME-
Hostorust ayxay» l'erems..., 2010). Uto >xe xacaeTcsi 03HAYCHHOU B
3ariaBMM TEMBI, TO OHAa TOpa3f0 peke CTAHOBUTCS MPEAMETOM
CIELMAIFHOTO HCCIIEAOBaHHUS.

Briepsrie k MopanbHOi Gunocoduu Kanra ['erens oOpamaercs
B pabotax ®pankdyprckoro nmepuoga. OH kputukyer Kanra 3a
YTBEPXKACHUE NTPEBOCXOJICTBA KAHTOBCKOM 3TUKH HaJ MO3UTHBHOMN
penuruen, MpoTUBOMOCTABICHHE I0JITa U CKIOHHOCTH, a TaKkKe 3a
ee a0CTpaKTHBIA XapakTep.

HoBbIM »Tamom 3TO# MOJIEMHKHU CTalIo0 OOpalieHue K Mopaib-
Hoit gunocopuu Kanra B «DeHOMeHONMOTHN 1yXa». Tak, mpH uc-
CIIEIOBAaHUU 3aKOHOOamenvHo2o paszyma lerenb OyKBalbHO 00-
pyLIMBaeTCs Ha KAHTOBCKHE MPUHLUIIBI MOPAIBHOTO OJKEHCTBO-
BaHUA. DTOT pa3yM, CUMUTAET OH, OepeTcs 3a AEN0 yCTaHOBIEHHS
0e3yCII0BHO-BCEOOIMX 3amoBe/iel, a OOHApYKUBAET JHIIL hop-
MATbHYI0 8CE0OUWHOCMb «CYTH JIENIa»: €ro MPUHIIUIBI OKa3bIBAIOT-
sl CyObEKTUBHBIMH M CIyYalHBIMH, TaK Kak UX Oe3ycnoBHas ¢op-
Ma BIaJaeT B MPOTUBOPEYHE C YCIOBHOCTHIO M CIIYYalHOCTBIO UX
conepxanus (I'erens, 1992, c. 224—225).

OnHako ¢ caMbIMH OCTPBIMH «3MHMIPAMMATHYECKUMHU IIIHIIA-
Mu» MopanbHas ¢unocodpus Kanrta cronkueTcs B paszuene, MocBs-
meHHoM /Jlyxy u mopanviocmu. Bo3Hukiias 3aeck HoBas (opma
CO3HAHMS HAalllla CBOE BOIUIOLIeHHWe, 1o ['eremo, MMEHHO B MoO-
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panbHOU ¢unocodpun Kanta, KOTOPYIO OH 3/1eCh HE TOJBKO IIO-
IpOOHEHIMM 00pa3oM W3JaraeT, HO U CTPEMHTCS ONPOBEPTHYTh.
OCHOBY TereiIeBCKON apryMEHTAIUA COCTABIISIET €0 MOMBITKA BBI-
SIBUTh TJIABHOE Hpomugopeyue 3TOU 3THKH, KoTopoe, o ['eremto,
3aKJIF0O4acTCsd B TOM, YTO BBIIIOJITHCHUC 6e3yCHOBHI>IX HpPaBCTBCH-
HBIX TpeOOBaHMIA IPUBOIUT K TIOTHOMY yCTPAHEHHIO CaMOl Mopa-
qu. IIpekpacHO oco3HaBas 3TU NPOTUBOPEUMS, MOPAIbHBIA IyX
BUIUT ce0sl BEIHYKJICHHBIM H3MEHSTH «IOJIOKEHHE CBOUX Tpebo-
BaHUI», MOJTaCOBBIBATh («IIEPECTABIATH M B TO )K€ BpEMs IpH-
TBOPATHCSA») B CHIy HEBO3MOXXHOCTH WX BhImonHeHus (Ierems,
1992, c.309). ®opmar MaHHOTO COOOIICHHS] HE TO3BOJIACT IIO-
IpOOHO pacCMOTPETh BCE HIOAHCHI T'erelIeBCKOW IOJIIEMUKH, II0-
9TOMY, 3aMETHUM JIMIIb, YTO BECH Ha(i)OC KPUTUKHN HAIIPaBJICH 3J1€CH
Ha TO, YTOOBI TTOKA3aTh OTCYTCTBUE B ’TOM MUPE TAPMOHHH MEXTY
HPaBCTBEHHOCTBIO M OJa)KeHCTBOM. Jlyann3m Mexay Mopalibio
(monroM) M NEMCTBUTENBHOCTHIO, HA KOTOPOM, 1o ['erenro, moko-
UTCS MOPATbHOE MUPOBO33PEHUe, TIOITOMY OyAET NPEOOIIEH JIUIIb
CIeqyImUMH  (POpMO0OOpa30BaHUAMH, OCBOOOXKIAs CO3HAHHE OT
UTPBI IOATACOBOK M CIIyYaiHbIX Oy KIaHHH.

BckpriBasi BHyTPEHHIOIO MPOTHBOPEYMBOCTH KAHTOBCKOTO 0e€3-
YCIIOBHOT'O JIOJDKEHCTBOBAHMA KaK HE CIIOCOOHOTO K OCYIIECTBIIE-
HUIO BCEOOIINX 3aKOHOB, | ereis mMpomOoIIKMI paHee BRICKA3aHHYIO
MBICITB, YTO ONpedeieHHbili HpaBCTBEHHBIH JONT MOXKET OBITH Tpa-
BOMEpEH IUIIb TIPH onpedesieHHbix O0O0IMeCTBEHHO-UCTOPUIECKIX
YCIIOBHSIX; UTO, SIBJIASACH MOMEHTOM MOCTOSIHHO MEHSIOIIET0Cs JKU-
BOTO 11€JI0r0, MOpajbHbIe TPeOOBaHUS CaMU JOJKHBI MEHSTHCS C
n3MeHeHHeM obimecTBa. [IpaBga, NMpoaEeMOHCTPHUPOBAB IparmMa-
THU3M B TPAaKTOBKE MOPAJbHOIO JI0JIra, OH MPEIJIOKUT B3aMEH pe-
JIUCUO3HYIO 6epy B TPAHCUEHACHTHYIO CHIIy «OOIIMHHOTO)» CO3Ha-
HUS, KOTOpas U cTaHeT popMooOpa3OBaHUEM, SIKOOBI CHUMAOIITUM
BCE€ IIPOTUBOPEUNS MOPAJIILHOTO MUPOBO33PEHUS.

Cnucok numepamypul
«Denomenonozua gyxa» I'erens B KOHTEKCTE COBPEMEHHOI'O rereie-

Benenns. M., 2010.
Tezenw I'. ®enomenonorus ayxa. CI10., 1992.
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Xpucronorus U. KaHta n cBT. UHHOKEHTHA (BopucoBa):
AOrMaTUYECKMNIA acnekT

Aptem Bragucnasosuy Manbiwes

Ipasocnasnviii Cesimo-Tuxonosckuti
2ymanumapnwii ynueepcumem, Mockea
e-mail: artema.malishev@gmail.com

Kak u3BectHo, Ummanynn KaHT He Tonmbko okaszan Oomblioe
BIIUSHUE HA XOJ €BPOIENCcKoi ¢mnocodur, HO U ChITpaN KIIIOUe-
BYIO POJIb B MICTOPHHU PAllMOHATINCTUYECKOTO HEMEIKOTo OOrocio-
Bus. B wactHocTH, B TpakTate «Penurus B mpeaenax TOJIbKO pasy-
Ma» KaHT BBICTYNHI ¢ UMIUIMIUTHONH KPUTUKON TPaJUIUOHHOTO
JOrMaTHYECKOTO YYEeHHUS] 0 XPHUCTE U TMPEUIOKUII B3aMEH «MO-
PaNbHYI0» XPUCTOJIOTHUECKYI0 MOJEIb, BOIUIOTHBIIYIO STHIECKUN
unean snoxu [Ipoceemenns. Cyts yuenus Kanra 3akmougaercs B
YTBEPXKAECHUH, YTO €AMHCTBEHHO UMEIOIIUI CMBICI acleKT CIysKe-
Hus BorwtomeHHoro CeiHa boxkust wim, no Kanty, 60xecTBeHHO-
MBICIIALIETO YeJ0BeKa (BOIIIOIEHHOTO Hlealla MOpaJIbHOTO 00pasza
MBICITH) COCTOWT B JapOBaHHUH HaM MpuMepa O0TOYTOTHON JKU3HU.
B cBs131 ¢ 3TUM MCTOpPHYECKH BOIUIOIMIEHHBIA WAl TOJKEeH 00a-
JIaTh BCEMH BO3MOKHOCTSMH MOPAJIBLHOTO CTAHOBJICHUS, a 3HAUUT,
U CIIOCOOHOCTBIO COTPEIINTh. YUeHHe ke 00 000KEHHOCTH Yello-
BEUYECKON W30HMpaTenbHOM CcHOcOOHOCTH Xpucta (y4eHHue, Clo-
JKUBIIIEECS] OKOHYATEIEHO B OOTOCIIOBCKOW TpaJHIIMU MPaBOCIaB-
HOoro Boctoka B VII Beke) CTaHOBHUTCS OCOOCHHO HEYMECTHBIM B
noruke Kanta. CorfacHO ero mpuHIMIIAM, €CId TOBOPUTH O BO-
IUIOTUBIIEMCS UAeaje, TO 0 TakoM lneane, KOTOPBIN MOXET MOJ-
JIMHHO CTPaJaTh U OBITH UCKYLIAEMBIM.

Xpucronornyeckre NpuHIUIGI KaHTa ctann onpenensomumMu
JUISL 3aposkaaBliieiica B nepBoi mojoBuHe XIX Beka OTEYECTBEH-
Ho#t xpucronoruu. CBr. MHHOKeHTHIT (BopmcoB), apxumenuckon
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Xepconckuit u TaBpuueckuit (1800—1857), ¢ omgHOI CTOpPOHHL,
Jlal OTBET HA XPUCTOJIOTHIO BEJIMKOTO PALMOHAIKNCTA, MPEAJIONKUB
OPUTHHAJBHYIO KOHIIETIIIUIO MOCTETIEHHOTO MPOsIBICHUS 00XKeCcTBa
B 4eJIOBEUECTBE XPUCTA, C APYroil — MPHHSI B (YHAAMEHT CBOETO
Y4YEHMsI HCTOYHBIA IyHKT Xpucrtojsornu camoro Kanra: Hpas-
CTBEHHO-UJICAJIUCTUUECKUNA aCMEeKT €ro XpHUCTOJOTUU. XPHUCTOC
Juist cBT. VIHHOKEHTHsI ecTh ujean denoBedecTBa. IlocnenHee BbI-
pa3uiIoCh B MPU3HAHUH PYCCKUM OOTOCIOBOM 3a XPHUCTOM HETIOJN-
HOTBI BEJEHUS IO YEJIOBEYECTBY, BOBMOXHOCTHU COTPEIIUTh, BO3-
MOKHOCTH HPaBCTBEHHOW OOpBOBI 1 OOT0OCTaBICHHOCTH.

B noknane Oyzaet, BO-epBBIX, NPEANPHHATA MOMBITKA KPATKO
M3JI0KUTH XpHUcTosNoruio KaHTa, peKoHCTpyHpoBaB €€ MeTajor-
MAaTUYECKHE OCHOBBI U JOTMAaTUYECKUE OCHOBBI TOM XPUCTOJIOTUH,
kotopyto KaHT moapa3ymeBan B cBoei KpuTHKe. Bo-BTOPHIX, OY-
JeT KpaTKO H3JI0KE€HAa XpUCTONOTrus CBT. MHHOKeHTHs XepcoH-
CKOTO, Pa300paHBl BBITEKAIONIHME W3 HEe OTMaTHYECKHe IMpoo-
neMbl. B-TpeTbux, OyaeT mokaszaHa cBSI3b 3TUX MPOOJIEM C yUeHHEM
kE€HUTrcOeprckoro guiocoda.
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The Role of God for Ethics
in the Thought of Kant and Dostoievsky

Veronica Cibotaru

University Paris IV Sorbonne
University of Wuppertal (BUW)
e-mail: cibotaruveronica@gmail.com

The aim of our presentation is to show that despite their differ-
ences there is a deeper connection between Kant’s and Dostoiev-
sky’s thought on the relationship between the belief in God and
ethics. We will argue that this connection can deepen our under-
standing of both authors regarding this topic.

For Dostoievsky, the belief in the existence of God plays an es-
sential role for the possibility and meaning of ethics. This role is
expressed in the famous passage from The Brothers Karamazov
according to which “if God does not exist, everything is allowed”,
i.e. there is no sense anymore for a moral interdiction. This posi-
tion raises the question if ethics grounded on a specific religion, in
this case Christianity (and Dostoievsky would even specify ortho-
dox Christianity) can be universal.

Kant, on the other hand, situates the principle of ethics inside
pure practical reason which is universal, situating himself with this
concept of universality of reason in the tradition of Enlightment.
By this, ethics becomes autonomous in respect to every principle
which pure practical reason does not find a priori inside of itself,
and so also a religious principle (God’s will), which characterizes
what Kant calls in the Analytics of pure practical reason theologi-
cal ethics. Kant’s moral philosophy is able to avoid the problem of
universality, mentioned in the previous paragraph, while offering
another possible way of thinking God’s place in ethics. We have
here a first fundamental difference between Kant’s and Dostoiev-
sky’s vision on ethics.

© Cibotaru V., 2019
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There is a second essential difference, which lies precisely in
the role of freedom for ethics. Kant’s moral principle would no
have any power if pure practical reason did not have the possibility
of determining itself in order to follow it’s own moral principles.
This determination requires freedom of reason. On the contrary,
Dostoievsky writes, again in The Brothers Karamazov. ‘“nothing is
a bigger cause of suffering as freedom”. Indeed, if human being is
reduced to its mere interior freedom, without belief in God, it does
not have any interior moral boundaries anymore.

Notwithstanding these two important differences, there are two
fundamental connecting points between those two authors. Indeed,
in Kantian moral theory even though God is not a condition of pos-
sibility for ethics as such, as for Dostoievsky, it is still a subjective
condition for the possibility of a finite human nature of realizing
ethics. Besides, we will argue that there is a deeper, often implicit
reflection on the importance of freedom for faith, and therefore
also for ethics, in Dostoievsky’s thought. In the passage of the in-
quisitor of The Brothers Karamazov Dostoievsky actually criticizes
dogmatic faith, incarnated by the figure of the inquisitor. We can
conclude from this that faith needs, according to Dostoievsky, a
form of freedom. The question would be what kind of freedom it is
and if it can be connected to the freedom of reason which is so
important for Kant’s ethics.
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O KOMNapaTUBUCTCKUX UCCNIEA0BAHUAX OCHOBAHUI
3aTnyeckux koHuenuun WN. KaHta n Bn. ConoBbeBa
Ha OCHOBe CMCTeMHOW Moaenu aprymeHTauum B. H. BprowmnHknHa

Anatonuit l'eHHagbeBmY MTyLuKapCcKuii

banmuiickuil pedepanvhviil ynueepcumem
um. U. Kanma, Karununepao
e-mail: APushkarskii@kantiana.ru

C magana Beka Ha Kadeape dumocodpun n moruku KI'Y nHaga-
JIUCH MCCIIEOBAaHUS CHCTEMHOW MOJENH apryMeHTalluH, pa3pabo-
taHHOH npod. B. H. BprommHKuHbIM, KaKk METOAOIOTHH HUIIOCO]-
CKOW KOMIIapaTUBHCTUKU U ee 0000IeHni Ha 00IIyI0 METO0JI0-
ruro Gurocockux ucciaenoBaHuii. B wactHocTH, BpromMHKHHBIM
OpiTH TIpoaHanu3upoBaHbl TekcThl M. Kanta m B. ComoBbeBa 1o
MPaKTUIeCKOW (HUIIOCOMUH U OIpeesieHbl PUHIUIBI UX CpaBHE-
HUS Ha OCHOBE 3TOW Mojenu. B maHHOM moaxoje, HampuMep, Uc-
MOJIL3YETCSI «amapaT TEOPUU apryMEHTAIUU JJI PEKOHCTPYKIIUU
TeX HESBHBIX MPEANIOCHUIOK, KOTOPhIE W COCTABIIAIOT MPECyNITO3U-
. GIIOCOPCKUX CHCTEM WM MX (GparMeHTOB» (BprOmmHKAH,
2002, c. 10). «Takum o6pazom, MOXKHO cKa3aTh, YTO MPECYIIO3HU-
i GUIOCO(CKUX CUCTEM WM MX (ParMEeHTOB XapaKTepPHU3YIOT
MPEJICTABJICHUS, 3aMMCTBOBAHHBIC MBICIUTENIEM W3 KYJIbTYPHI, K
KOTOPOI OH MPUHAUICKUT, a MOJIEIH MUPa, PEKOHCTPYHUPYEMBIE B
XOJIe aHaNM3a apryMEHTAIlH, TOMOTal0T OXapaKTepH30BaTh Ipe-
cynmosutu punocodckoil cucremsl wim ee (parmenta» (bpro-
muHKuH, 2002, c. 12).

Hecmotpst Ha To uro m Kant, u ConoBeeB 00a MpHU3HAIOT
ABTOHOMUIO HPAaBCTBEHHOT'O 3aKOHA, KOTOPHIi HE 3aBUCHUT OT PEIH-
THO3HBIX WM aHTPOIOJOTHYECKHUX YCIIOBHH, a Takke W JPYTHX
BHCIIHUX JIsI 3THKU OGCTOHTGJH)CTB, IIOHUMAaHHEC ®YHH3MCHTMB-
HBIX CBOWCTB JIMYHOCTH B HESBHO NMPUHUMAEMBIX MOJENIX MHpa

© IMymkapckuit A.T"., 2019
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Kanra m ConoBbeBa mpHHIMIIHANRHO paznudHO. [lox Monennio
MHpa B JaHHOM cCIllydae ITOHMMAaeTCsl «BBLIEISeMOe CyOBEKTOM B
MpeIMETHON 001aCTH MHOXKECTBO IMPEJICTABICHUH OOBEKTOB M UX
CBOWMCTBA U OTHOIICHUSI», T. €. TO «MHOXKECTBO 3HAKOB, CITyXKall[UX
B CO3HAHHUH CyOBEKTa MPEACTABUTEIIMI 00BEKTOB WHTEPECYIOMIEH
€ro 00JacT AeHCTBUTENLHOCTH H OIPEIEIEHHBIX Ha HUX CBOMCTB
U OTHOIICHWH, W3BECTHBIX JaHHOMY CyOBekTy» (BpromuHkuH,
2007, c. 136). Mogens mupa npaktudeckoin ¢unocodpun Kanra
MOKHO TIPEJCTaBHUTh, KaK MOOelb A8MOHOMHBIX JUYHOCMEU, TIeH-
TPaJIbHBIMU XapPaKTEPUCTHKAMH KOTOPOU SIBJISIOTCS] BHEUIHSS CBO-
00712 ¥ OTBETCTBEHHOCTh. B ocHOBaHUM 3THKH COJIOBHEBA JICKUT
COBEpIICHHO JIpyrasi MOJIelb, KOTOpasi MpeAroJiaraeT 3aBUCUMOCTh
OJTHOH JMYHOCTH OT NPYTOW M KakK OBl BOCIOJHEHWE OTAEIbHOM
JUYHOCTH APYTUMHU K€ JIMIHOCTSIMH.

Takum 00pa3oM, PEKOHCTPYKIIUH MOJCIEH MHpa, JISKAIIUX B
OoCcHOBe aprymenTaruu ¢uinocodceknx tekcroB U. Kanra u B. C. Co-
JIOBHEBA, IIO3BOJIAIOT BBIIBUTH KaK OCHOBAHHUS W HCTOKH WX
ATUYECKUX KOHIICIIUH, TaK U B3TJsAbl (UIOCO(OB HA KIHOUYEBBIC
HPABCTBCHHLIC IEHHOCTU U 3TUYCCKNUEC ITPHUHIIUIILI.

Cnucox numepanypul

bprowunxun B.H. CpaBHUTENbHOE HCCICIOBAHUE 3alaJHOEBPO-
MefcKod M pycckoi (uinocohuu MeToJaMu TEOPUH apryMEHTAIllUd Ha
npumepe tekcroB W. Kanra u B. ConosbeBa / Marepuaisl K CpaBHUTEINb-
HOMY HM3Y4YCHUIO 3arajJHOEBPONEHCKONH M pycckoil ¢umocopun: Kanr,
Hunmre, ConosseB / mox obm. pex. B.H. Bprommakunaa. Kamunuarpan :
H3a-8o KI'Y, 2002. C. 7—33.

bprowunxun B. H. CucteMHas MOENb apryMeHTaINK A7l pparMeHTa
¢unocodckoro Tekcra / Monenu paccyxaenuit — 1: Jloruka u aprymeH-
Tarus : ¢0. Hayd. cT. / mox obm. pen. B. H. bprommakuna. KamuauATrpan :
Wzn-Bo PI'Y um. U. Kanra, 2007. C. 126—144.
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Otuka KaHTa n paHHuit ®paHk: pro et contra

TaTbsiHa HukonaesHa Pe3Bbix

IIpasocaasnwiii Ceamo-Tuxonosckuii
2ymanumapmwlil ynusepcumem, Mockea
e-mail: hamster-70@mail.ru

B nBwxkennn @paHka OT MapKcu3Ma K HIeaU3My BaXKHYIO
poJb chirpaia OTKpbITasgs KaHTOM mies IIEHHOCTH 4eloBeKa Kak
«IIeNU caMoii 1o ceGe» U MPOU3BOIUTENS IEHHOCTEH, cMBICiIOB. Ha
ATOW OCHOBE, a Takke MoJ BiusHueM BunnennOanma u duxte y
O®panka B Hagasie 1900-x romoB chopMHpPOBATIOCH MOHATHE KYIIh-
Typbl Kak COBOKYITHOCTH CO3/IaBa€MBIX YEJIOBEKOM IICHHOCTEH.
OpHako Ha camMoM fiefie B paHHEM TBopdecTBe PpaHka HaOmona-
€TCsI IBOMCTBEHHOE OTHOIICHNE K KAHTOBCKOM ATHKE: C OHOH CTO-
POHBI, OIIOpa Ha Hee, a ¢ APYTOd — CTPEMIICHHE IPEOA0IETh.

Kputukys B crarbe «@p. Hurme n atuka “aro6Bu K JanbHe-
MYy”» 3THKY «TIOO0BU K OMIKHEMY» Kak CyOBEKTHBHYIO (JTFOOBH K
KOHKPETHBIM cyObekTam), PpaHK NpPOTHBOIOCTABISAET €l ITHUKY
«TI00BU K JAbHEMY» Kak OOBEKTHBHYIO (JTFOOBH K YeJIOBEKY BO-
0011e). Yike 3TO pa3audeHHe He COBIAAACT C JEICHHEM dTUKH Ha
TEeTEPOHOMHYIO U aBTOHOMHYIO. KpoMme TOoro, ¢ omHO# CTOpPOHBI,
®pank Benex 3a KaHTOM 3akiltodyaeT HpaBCTBEHHOCTh B J{yXOBHOM
KU3HU JIMYHOCTH, C IPYTOW — OTKAa3bIBAETCS MOHMMATH €€ KaK
MOMYMHEHNE 3aKOHY. Tak, 3TUKY, OCHOBaHHYI Ha noire, dpanHk
OTBEpraer, onupasch Ha Mbicib [. 3ummenst Bo «BBenenun B Hay-
Ky Mopainm» (1892) o Tom, uTo monr He 001amaeT 00bEKTHUBHOCTHIO
ObiTrs. PpaHK cuuTaeT, yTo modeda TOro WIM MHOTO MPUHIIMIIA
MOpaJii B Jylie 00yCJIOBJIEHa CKJIOHHOCTBIO, T.€. TICHXOJIOTHEH, B
CBOIO OdYepellb, TECHO CBSI3aHHON C COLMOJOTHYECKHMH (haKTo-
pamu, a ¢ Ipyroi CTOpOHBI, UCTHHA, B TOM YHCIIE U HPaBCTBEHHAS
HE MOXET He OBITh OOBEKTHBHOH. B 1enomM HpaBCTBEHHBIM SIBIIS-

© PesBeix T.H., 2019
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eTcs TO, YTO CIIOCOOCTBYET PACKPBITHUIO B JIMYHOCTU €€ OOLIMX
00BEKTUBHBIX Hayaj, 3a/1a4, LeJel, T. e. MOMOoraeT el CTaTh caMOi
coboii (Puxre). B crarbe «O xputnueckom uaeanusme» (1904)
@pask ¢ orchuikoi K KaHTy mpoBo3sriamaer aBTOHOMHIO 3THKH,
OJHAKO OJHOBPEMEHHO HACTaWBaeT Ha €¢ CYOBEKTHBHOM Xapak-
Tepe U CBSA3M C JIMYHBIM TepexxuBanneM. B penenzuu 1905 rona Ha
Hemerkuii coopuuk o @. Illmmrepe @paHk crienuanbHO OTMEYaeT
Kak 0co0y1o 3acnyry KpuTuky Llnnnepom puropuszma KaHTOBCKOU
9TUKH (UACI0 «IPEKPACHON AyIIN», B KOTOPOH JONT U CKIOHHOCTh
coBmanaioT). B crarbe «K Bompocy o cymuoctu mopanm» (1905)
@paHK KaTeropu4ecKH BBICTYNAET MPOTHB KOHCTPYKIIMM MOpaH,
HOCTYJHMPYIOUIEH YHHUBEPCAIBHOCTh MOPAIbHBIX IPaBHJ, PaBEH-
CTBO BCEX MEpel MOPAIBHBIM 3aKOHOM. 3HAUUTEIbHYIO pPOJb B
orxone or KaHTa ceirpano yBiedeHHE BOJIOHTAPHCTCKOW Tpak-
toBkoi 3Tuku Kanra I'. 3ummenem B ero nekiusax o Kanre 1904 ro-
na. Beckope dpaHk npuxXoguT K BEIBOLY O HEBO3MOXHOCTH €AMHON
JUIA BCEX MOpaH. DTOT KPU3HC, B CBOIO OYEpENb, 3aCTABIIAET €r0
MOJIHOCTBIO OTKA3aThCSl OT ABTOHOMHOM 3TMKM U INPUBOAMUT K
MBICJIM TIOAYMHHUTH MOPAIbHBIC HI€aTbl PETUTHO3HBIM.
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Moauteuam . A. CopokunHa NpoTUB «3ITUKK JONra»

Bapsapa KnumeHTbesHa CamoxBanosa

Bcepoccuiickas akademus enewneti mopeosnu, Mockea
e-mail: bar-bar@mail.ru

Pannsst pabdota I1. A. Copoxnna «HopMmaTuBHA T HayKa dTHKA
Y MOJKET Jii OHa €10 ObITh?» (1913) uHTEpecHa B KayecTBe 00pasiia
KPUTHKU OCHOBHBIX WJCH M IPUHIIUIIOB HEOKAHTHAHCTBA C IO3H-
TUBUCTCKUX no3unuii. Ee aHamus, mymaercsi, cnocoOCTBYeT BHECe-
HUIO JIOTIOJIHUTENBHBIX OTTEHKOB B PSJI BOIPOCOB, KACAFOIIMXCS
cnenn(pUKN BOCTPUATHS KAaHTOBCKOTO HAcienus B O0JIaCTH MoO-
panbHO¥M Quiocopun B Poccuu B mepBbie JBa JAECATUICTHS
XX Beka.

B wactHoctu, counnenue I1. A. CopokuHa NaeT sicHOe mpenc-
TaBJICHWE O MPUYHMHE CKercrca B 00JacTH Hayku O HPaBCTBEHHO-
CTH B IIEJIOM W TBITAETCS yKa3aThb OCHOBAaHUS HECOCTOATEIHHOCTH
HEOKAaHTHAHCKOU MOJIeJTN HOpMAaTHBHOM ATHKU. COOCTBEHHAS TOY-
ka 3penus 1. A. CopoknHa cBOAMTCSA K ONPOBEPIKEHUIO UAEU BO3-
MOXKHOCTU MOCTPOCHUSI HAYYHOTO 3HAHUS O MOPAJHM C TOYKH 3pe-
HUSl HOPMATHUBHOCTH (O TOM, YTO QO0/IHCHO) U YTBEPKIACHUIO B3TIIs-
Jla HA OTUKY WCKIIOYHTEIHHO B KaYECTBE TEOPETHUECKOW JHCIIH-
IUTUHBL, TPU3BAHHOMN TPAKTOBATH cyIee (TO, YTO €CTh).

CornacoBanHocTh AaHHoM no3unuu [1. A. CopokuHa co B3ris-
namu O. [yccepnst mo3BomseT OyAylieMy OCHOBATENIO COLIUO-
JIOTUYECKOTO (haKyIbTeTa, UCTIONB3Ys apryMeHTauo aBTopa «Jlo-
THYECKUX MCCIIEIOBAHUI, IPUHTH K BBIBOAY O TOM, YTO «KaXT0OE
HOPMATHBHOE CYXKIEHUE, 8csaKoe 0oaxcer (a OTCIONA U JIONIT) UMe-
€T B CBOCU OCHOBE OLIEHKY, KOTOpasi KaKk TaKkoBas y»e He €CTh JI0-
CTOSIHUE WJIM COJICpPKaHUE HOPMATHBHOTO CYXKICHUS, & €CTh CO-
JepKaHUe TEOPEeTUYEeCKOro (T.€. W3ydJarolmlero cyiee, Kak OHO
€CTh) CcyXnaeHus». Takum oOpazom, o mMuenuto I1. A. CopokuHa,

© Camoxsanora B.K., 2019
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00OCHOBBIBAThH 3THKY, HCXOAS U3 00)CHO20 M CIYCKasCh K CyIIe-
My (4TO cooTBeTCTBYyeT B mejoM mo3uruu M. Kanta u HeokaHTH-
aHIIEB B 3TOM BOIIPOCE), — HENb3s1. MOXKHO TOJIHKO WATH Ha000-
POT: OCHOBELIBAsACH Ha (1)}/HKIII/IOH3J'II)HE>1X CBA34X, JaHHBIX HaM B
CyLIEeM, BOCXOIUTh MOCTENIEHHO B MUP JOJKHOTO.
[IpobieMaTHYHOCTh W KOPPEKTHOCTh JAHHOTO 3aKITFOYEHUS
I1. A. CopoknHa B cBeTe dTHUECKHX B3rLiaoB M. Kanta — mpen-
MET BBICTYIUICHHS. A C Y4Y€TOM TOrO, YTO B JaJIbHEHIIEM cam
I1. A. CopoKkuH OTKa)XeTCs OT O3UTUBUCTCKOTO B3TJISAa HAa STUKY
(B cBeTe ero COOCTBEHHBIX MO3MHUX HACH KOHIENIUU (Qrutocoduu
KyJbTYpbl), aHaJIW3 pAHHErO TMPOU3BEACHUS YUYEHOTO MOXKET
paccMaTpuBaThCA B KQ4eCTBE YACTHOTO apryMeHTa B OTCTAMBAHUU
MIPUHITUTIOB HOPMAaTUBHOCTH (M 3HAYNUT — BCEOOIIHOCTH, obecIre-
YHBaroIIel Hay4YHOCTh) B 000CHOBAaHMH 3THYECKOTO 3HAHMUS.
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Oo6pa3 W. KanTa
B «McTopun cTaHoBNEHUs camocosHarowen aywm» A. benoro

BaneHTuH Uropesuy YepeaHukos

Kanununepao
e-mail: valentincherednikov@gmail.com

Otnomenne AHnpes benoro x Hacnenuio MMmanyuna Kanra
MOXHO pazfenuth Ha Tpu dtama. [lepserii (1904—1906) mpen-
CTaBJIsIeT cOOOM coueTaHHe CUMBOJM3Ma M KaHTHAHCTBA (KIJIOoye-
Bble paboTel — «OMOyIeMaTHKa cMbICTa», «Kputuumusm u cuMBo-
mu3M»). YTBepxkaaetcs myTh oT Kanta k Illonenrayspy kak ctos-
meMy Ha TpaHUIle MEXIy CHMBOJIM3MOM M KPUTHYECKOH (HIIoCco-
¢ueit. Ho eme HeckombkuMu TogamMu panbine KanT O6b01 1t berno-
0 CHHOHMMOM O€3’KH3HEHHOT0, MepTBOT0. BTOpoit meprog — ot-
ctpanenHoe npoureHne Kanra («Pymonsd IlTeitnep u ['€Te B Mu-
POBO33pEHUHU COBpEMEHHOCTH», 1915). HakoHem, Tpetuii atam cBs-
3aH ¢ (hyHmaMeHTaIbHBIM TpyaoM benoro «lcropusi craHOBIEHUS
camoco3Haromierd gymm» (1926), — npencrapnstonyM coOoi ma-
HOpaMy pa3BHTHUS KyJIbTYpBI Yepe3 mpusMy antponocoduu LTeii-
Hepa, — BO BTOPOM TOME KOTOPOTO KEHHMICOEPrCKHI MBICIHTEINb
MIpeJICTaeT y>K€ HE CO3/aTelieM T'HOCEOJOIMYECKOM OMOpHhI st
CHUMBOJIMCTCKON TEOpHH, HO uyJoBHIIEM (cpaBHeHHE ¢ Koieewm,
BOCCTaBIIMM U3 rpoba ckeneroM). Kak u B panHelt «2-if cumdo-
Huu», KaHT mosBnseTcss MepTBEIOM — HO XHBBIM MEPTBEIOM.
B cBoeM uTOroBOM HccienoBaHuu benbiii AeMOHCTPUPYET, KaK Ha
CMEHY LIONEHIay3poBckoMy «KaHTy», MUCTHYECKOMY U CHUHTE3U-
poBanHOMY ¢ [lmatoHoMm n «BemanTtoit» (00pa3 TakOTO «BOCTOYHO-
ro» Kanrta BozHukaer B pomane «lletepOypr»), mpuxomuT mon-
JIMHHBIN aBTOp «KPUTUKH YHCTOro pazyma», ¢ CyXOCTbIO aHAJIUTHU-
KM, MEPEBEPHYBIIUNA CBOUM IMOCMEPTHBIM HPUILIECTBUEM JIOTHKY
TeX, KTO MPHIIEN yKe MOCIIe HETO («ITOJIeMeeBCKHUe» JOTHKHU: WH-
OYKTHBHYI0 MWUIS W AHalNeKTH4ecKyro [eremns), momoOHO ToMmy,
kak Konepnuk nepesepHyn kapTuHy CONHEUHOI CUCTEMBI.

© Yepennukos B.11., 2019
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C Toukm 3penms benoro, TreHHWalbHa caMa TOCTaHOBKA
Bormpoca: «Kak MpicmuMo 00pa3oBaHUE TIOHSITHIA €CTECTBO3HAHUS B
paccyake?» DToT Bompoc 0oJiee PEBOJIIONIMOHECH U Pa3pyIIUTENICH,
HEeXenmu OTBeT. B To ke Bpems, mo MHeHHWIO aBTopa «Mcropuu
CTaHOBJICHHUA. ..», «KpHUTHKa MPaKTHIECKOTO pazyMay — 3TO TPYA
TOTO, KTO MCIYTaJICS CBOEH PEBOJIIOIMOHHOCTH, BOCCTAHOBMII TO,
yTo OBUIO pa3pymieHo «Kputukoit uyucroro pasyman. «Caepx-
KOTIEpHUKAHCKHi» MacmTad pokoBoro «Kak BO3MOXHO?» OBLI
yTpaueH, HO BHOBb BO3HMK B XIX Beke, korga Kanrt npeacrain yxe
B HACTOAIIEM CBOEM OOJIMYUU, OYMIICHHBIH OT MOIMYJISPU3UPO-
BaBIIIETO €r0 IIoneHrayspuancTsa. B stom «Kak Bo3MOXHO?» —
BCsl cria (prtocour caMOCO3HAIOMICH MyId, MpopadaThIBAIOIICH
caMo OCHOBaHHE PaccylKa, HO 3Ta CUia, B aHTPONOCO(CKOH Tep-
MUHOJIOTUH, HOCUT apUMaHU4YecKuil xapakrep. «CaMoCcOo3HaroIee
S», xoTopoe B ucTopruocodun bemoro sBISeTCS IENBI0 BCETO pas3-
BUTUA KYJIBTYPbl U HE UMECT HUYETO o61uer0 C JIMYHBIM <I», B
KaHTOBCKOWM TPAaHCICHJICHTAIBHOM aImepueniui BBICTYAeT Kak
CaMOTOXKIECTBO W B JyXe — Kak ImycTas abcrpakmus. B cBoeit
sTuke benblil, HeraTMBHO OTHOcUBILIMICA K «KpuTtnke npaxkrtude-
CKOTO pa3zymay», BOCIPUHATYIO UM KaK MaJlOJYLIHOE CaMOOCYKae-
Hue Kanra, oTBepraeT nMnepaTuBhI J0ITa, IPOTUBOIIOCTABIISAS UM
«o0pa3sl MopansHOW (haHTazmm» (Tepmunonorus Lllteiinepa): T. €.
COeqMHEeHHEe 00pa30B CTHUJIS M CMBICIA B AEWCTBUTEIBHOCTH CaMo-
CO3HaHHUsA, CBOOOHOTO, OCBOOOXKIEHHOTO OT CyOBEKTHBAIMH JIO-
THKH ¥ YyBCTBEHHOW OOBEKTHUBAINH.
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KynbTypHbIn TpaHcdep B uctopumn unococmu:
0 BOCMPUATUU KAHTOBCKMX ITUYECKUX U NONUTUYECKUX naen
B0 ®paHuuu XIX Beka

Angpen KOpbesuy [lyaumk

benopyccruii cocyoapemeennvlii ynusepcumem, Munck
e-mail: a_dudchik@tut.by

IIporpaMma u3y4yeHus: NpoueccoB U (HEHOMEHOB KyJIbTYPHOTO
TpaHcdepa ABIsIeTCI OTHOCUTENBFHO MOJIOA0H (Bo3HMKaeT B 1980-¢
roAbl) M AOCTaTOYHO aKTUBHO pa3BUBAIOILEHCS 00JACThIO Hccie-
JOBaHUs, 00J1afaoield MeXAUCIUIIMHAPHBIM cTaTycoM. IlonsTue
KyJBTYPHOTO TpaHcdepa cBsi3aHo ¢ paboramu (PpaHIly3CKUX HCTO-
puKoB KyiabTypel M. Bepuepa u M. Ocnans. IlepBoHayanbHO HO-
HATHE MPUMEHSJIOCH NPEUMYIECTBEHHO I UCCIEN0BaHUM B 00-
JACTU WCTOPHUU KYJBTYpPhl, HO B AajbHEHIIEM CTaJl0 HCIIOJIB30-
BaThCS 110 OTHOLICHHIO K 0ojiee IMPOKUM NMPOOJIEMHBIM MOJSM U
Ha CETOAHALIHUHN JIeHb BIIOJIHE MOXKET PacCMaTPUBAThHCS KaK caMo-
CTOSITENIbHAsL 00JIaCTh MCCIIENOBAHUM, NMPHUHLUMINAIBHON XapaKTe-
PUCTUKOM KOTOPOH MOMKHO Has3BaTh €€ MEXIUCLUIUIMHAPHOCTD,
YTO MO3BOJISIET OOpamaThes K mpobieMaM U METoJaM CaMbIX pas-
HBIX AMCLUIUIMH: KYJbTYPOJOTHH, COLMOJOTHH, aHTPOIOJIOTHH,
JIUHTBUCTUKH, UCTOPUU HCKYCCTBA H T. JI.

[NoHsiTHE KyNBTYpHOTO TpaHcdepa SBISETCS MPUHIUITHAAILHO
MOJIMCEMaHTUYHbIM M aKTHUBHO IIPUMEHSETCS] B Pa3HBIX 001acTsIX
YeJIOBEYECKOM MEesITeNbHOCTH (OT SKOHOMHMKH [0 NCHXOAHaIM3a),
0003Hayas LENbIi psiJl MPOIECCOB, CBA3aHHBIX ¢ (DEHOMEHOM Iepe-
X0J1a, TIepeHoca " rnepeBoja (B IMIMPOKOM 3HAYCHUHU ITOCIIETHETO).
B eBponeiickux HcciaeqoBaHUSIX HCIONB3YIOTCS TEpPMHUHBI Trans-
ferts Culturels (¢p.) u Kulturtransfer (Hem.), B pyCCKOM SI3BIKE yKe
CYIIECTBYET TpaJWLMs TIepeBOAa TEPMUHA KaK «KYJIbTYypHBIN
TpaHcdep» (XOTs, BUIMMO, BO3MOXKHBI M JIpyIM€ BapUaHTHI,
HampuMep «TpaHcdep KyIbTypbl»). B Hanbonee momHOM Buae 00-

© Hynuuk A.1O., 2019
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M€ NPUHLIMIBL JAHHOTO IIOAXOAA M3JIOXKEHbl B psAAe craTel
M. Ocnans (Espagne, 1997; 2003) u M. Bepuepa (Werner, 1997).
W3 pycckos3pIYHBIX MCTOYHUKOB Ha3oBeM pabotel JI.B. JloOa-
yépoit (2010) u E. E. Imutpuesoii (2011). XoTs cam noaxon sBis-
eTCs IPUHLUINAIBHO MEKAUCLUITIMHAPHBIM, HaHOOJIBIIYIO IOy~
JSIPHOCTH OH IpuoOpen B 00JIaCTH UCCIIEAOBAHUN UCTOPUH U JIU-
TepaTypsl. BMecTte ¢ TeM, Ha Hall B3I, AaHHBIN MOAX0[ BIOJHE
MOJKET paccMaTpUBATHCS KaK OJUH U3 METOJIOB MU3yUEHUS WHTE-
JIEKTyaIbHOU UCTOPHH M, KOHKpeTHee, ucTopuu dhumocodun (Lyn-
gk, 2015). Hampumep, moHsaTHe TpaHC(hepa MOXKET HCIIOJB30-
BaTbCS B UCTOPUKO-PHUIOCO(CKUX HCCIENOBAHHUIX KaK albTepHa-
THBa 0ojiee TPaAMLMOHHOMY JUISI TYMAaHHUTApHBIX HAyK MOHSATHIO
penteriitau (Ehalt n ap., 2003).

BaxHO OTMETHTB, YTO W3HAYAIBHO B HCCIIEJOBAHUAX KYJIb-
TypHOTO TpaHc(epa AOCTaTOYHO aKTUBHO MPUMEHSJICS UCTOPUKO-
¢dbunocodekuit Matepman. Tak, B yKe CTaBIIEM KJIACCHUESCKHM
Tpyae M. Ocnansg «®PpaHKO-HEMEUKHH KyJIbTYPHBIM TpaHchep»
(Ocnanp, 2018) BechbMa MOIPOOHO U3ydYaETCs BOIPOC BOCIIPHUSTHS
nuneit Hemenkoit pumocodpun Bo Ppanmun X VIII-XIX Bekos, mpu
3TOM 0c000€ BHHUMAaHHUE YAEISIETCS 3TUUYECKUM M MOJUTHYECKUM
unesm U. Kanra. JleMoHCTpupyeTca BaKHOCTb AESTEILHOCTH TO-
CPEeTHUKOB-MEINATOPOB B JIUIE HHTEPIIPETATOPOB, TOMYJISpPHU3aTO-
POB, MEPEBOAYMKOB, KOTOpas B psjAe ClIydyaeB HPEALISCTBYET pe-
QJIBHOMY 3HaKOMCTBY C TeKcTaMHu Guiiocoda 1 MoMeIIaeT ero uaeu
B OoJiee MIMPOKUH KOHTEKCT MOPAIBbHO-(QUIOCOPCKUX U IOJUTH-
YEeCKHUX BOINPOCOB 310XHU. B pabore M. DcnaHs 3KCILTMUIUPYIOTCS
uHTepnperanuu KaHra B palMoHaIMCTHYECKOM KiIfoue (MAe0JI0TH
[Ipocsemenns), kak ¢punocoda-antrcencyanucra (1. ne Bumnep),
B JyX€ HJCOJIOTUH CBETCKON peCIyOIMKAHCKOW MOPaIH («IIKOJIb-
Has puinocodus Tperseil peciryOnuKkn»), a TaKke BCTpAaUBaHUE €TI0
B OOIIMH KOHTEKCT MCTOPUHM HEMEUKOH M 3amazHod ¢umocoduu
(B. Kyzen). Kpome Toro, Ocnianp 1IeMOHCTpHUPYET, YTO oOpalieHune
K ¢unocopun Kanra ceirpano onpeneneHHyl0 pojib B pa3BUTHU
B3msiioB aTHosora K. JleBu-bprons, a Takke peKOHCTPYHpPYET
JUCKYCCHIO MEXKIY NpEACTaBUTENSAMH KaHTHAHCTBA M (PUXTeaH-
CTBa U €€ poJib B (JOpMUPOBAHUH KOHLENMH Hauuu Bo OpanHuum.
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Takum 00pazoM, MOKHO cleliaTh OO BBIBOJ 00 DBPHUCTHY-
HOCTH TIOJXOJa M3y4YeHHUs KyJIbTypHOTO TpaHcdepa B MCCIeq0Ba-
HUSAX 1o (unocopun U uctopun ¢uinocopuu, B YaCTHOCTH B
HCCIIEIOBAHUAX BOCIIPHATHUS KAHTOBCKOM (rimocoum.
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sErfahrungsbeweise fiir die Unsterblichkeit der Seele“?
— Die Rezeption der kantischen Postulatenlehre
in Spiritismus, Materialismus und Neukantianismus um 1900

Hauke Heidenreich

Martin-Luther-Universitdit Halle-Wittenberg
e-mail: hauke.heidenreich@theologie. uni-halle.de

Die Postulatenlehre der praktischen Vernunft ist eines der
umstrittensten Segmente der gesamten kantischen Moralphilo-
sophie. Besonders die von Kant vorgebrachte ,,objektive Realitdt*
der Postulate Unsterblichkeit der Seele und Dasein Gottes gab
immer wieder Anlass zu scharfen Kontroversen in der Kant-
forschung. Im Kontext ethischer Anforderungen einer Moderne,
die als ,aufgeklart’ und ,sdkular® definiert wird, sechen namhafte
Kantforscher wie Reinhard Brandt oder Otfried Hoffe in der
Postulatenlehre gar einen drohenden Riickfall in ,,theologische*
Denkmuster der Voraufklirung und fordern daher die Abschaf-
fung der Postulate.

Doch wie kam es zu den teilweise schroffen Verwerfungen?
Bereits um 1900, in der Hochzeit des Neukantianismus, war die
Postulatenlehre Gegenstand der Debatten. 1899 verdffentlichte der
Zoologe Ernst Haeckel seinen Bestseller Die Weltrdthsel, in welc-
hem er eine scharfe Kritik an Kants Postulatenlehre &duBerte. Mit
den drei Postulaten wiirde Kant letztlich nichts Anderes machen,
als dem derzeit dulerst populdren Spiritismus das Wort zu reden.
Alle sich auf Kant bezichenden Philosophen seien letztlich ver-
kappte Okkultisten. Konkret vor Augen hatte Haeckel, neben den
Vertretern der zeitgendssischen Fachphilosophie, hierbei den
Miinchner Philosophen Carl du Prel. Du Prel hatte rund zehn Jahre
vorher eine Vorlesungsmitschrift von Kant veroffentlicht. In einem
selbst verfassten Vorwort dazu behauptete du Prel, dass die
Unsterblichkeit der Seele in den modernen Geistererscheinungen

© Heidenreich H., 2019
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wissenschaftlich-objektiv bewiesen worden sei und Kant in seiner
Kritik der praktischen Vernunft die Grundlage dieses modernen
Spiritismus gelegt habe.

Du Prels Text wurde stark rezipiert in der damaligen Kant-
forschung und beeinflusste in der Folge massiv den Umgang mit
der Postulatenlehre. Zentrale neukantianische Autoren wie Hans
Vaihinger, Hermann Cohen und Wilhelm Windelband, die in der
heutigen Kantforschung als Autoritdten zitiert werden, forderten
als Antwort hierauf die Uminterpretation oder Verwerfung der
Postulatenlehre als unwissenschaftlich oder unmoralisch. Du Prels
Behauptungen wurden dabei als Negativfolie einer jeden sich als
wissenschaftlich verstehenden Kantexegese angefiihrt; wer von
einer bestimmten Lesart der Postulatenlehre abwich, wurde somit
als Spiritist gebrandmarkt und aus dem wissenschaftlichen Diskurs
in den Bereich des Obskuren oder Phantastischen verdringt.

Mein Beitrag wendet sich genau diesen Kontexten zu und
verfolgt die Spuren und Fronten dieser bis heute wirkméchtigen
neukantianischen Uminterpretationen der Postulatenlehre.
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O BO3MOXHOCTAX )€HOMEHONOrM4YECKOM MHTEpRpeTaLum
cUCTeMbI NpakTUyeckoro pasyma Kanta

Oner Myxtaposuy MyxyTamHoB

VYpanockuii pedepanvuviii ynusepcumem, Examepun6ype
e-mail: gornostaev_oleg@hotmail.com

Peur B moxnane moimeT He 0 BOBMOKHOCTHA (PeHOMEHOJIOTHYe-
CKOM MHTEpINpeTaluu KaHTOBCKOW «KpUTHKH MPaKTUYECKOIro pa-
3yMay U COICPKATEIbHO CBS3aHHBIX C HEl paboT (Takas BO3MOXK-
HOCTb OOYyCIIOBIIEHA CAMHM TPaHCIEHIEHTAIFHBIM CIIOCOOOM TIO-
CTPOEHHUSI CHUCTEMBI MPAKTUYECKOTO pa3zyma), a O T€X BO3MOXKHO-
CTSIX, YTO MPEAOCTABIAET (PEHOMEHOIOTHYECKUN METO/ I TIOHH-
MaHus ujeu BTopoil « KpuTukm».

B «Kputuke npaktuueckoro pazyma» Kant nemaer akieHT Ha
(hopMaITbHON MHTEpPIIPETAIlA KaTEeropuiecKoro MMIIEpaTHBa, Tpe-
Oyro1iiero, 4ToObl JIe)KaIlas B OCHOBAaHHHU MOCTYIIKa MaKCUMa MOIJia
OBl paBHBIM 00pa30M paccMaTpUBATHCS B KayeCTBE MPHHIIMIA BCe-
00IIIero 3aKOHOAATeNbCTBA. J{JIs1 OTHENBbHBIX TpeIcTaBUTENeH (eHo-
MeHonorndeckoro asrkeHus (3. ['yccepnb, M. [lenep) ara ¢op-
MYJTUPOBKA CTAHOBHUTCS TIOBOJIOM JIJIsl KDUTUKA abCTpakTHOTO (pop-
Majlu3Ma U palMoOHaIM3Ma KaHTOBCKOM 3THKM. TemM He MeHee B
OIyOJMKOBAaHHBIX 10 3TOro «OCHOBOIOJOXKEHUSX MeETapU3UKH
HpaBCTBEHHOCTM» KaHT /aeT comeprkaTelbHOE MCTOIKOBAHNE TIPHH-
LUIa TMPAKTHYECKOTO pa3yMma, COIJIACHO KOTOPOMY MOPaibHBIM
MIPU3HAETCA TOCTYIIOK, Ybsi MaKCHMa ITO3BOJISIET 4YeJOBEKY pac-
CMaTpuBaTh ceOSI M B CBOEM JIMIIE BCE YEIIOBEUECTBO HE KaK Cpell-
CTBO, HO UCKJIFOUUTEIBHO KakK IeNib. JTO 03Hauyaer, 4to KaHT ObLI
MIPEKPacHO OCBEAOMJIEH O pa3nuyuu (GOpMaAIbHOTO H COAEp-
JKaTEJIBPHOTO TMOAX0Aa K OOOCHOBAHHMIO CHCTEMBI IPAKTHYECKOTO
pasyma. Bompoc 3akirodaercs B TOM, MO4eMy OH HpeAIoven HMEH-
HO Ty TPaKTOBKY, KOTOPYIO CIEIyIOIIas 3a HUM 3I10Xa, HUCKOIBKO
HE COMHEBAsICh, 0003HAYMIIA KaK (hOPMAITbHYIO.

© Myxytausos O. M., 2019
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CrnenyeT npeBapUTEIIEHO OTOBOPHUTHCS, YTO JIENI0 B KOHEYHOM
cueTe 3aKNII0YaeTcsl OTHIOAb He B M30paHHoi KanToM (Qopmy-
JTUPOBKE KATETOPUIECKOTO UMIIEpaTHBa, & B T€X COIEPIKaTENbHBIX
BO3MOXHOCTSIX, KOTOPBIE OHA TIPEIOCTABIISIET.

Bo-nepBhix, peds UaeT 0 BO3MOXKHOCTH TEMaTH3aI[UK yHHUBEP-
CAJILHOTO TOPU30HTa BCEMHUPHOCTH CYIICCTBOBAaHHS YEIOBEKA H
BMECTE C HUM — BCEX Pa3yMHBIX CYIIECTB. Takas BO3MOXHOCTh
OTIPEICIISIETCS. OHTOJIOTUYECKOU CTPYKTYpOU MOpaJbHON TMYHOCTH
(personalitas moralis) kak CIIOCOOHOCTH ONPEICIATh BOJIO K IO-
CTYNKY TOCPEACTBOM OJHOTO JIUIIL YUCTOTO MPAKTHYECKOTO pa-
3yMa. Temaruzanus YHUBEPCAIBLHOI'O TOPU30HTA BCEMUPHOCTH SIB-
JISIETCSI aKTOM MPAKTUIECKOH CBOOOIBI B TTIO3UTHBHOM CMBICIIE.

Bo-BTOpBIX, pedb MAET O BO3MOXXHOCTH BEISBICHUS KOPpPEIs-
TUBHOTO TPAKTUYECKOTO a Priori B CHCTEME «pa3yM — YHHUBEP-
CATHHBIA TOPU30HT BCEMUPHOCTW». MccrmenoBaHue Heu MPaKTH-
YECKOTO a priori MMeeT MPHUHIUIUAILHOE 3HAYCHUE B CHIIY TOTO,
YTO pa3yM, MO CYTH, SIBIIIETCS MPAKTHYECKOW TO3HABATEIHHOUN
CIIOCOOHOCTRIO, a (PIIOCOPHUS O TPEUMYIIECTBY OMPEIALSISICTCS
KaK npakTudeckas Gpuinocodus.

[Ipemnaraemplii MOAX0/ JAET BO3MOXKHOCTh PaJMKAILHOTO (e-
HOMEHOJIOTUYECKOTO TEPEOCMBICIICHUS OCHOBHBIX IOHITHN KaH-
TOBCKOW CHCTEMBI MPAaKTUYECKOTO paszyMa. OJHOBPEMEHHO IOSB-
JSeTCsl TPEKPACHBI MOBOJ IMOKa3aTh aKTyalbHOCTH (COBpPEMEH-
HOCTh ¥l CBOCBPEMEHHOCTH) unei Kanra.
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OcHoBHbIe npegnocbinku kputuku M. Lenepom atukn Kanta

AnHa AnekcaHgposHa LnsH

Poccuiickuii 2cocyoapcmeentviil
2ymanumapmwlil ynusepcumem, Mockea
e-mail: annasamoikina@yandex.ru

Croe »Ttmueckoe yuenme Makc Illemep paspabarpiBaeT BO
MHOTOM B NPOTHBOBEC KAaHTOBCKOW 3THKe M Bcel tuke IIpocse-
mennsa. COOTBETCTBEHHO, KPUTHKA JTHYECKHX B3risimoB KaHta
3aHHMaeT ocoboe MecTo B TBopuecTBe Lllemepa.

lenep xapakTepu3yeT KAHTOBCKHA MOJIX0/ K HDABCTBEHHOCTH
Kak (OpMasbHBIH, MOCKOJIBKY pa3syM (GOPMYIHpPYET OOIIHe MpaBy-
J1a B BHJIE UMIIEPATHUBOB, CJIEIOBAaHNE KOTOPHIM MO3BOJISIET OTHECTH
HeﬁCTBHH K HpPaBCTBCHHBLIM. IIIeJ]ep MmoA4YCpPKUBACT, YTO 3TU IIpa-
BUJIa HOCSIT allpHOPHBIN XapaKTep U caMu 1o cebe He UMEIOT MaTe-
PHABHOTO (COJIEPKATENFHOTO) HATIOTHEHHS.

[enep ybexaeH, 4ToO SIIPO ITUKU JTOIKHO COCTABIISITH yIEHUE
0 IEHHOCTAX, UX HUCPAPXHU, B3ANMOCBA3AX U NYTAX HUX IMOCTHIKC-
Hus. CozfmaBasi Ha OTUX OCHOBAHHUAX COOCTBEHHYIO ITHYECKYIO
KoHIenmuio, 1llenep mpITaeTcs BBISIBUTH MPENMOCHUIKH STHIECKAX
B3rs10B Kanra, U, OTTanKuBasch OT HUX, POPMYJIMPYET CBOU HC-
XOZHBIE TOJ0KEHHSI.

[penmoceutku Beelt punocopun Kanra, cunraer lllenep, o0y-
CIIOBJICHBI MHPOBO33peHreM [IpocBelieHus, B KOTOPOM BEIyIIYIO
ponb urpaer pa3ym. Jns Kanra xak s genoBeka smoxu IIpo-
CBEIIEHUSI MHUpP TPHUPOJIHBIA W YEITOBEYESCKHIA MPEACTABISET Xaoc.
JInmp wenmoBedecKuit pa3yM HECET YIMOPSANOYEHHOCTh W MPUITHUCHI-
BAaE€T MHUPY 3aKOHOMEPHOCTb M HPABCTBEHHYIO IIPABWIBHOCTh. Ye-
JIOBEK 0€3 MPaKTUYECKOro pa3ymMa — 3TO €CTECTBEHHOE CYIIECTBO:
BCsikast J00OBBL K JlpyroMy cCBOAMTCS K JIOOBH K camoMmy ce0e,
JII000BB BOOOIIE MPEACTABISET COOOM 3roM3M, a rOM3M BEAET K
YyBCTBEHHOMY HaclIaXICHUIO. Bce cTpemyleHHsT W KelaHUsA

© Illusau A.A., 2019
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SIBITIOTCS TefoHUCTHYecKuMH. HecmyuwaitHo, momaraer Illenep,
KaHT Tak um He cymen packpbITh MOHATHE 0obpot gonu. Jlpyras
BaxkHas npennocbuika Kanta, mo muenuto lllenepa, kacaercs mo-
Hatus anpuopu. Y KaHTa anpuoproe TpHUHAIUICKUT WNCKIIOYH-
TEIHHO cepe MBICIIUMOTO U UMEET (GOpMy OOITETO CYKICHHS.

ITo Ilenepy, B OKpYy’KarOIIEM HAC MUPE NMPUCYTCTBYIOT JyXOB-
HBIE [IECHHOCTH, KOTOPBIE IBMXKYT YEJTOBEKOM M 000CHOBBIBAIOT €TI0
JKEIAaHMs U NEUCTBUSI, JaKe €CIIM OH ATOTrO SIBHO HE co3HaeT. LleH-
HOCTH CYIIECTBYIOT anpuopu, Kak U JIpyrHe CYUIHOCTH, KOTOpPbIE
enep nazBan mamepuanrvHviv anpuopu. 1 oHu MOTYT OBITH IO-
3HAHBI C TOMOIIBIO CYIITHOCTHOW WHTYHIIUH.

OnenuBas no3uruto Illenepa mo orHomeHnuto k Kanry, xote-
Jock OBl OTMETHTSH, uTO Lllenep HeckonpKO crymaer Kpacku. Kanr
HUTJIe HE YTBEPXKJAeT, YTO HET JyXOBHBIX IIEHHOCTEH M B MHpPE
naput xaoc. KaHT TONBKO XOYeT MOMYepKHYTh, YTO Yy HAC HET
CPEICTB MO3HATh, YTO OTHOCHUTCS K MHPY caMOMy IO ceOe, 4To
NPEACTaBIAI0T cOO0H IIEHHOCTH U Apyrue cymHoctu. Lllenep kak
MIpPEJICTAaBUTENh (PEHOMEHOJOTHYECKOH Tpaauiuu Oeper Ha cebe
CMEJIOCTh YTBEPKAATh, UTO MAmMepudibHoe anpuopy TI03HABAEMO C
MIOMOIIIbIO CYITHOCTHOW MHTYMIIMH, KOoTopas BblcTymaer i Ile-
nepa 0coObIM (PEHOMEHOJOTHYECKAM OIBITOM. BakHO OTMETHTB,
gyro s Llenepa 3to anpuopu sBnsercsa 0e3yCIOBHBIM U HEU3MEH-
HbIM, CIUHBIM IJId BCEX U Ha BCE BPECMCHA. U >TM oHO TTOXO0KE Ha
dopmanvuoe anpuopu Kanra.
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Charles Taylor on Self-Responsibility and Self-Legislation

Guillaume St-Laurent

Université de Montréal
Brown University
e-mail: guil stlaurent@gmail.com

Building on a comprehensive knowledge of Canadian philoso-
pher Charles Taylor’s work, this paper aims to present and critical-
ly examine the way he situates Kant’s radical notion of autonomy
as self-legislation within the larger context of the rise and devel-
opment of the Western sense (or rather family of senses) of “in-
wardness,” that is, the modern ethics of “self-responsibility.”

In the first section, I will focus on clarifying the relationship
between (1) what Taylor calls “radical reflexivity” (as distinct from
reflexivity tout court), which he sees as having been introduced in
the Western tradition of thought by Augustine, and (2) the “reflex-
ive turn” initiated by Descartes, who gave Augustinian inwardness
a new “radical twist:” that of self-responsibility or “self-sufficient
reason.”

Secondly, I will synthetically present the contrasts between (i)
Cartesian “procedural” self-responsibility, (i) Montaigne’s “self-
exploration,” (iii) Kant’s self-legislation, (iv) the Romantics’
(Herder, Hamman, Humboldt) “self-expression,” and (v) the Ger-
man idealists’ (Fichte, Schelling, Hegel) “absolute self-identity” —
which are all conceived by Taylor as variants or figures of modern
inwardness. In this portrait, Kant represents a veritable watershed
to the extent that he introduced an altogether new mode of radical
reflexivity, which will then be shared by the Romantics, the ideal-
ists, as well as major figures of contemporary Continental and
Analytic philosophy: that of “agent’s knowledge,” following Ans-
combe’s notion of “non-observational knowledge” (1957).

© St-Laurent G., 2019
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Thirdly and finally, I will present (vi) what Taylor labels the
“metacritical” tradition (Hegel, Heidegger, Wittgenstein, Merleau-
Ponty), to which he himself identifies and whose central problem is
that of unifying self-legislation and self-expression, in search for a
viable conception of “situated freedom.” This task implies discern-
ing clearly what is living and what is dead of the philosophy of
Kant, by distinguishing agent’s knowledge from all the other
stances of radical reflexivity (i-v) while at the same time remaining
within the bounds of the modern “tradition of self-responsible [or
self-critical] reason,” or the aspiration to autonomy.
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Kant’s Influence on the Religious and
Ethical Doctrines of the “Kerygma” Theologians in the 20t Century

Andrei G. Zavaliy

American University of Kuwait
e-mail: azavaliy@auk.edu.kw

When Kant challenged the readers to cast off immature subser-
vience to religious dogma and acquire genuine knowledge through
independent thought, he did not intend to dismiss religion altogeth-
er as an obsolete form of conceptualizing the world. He was rather
trying to bring religious doctrines within the confines of reason,
which would not only limit their traditional pretentions to absolute
truth, but would also justify their underlying rationality in the court
of pure reason. The project of creating the pure rational system of
religion is undertaken in his “Religion Within the Boundaries of
Mere Reason,” the product of his mature philosophy, and can thus
be seen as his definitive statement on the subject matter. The paper
will highlight the most important aspects of this work and will
trace the discernable Kantian influences in the project of the ker-
ygma theology (e.g., by Rudolf Bultmann and Karl Barth) in the
20™ century. The emphasis on the need for demythologization of
religion, disregard for the historical basis of Biblical teaching, and
yet retaining the attitude of existential faith in the content of Jesus
teaching’ (kerygma) and the core ethical doctrines of traditional
Christianity, is prominent in the works of the 20" century liberal
theologians. Such an approach, it is argued, is a further natural de-
velopment of Kant’s dictum to limit the pretensions of reason in
order to leave room for faith. It will be shown that despite its initial
ad hoc appearance, the Kantian principle has proven to be more
viable than his earlier critics have supposed. The very fact that ra-
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tional theology is still in existence bears witness to the continuing
influence of Kant’s seminal work. The paper will argue that Kanti-
an philosophy of religion has contributed to the theological inves-
tigations of Rudolf Bultmann, including his conception of Chris-
tian ethics, in no less degree than Heideggerian existentialism. The
paper further suggests the way of reassessing the importance of
Kantian heritage for the 20" century religious ethical theories in
general.
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Aufklarung als ,,philosophisches Ethos*:
Kant und Foucault

Carola Hantsch

Universitdt Greifswald
e-mail: haentsch@uni-greifswald.de

Der Konferenztitel Kant und die Ethik der Aufkldrung impli-
ziert die These, daf} es so etwas wie eine ,,Ethik der Aufklarung*
gibt. Traditionell verbindet die Moderne in der Philosophie die
Aufkldrung jedoch zundchst eher mit dem Thema des (theore-
tischen) Vernunftgebrauchs und postuliert einen Freiheitsgewinn
durch den Zuwachs an Wissen und Erkenntnis. Es ist eigentlich
erst verstarkt die sogenannte postmoderne Philosophie, — der man
im Ubrigen lange Zeit ,,Antirationalismus* und die ,,Zerstérung der
Vernunft* vorzuwerfen pflegte — die unter nachhaltigem Riick-
griff auf Kants Vernunftkritik die ethische Dimension von dessen
Philosophie erneut ins Blickfeld riickt und damit zugleich dem
Kantischen Impetus folgt, die Ethik als erste Philosophie zu
behandeln.

So definiert z. B. Foucault 1983 in seiner Lektiire von Kants
Text Was ist Aufkldrung? (1784) die Aufklarung im AnschluB3 an
Kant als dezidiert (moralisch-)praktisches Unternehmen. ,,Unmiin-
digkeit® ist nicht einem ,,Mangel an Verstand* geschuldet. Es gehe
vielmehr darum, eine neue Haltung einzunehmen, Mut und
Entschlossenheit zum Selber-Denken und zum o&ffentlichen
Vernunftgebrauch an die Stelle von ,,Faulheit und ,,Feigheit™ zu
setzen. Foucault leitet daraus gewissermalien ein Leitmotiv fiir die
Philosophie der Moderne ab: Aufkldrung als ,,philosophisches
Ethos* wire danach die Haltung der ,,permanente[n] Kritik unseres
historischen Seins*.

Das bedeutet negativ, sich gegen die ,,Erpressung® der Auf-
klarung (schlichte fiir-oder-gegen-Zuordnungen) sowie die ,,Ver-
wechselung® von Aufklarung und Humanismus zu wenden.
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Es bedeutet positiv, eine ,.historisch-kritische Ontologie unse-
rer selbst zu entwerfen, die sich als ,,Grenzhaltung™ und als
»~experimentelle Haltung® versteht und ihre ,,Allgemeinheit, Syste-
matik und Homogenitit* von einem immer begrenzten Standpunkt
der Erkenntnis aus entfaltet. [hre Systematik hat die Konstituierung
des Subjekts entlang der Achsen des Wissens, der Macht und der
Ethik zum Gegenstand; ihren Einsatz definiert Foucault als
Umgang mit dem ,,Paradox der Beziehungen von Fahigkeiten und
Macht“ — dem Phdnomen also, dal3 ein massiver Zuwachs an
Wissen und Technologie keineswegs automatisch einen
Freiheitsgewinn zur Folge hat.

Foucaults affirmativer Riickgriff auf Kant fiir die Formulierung
ethischer Grundaussagen ist nur ein Beispiel fiir die immense
Bedeutung der Philosophie Kants fiir ,,postmoderne* Ethikansétze.
Ahnliche Riickgriffe lieBen sich fiir Derrida und Lyotard demon-
strieren. Eine kurze Darstellung dieser Ansétze soll den Vortrag
beschlieBen.
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A1uka Pyko kak MpocseweHne Kanra:
Heu3b6eXHOCTb KPUTUKM pa3yma U NO3UTUBHOCTb BNAcTy

EkatepuHa VropesHa LUawunosa

Ooscnviii hedepanvruiii ynusepcumem, Pocmos-ua-/Jony
e-mail: eishashlova@sfedu.ru

PanmnonanpHOE 000CHOBaHME TpoekTa IIpocBemeHus momyyu-
JI0 B COBPEMEHHOH (hmiocouu NMPOTHBOPEUUBYIO OIEHKY. MH-
mens Pyko cran OJHUM U3 KPUTHUKOB palMOHAIM3Ma U B COBpe-
MEHHBIX TEOPHSIX TPENCTaeT KaK pPaJWKaIbHBIA MBICIUTENb (Ha-
nmpumMep, B omeHke Xabepmaca). B Tekcrax dyko UMeErOTCS TpU
HCCIIeIOBaHUs KAaHTOBCKOH (uitocopuu:

1) TexcT BTOPOil (IOMOMHUTENBHON) AuccepTanuu K «Mcropun
oesymus» (1961) — Baenennme kK «AHTPOIOJIOTHH C TIparma-
TUYECKOH TOUKHU 3peHus» Kanra;

2) ananmu3 ¢unocopun Kanta B pabore «CnoBa um Bemu»
(1966);

3) comocraBieHue mpoekra kKputuk Kanra ¢ mpo6iemoii [Ipoc-
BeUIeHUS U (OPMYyJIHPOBaHHE COOCTBEHHBIX 3afad ¢uiocodhun B
cratbe «Uto Takoe IIpocBemenue» (1984), rone dDyko mpenc-
TaBJIsIeT aHAJIU3 3HAUYEHUS! KAHTOBCKOM KPUTHKH JJIsI COBPEMEHHON
dbunocodun.

Tak kak ®yko B Tome | «Mcropun cexcyanpHOCTH» (1976) BBHI-
JIBUTAET «aHTHPETNPECCUBHYIO THIIOTE3Y», MMO3BOJISIIOIIYIO HAM OT-
Ka3aTbcs OT M€ MAaKCHMaIbHON COM3MEPUMOCTH €T0 KOHIIETILIUU
¢ OpaHKPYpTCKOU MIKOIOH, MBI (HOKYyCHpPYEMCSl Ha Hiee TIO3UTUB-
HOT'O W3MEPEHHs BJACTH JaXKe B €€ TOTaJbHOCTU. DTOT POKyC Ha
MMO3UTUBHOCTH BJIACTH OOBACHSET STHYECKOE M3MEpEeHHE KaHTOB-
ckoii maem llpocBemenus, koropoe mpemiaraer dyko (1984).
OTHKa CTAaHOBHUTCS OJAHMM M3 W3MEPEHHI SIHCTEMOJIOTHYECKOTO
MPOEKTa HayK O 4esioBeKe: cornacHo DyKko, KaHTOBCKH OTBET Ha
Bonpoc «Yrto takoe Ilpocsemenue?» obpamaer HaC K 3THIECKOMY
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M3MEPEHHUI0 HACTOSIIET0 M MpOoOIeMaTH3allii HCTOPHH pasyMa.
Takum 00pa3om, SMUCTEMOJIOTHYECKass KPUTHKA KaHTOBCKOW aH-
tpornosiorun 'y dyko (1961—1966) obopaunBaeTcss MOCTAaHOBKOW
THYECKOTO BOMPOCA O BO3MOXXHOCTU KPHTHUKU COBPEMEHHOTO CO-
crostHuS 3HaHUA (1984).

B mpennaraemMoM JOKIae BBIIBHTAETCS TE3UC O «IUATEKTHKE
Dyko», KOTOPBII mocTaBUII Bolipoc 06 ucropuu IIpoceemienns BHe
3aBHUCHUMOCTH OT Xopxaiimepa u AnopHo: Pyko paccmMaTpuBaeT
ncropuro Pazyma/be3ymus kak penieHne KaHTOBCKOTO BOTIpOCa O
[Ipoceemennu. Ota «auanekTuka» OyKo yCKOIb3aeT OT BHUMaHUS
HccleioBaTeNel, pacCMaTPUBAIOLIUX €ro padOThl CKBO3b MPHU3MY
«IIOCTMOJICPHUCTCKOW» KPUTHKH palMOHANbHOrO. B Hama 3amauy
BXOJIUT OIpeaelieHne NCTOpUKO-(huimocodckoi TpanchopManuu 1
pasBuTus dTHYECKO Tembl y Dyko HaumHas c «Mcropuu 0Oesy-
Mus» U aHanuza «AnTpononorun» Kanra (1961), utoOsl mpoze-
MOHCTpPUPOBaTh He M3MeHeHue MmeTona Dyko k 1980-m rogam, a
ero nuanekruyHocTh. [[x. Mmmonynoc (John Iliopoulos) B kHure
«The History of Reason in the Age of Madness: Foucault Enlight-
enment and a Radical Critique of Psychiatry» (2017) paccmar-
puBaer «Ucrtoputo Oe3ymmsa» Dyko Kak peanu3anuio KaHTHAH-
CKOTO IPOCBETUTENHCKOTO IMPOEKTa, YTO TO3BOJSET ONPEACIUThH
npobJeMy NCHUXHATPUIECKOTO 3HAHHS KaK dTHYECKYIO. DIMUCTEMO-
JIOTO-3THYECKUH MpoekT Mdyko B KayecTBE HEOIUOCPaTIbHOIO
«hdexra Oyko» TakKe CTABUTCS HAMH I10JI COMHEHHE, NCXOMS U3
MIPOTUBOIIOCTaBIEHMS Hiel DyKo TUIOTE3aM «OCBOOOKICHUSD.






Cekums 4
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Ethics and Aesthetics in Kant:
from the Observations to the Remarks
on the Feeling of Beautiful and the Sublime (1764—1765)

llaria Ferrara

University of Pavia
Gwynned Mercy University, Philadelphia
e-mail: ilaria.ferrara@edu.unito.it

The aim of the paper is analyzing the connection — an affinity
not an identity — between the ethics and the aesthetics in the first
Kantian production, in particular in the Observations on the Feel-
ing of the Beautiful and Sublime and in the Remarks (1764—1765).
Before the systematical separation, starting from the transcendental
turn (1770—1781), in which Kant divides the ambit of practical
reason, as the faculty of determining the will, from the feeling of
pleasure and displeasure, based on the power of judgment, the hu-
man action is naturally connected to an anthropological dimension
and to a feeling of beauty, virtue and good taste. This conception
reaches to Kant through the study of Anglo-saxon anthropological
works (Hutcheson, Hume, Shaftesbury) and the philosophy of
moral sense, which opens the empirical psychology of the Wolffi-
an school toward a descriptive methodology based on the observa-
tion of national characters, temperaments, taste and inclinations.

In the Observations is crucial the moral twist and the ethical
transliteration of the traditional aesthetic categories of the beauti-
ful and the sublime and there is not a disconnected perspective be-
tween the ethical normativity and the world of empirical motives,
and between the ethics, understood as a dimension of valuation,
and the aesthetics, conceived as an anthropological dimension of
temperaments. Ethics and aesthetics are not separated but they are
reunited within an optimistic conception of human nature, based on
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the principle of Gefiihl, a sentimental ability able to discern pleas-
ure from displeasure and to determine what is good from what is
bad. In this phase ethics, having moral sentiment as its determining
principle, is a function of character and inclinations, since the hu-
man being is defined in a total unitary sense.

While in the Observations the specificity of moral feeling re-
mains linked to hedonistic and aesthetic perspective, Kant, in the
Remarks, through the reading of Rousseau and the study of the
concept of moral autonomy, progressively separates the aesthetic
subjectivity from any moral contamination, as well finding a tran-
scendental principle of morality, the categorical imperative. The
moral originality, derived from Rousseau, consists precisely in the
discovery of an action directly determined by a principle independ-
ent of interests and not based on sensitive inclinations.
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Aufklarung durch Urteilskraft.
Kants Auffassung der bestimmenden / reflektierenden /
praktischen Urteilskraft in drei Modellen der Modalitat dargestellt

Giuseppe Motta

Karl-Franzens-Universitdt Graz
Universitdt Wien
e-mail: giuseppe.motta@uni-graz.at

Ganz im Allgemeinen ist laut Kant die Urteilskraft (lat. iudi-
cium) das Vermdgen, das Besondere als unter dem Allgemeinen
enthalten zu denken (vgl. AA 05, S. 179). Zu unterscheiden seien
diesbeziiglich drei Grundformen derselben: eine bestimmende, eine
reflektierende und eine praktische Urteilskraft. Die bestimmende
Urteilskraft hat zu entscheiden, ,,0b etwas unter einer gegebenen
Regel [...] stehe, oder nicht (KrV A 132 / B 171). Die reflektie-
rende Urteilskraft gibt sich im Unterschied zur bestimmenden
Urteilskraft das Prinzip ihrer Reflexion selbst bzw. autonom (vgl.
AA 05, S. 385) und hat die Aufgabe, ,,von dem Besondern in der
Natur zum Allgemeinen aufzusteigen* (AA 05, S. 180; vgl. AA 20,
S.211—216). Im praktischen Kontext soll die reine praktische
Urteilskraft die Anwendung des erfahrungsunabhéngigen Sitten-
gesetzes auf empirische Handlungen ermoglichen (vgl. AA 05,
S. 67—71). Die Aufgabe der praktischen Urteilskraft liegt dement-
sprechend in der Unterscheidung, ob eine ,,in der Sinnlichkeit mog-
liche Handlung™ ein Fall der praktischen Regel ist oder nicht, und
damit in der Anwendung der allgemeinen Regel auf konkrete
raum-zeitliche, empirische Handlungen (AA 05, S. 67).

In allen drei Formen der Urteilskraft geht es um die Definition
der Objektivitiit selbst: zunichst im strikt theoretischen, dann im
dsthetisch/empirischen und schlieBlich im praktischen Sinne. In
diesem Vortrag soll gezeigt werden, dass diese drei Formen der
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Urteilskraft am besten mit Hilfe von drei separaten Modellen der
Modalitit in der unterschiedlichen Kombinierung also der Beg-
riffe der ,,Moglichkeit®, ,,Wirklichkeit®, ,,Notwendigkeit®, ,,Zufdl-
ligkeit™ usw. dargelegt werden konnen.

Die bestimmende Urteilskraft definiert den Ubergang von der
Zufdilligkeit in die Notwendigkeit (nach dem dritten Postulat des
empirischen Denkens) durch die Subsumierung der Wirklichkeit
(zweites Postulat) unter die Moglichkeit (erstes Postulat). Die re-
flektierende Urteilskraft, welche grundsétzlich und fundamental
keine Moglichkeit kennt, basiert auf der Vorstellung der exem-
plarischen Notwendigkeit der dsthetischen Urteile, welche laut § 18
der Kritik der Urteilskraft nichts Anderes ist als der Begriff der
Notwendigkeit des Beispiels nach ,.einer allgemeinen Regel, die
man nicht angeben kann“ (AA 05, S. 62—63). Im Fall der prak-
tischen Urteilskraft spielt die absolute Notwendigkeit des prak-
tischen Gesetzes eine fundamentale Rolle. Nichtsdestotrotz braucht
diese Form der Urteilskraft die Gesetzlichkeit der Natur selbst als
Vorbild bzw. als ,,Typus des Sittengesetzes* (AA 05, S. 69).
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Imagination and World:
Samuel Todes’ Critique of Kant’s Epistemology

Theodore Lai

University of Chicago
e-mail: theodorelai@uchicago.edu

In his 1963 dissertation, Samuel Todes defends the primacy of
the human body in epistemology, arguing that empirical perception
plays a central role in attaining knowledge. Contrary to the dis-
missal of empirically-based claims that philosophers like Descartes
have performed, Todes argues that the body’s act of orienting itself
within material reality produces unique forms of non-conceptual
claims that, although different from rationally derived forms of
conceptual knowledge, can be defended to carry the same
characteristics of objective validity and justification. Core to
Todes’s argument is a critique of Kant’s theory of knowledge.
According to Todes, Kant neglects non-mental faculties in his
account of how we attain knowledge, rooting epistemology solely
in rationally derived claims. Yet for Todes, non-mental faculties
are indispensable in the process of knowledge formation. These
non-conceptual forms of knowledge then provide the groundwork
by which objective, conceptual forms of knowledge are derived.
By Todes’s argument, we can know because we have a body.

Before embarking on his argument, Todes delineates his
project by “disregarding the social experience characteristic of our
daily lives”. Yet is his project of knowledge through bodily
experience even possible after bracketing the differences between
the varying experiences of unique human bodies? Todes’s hasty
dismissal of other bodies in his pursuit of knowledge opens up
problems in his argument. More importantly, Kant, contrary to
Todes’s critique, provides an account of how we can make claims
in a non-conceptual fashion that can nevertheless be defended as
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universally valid without having recourse to the body. This paper
argues that the body, as a singular entity, cannot claim to know in a
universally valid way. It then demonstrates the possibility of non-
conceptual yet objectively valid claims by invoking Kant’s theory
of aesthetic judgment.

In his third critique, Kant establishes his notion of sensus
communis, or reflective judgments made without determinate
concepts that bear the trait of objective communicability. When we
reflect upon the aesthetic qualities of an object, we consider its
potential for bringing pleasure to every judging subject. Although
the claim is localized to a particular subject’s experience, the
judgment is made after incorporating the view of other subjects, in
that we can then demand them to reproduce the same judgment if
exposed to the same aesthetic context. Objectivity is introduced
into particular experiences when we learn from and incorporate the
tastes of others in our judgments. To transform an assertion of
pleasure into an aesthetic judgment is to approach phenomena as
my encounter, but to make claims that I anticipate other subjects to
find accord with should they find themselves in the same
circumstance as me. This movement from subjective preferences to
objective judgments constitutes the transformation of the non-
conceptual, subjective avowal, ‘/ find this rose beautiful’, into the
non-conceptual, objective judgment ‘this rose is beautiful’.

Experiences of pleasure are then perhaps not too far from
Todes’s search for an account of non-conceptual, universally valid
claims. Kant’s aesthetic theory can thus be invoked in response to
Todes’s critique by showing how we can make objectively valid
claims absent rational concepts without having to relocate our
locus of operations from mind to body.
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HpaBcTBEHHO NK npekpacHoe?

Anekcen Hukonaeswuy Kprokos

Coyuonocuueckuui uncmumym PAH,
Canxm-Ilemepbype
e-mail: akrum@ya.ru

B cBoem goknane s HaMepeBalOCh CKOHILIEHTPHUPOBATHCS Ha
a”HaJiM3e OTHOIIEHMS dCTeTHYecKoi koHmenuumu KaHTta M 3THKH
snoxu IIpoceemenus. [Toxanyil, 0IMH U3 OCHOBHBIX BOIIPOCOB, Ha
KOTOpBIE MHE XOTEJIOCH OBI IIOMBITATHCS 1aTh OTBET, — 3TO BOIPOC
0 TOM, SIBJISIETCS JIU KaT€ropusi HpaBCTBEHHOTO HEOThEMJIEMOH ya-
CTBIO MPEKPACHOTO MPOM3BEACHUS HCKyccTBa? MBI MOxeM 0000-
IIUTH 3TOT BOIMPOC W 3aJaThCs eile 00Jee aOCTPaKTHBIM: a HpaB-
CTBEHHO JIM CaMO MUCKYCCTBO I10 CBOEH CyTH?

B kauecTBe TeOpeTHYECKOW OTHPAaBHOM TOYKU OyAeT paccMOT-
peHa no3uuus bayMmrapreHa, B COOTBETCTBUU C XOPOILIO U3BECTHOU
TEOpHEeN KOTOPOTro MO3HAHNE YEJIOBEKa MENTUTCS Ha BBICIINE (MHTEN-
JIEKTyaJIbHbIE, OCHOBAaHHEIE HA pa0OTe pa3yMa) U HU3IIKE (OCHOBaH-
HBbIC Ha YyBCTBEHHOCTH) IMIO3HABATENBHBIC ClIOCOOHOCTH. [lepBhiec —
JIOTUYECKHe, BTOphle — dcreTmueckne. OmHako camu CcoOoi
HaNpaluBalOTCd BOMPOCH], KaKUM K€ 00pa3oM YyBCTBEHHbBIE
JAHHBIC OJIHOTO UYEJIOBEKa MOTYT OBITh NPU3HAHBI APYTHM B
KAaueCcTBE IPEKPACHOI0, ¢ OAHON CTOPOHBI, C APYTOM K€ — KaKUM
0o0pa3oM Takoe UYyBCTBEHHOE 3HAHWE MOXKET HMETh IPUHIIHII
anpuoOpHOro 3akoHoAatenbcTBa? OTBETUTHh HA 3TU Bompocskl KaHT
Y TIOTBITAJICS B CBOEH TpeTheit «Kpurukey.

Kant meiTaercs OGBGIH/IHI/ITI) IMO3HABATCIIbHYIO M HPAaBCTBCH-
HYIO cITocoOHOCTH 4enoBeka. Jlyist aToro m Obiia Hanmcana «Kpu-
THUKa CHOCOOHOCTH cyxaeHus». M3 Tperseit «Kputukm» crnemo-
BaJl0, YTO MMEHHO 3CTETUYECKas KATErOpHUsl «BO3BHIIICHHOI'O» B
0oJbllIel Mepe CBs3aHa C HPABCTBEHHBIM HAYAJIOM, Y€M KaTeropus
«IPEKPacHOTro». B 11€10M 3TO COOTBETCTBYET MO3ULUU BUHKEIB-
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MaHa, JUIsl KOTOPOTO YMeENOoe MOoApa)kaHue MPHUPOJE paccMaTpUBa-
JIOCh KaK YCJIOBHE CO3[aHMs NMPEKPACHOTO NMPOMU3BENCHUSA HCKYC-
CTBa.

B TO € BpeMs 3Ty 310Xy XapakTEpU3yeT HE TOIbKO BOCTOPT
nepe] IpUpoIOoN U JKEJIaHHUE €€ TI03HATh, HO TAKXKE U PACCYKICHHS
0 HPaBCTBEHHOM IPEIHA3HAUYECHUH YEJIOBEKa, KOTOpbEe (HOPMHPO-
BaJIM MOBECTKY Pa3MBILUICHUH M 00 3CTETHKEe B TOM uucie. Tak,
JUIsl TEOPETUKOB HCKyccTBa IIpoceemenus, k npuMmepy g Juapo,
UCKYCCTBO YYMT IPEXIE BCEro A0OpOJETeNnH, a He MOPOIHOMY
noBeieHUI0. OTCIOIa U HECKOJIBKO YTHIIMTAPHBIA MMOAXO: IPOCBE-
TUTEJH OJIarajiv, YTO 3CTETUYECKOE YYBCTBO CIIOCOOHO HECKOJIb-
KO CMATYMTH 3TOU3M, IPUCYIIUH JIOASIM, OOIIEHUE C IPEKPACHBIM
KaKHM-TO 00pa3oM IEPEeKINKACTCS U ¢ HPaBCTBEHHBIM HA4yajloM B
YENOBEKE, JENAET €ro MOTHOLUECHHBIM M MOJE3HBIM TPaKIAHUHOM
csoero obmectBa (LledrcOepu). 3HauuT 1AM 3TO, YTO U3 CO3EP-
L@HKUA NPEKPacHOIo CIeAyeT COo3epliaHue AoOpozerenu u Hao0o-
pot? A ecnm «Ja», TO Kakue TEOPETHUECKHUE OCHOBAHMS CYIIECT-
BYIOT A 3Toro? ITocKoibKy M3 3CTETHUECKON M HpPaBCTBEHHOM
koHuenuuid Kanra 310 He cienyeT OJHO3HAYHO, TO S MIOIBITAIOCh
PaCKpBITh 9Ty B3aMMOCBSI3b B CBOEM JOKJIAJIE.

Hccneoosanue evinonneno npu Quuancosoii noooepiicke PODU 6
pamkax Hayunoeo npoexkma Ne 18-011-00912a «Denomenonocuueckoe
NOHAMUE MUPAY.
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Peuenuus teopun cmexa UmmaHyuna KaHta

Mapus ButanbesHa payeBa

Canxm-Ilemepbypaeckuil 20cy0apcmeenublil yHugepcumem
e-mail: magra_piter@mail.ru

Kak u3BectHo, KaHT sBIsSE€TCS OCHOBOMIOJIOKHUKOM OIHOM U3
TEOpHUil FOMOpa — TEOPUH HECOOTBETCTBHUS, KOTOpAs 3aKITFOYASTCs
B TOM, YTO CMEIIHBIM IJIS Hac OOBEKT MOXKET CHENaTh TOJLKO
HaIlle HEeOIIPaBIaHHOE OKUIaHHE.

OpaHako, HECMOTPS. HA TO, YTO TEOPUIO HECOOTBETCTBUS HA3HI-
BalOT TEOpUEU OMOpa, MOHATHE «oMopy» y KaHTa OTCyTCTBYyeT,
MIOTOMY 4TO, KaK U3BECTHO, CAMO 3HAYCHHE CJIOBA IOMODP» B MpHU-
BBIYHOM JIJI1 HAC TIOHMMaHHH TIOSIBUJIOCH TONBKO B XX Beke. [lo-
ATOMY HEYIUBUTEIHHO, C OJHOW CTOPOHHEI, uTo KaHT roBoputr o
cMexe.

Bnpouewm, eciu emie pa3 mocMOTpETh Ha TAHHYIO TEOPHIO, CTa-
HOBHTCSl TIOHSITHO, YTO OHA HMMEET OTHOIICHHE ICHCTBHUTEIHBHO
0OJIBIIIE K CMEXY, 94eM K 1oMopy. «CMmex — 370 ad(deKT, BOZHHUKa-
FOIMAN M3 BHE3AITHOTO MPEBpAICHHUS HAIMPSKEHHOTO OXKHIAHUSI B
HAuTO», — Tumer Kant B «KpHUTHKE CITOCOOHOCTH CY>KICHUS»
(Kant, 1994, c. 174). KaHT rOBOpHT O MICUXOJIOTHUYECKOW pEaKInHy,
addekre, HE pa3 MOAYEPKUBAsS, YTO CMEX — HEUYTO HECEPbE3HOE,
moBepxHocTHOe. CMeX OH OTHOCHT K IPHITHBIM HCKYCCTBaM, B
OTJIIMYHE OT ICTETUYECKOTO UCKYCCTBA OH HE TpeOyeT pedaexcun u
OCO3HAHHOCTH, a SBIISETCS JIMIIb YYBCTBCHHBIM OIIYIICHUEM,
ompenencHHol (popmoit nymeBHoro HacTpos. KaHT mwmmer, 4ro
(GYHKIMS cMexa — pa3BIICUCHHE 3a TPare30ii, HalpuMep, «KOraa
MOXHO, KaK TOBOPSIT, MHOTO€ COOJITHYTh M HUKTO HE OTBEYACT 3a
CKa3aHHOE, TaK KaK 3TO PACCYUTAHO HA MHUHYTHOE pa3BIICUCHUE, a
HE Ha TO, YTOOBI CIIY)XKUTh MAaT€pUATIOM MJIs PAa3MBIIUICHUS H
noBTopenus» (Kanr, 1994, c. 146).

DTO OYEeHB MPOTPECCUBHBIA M TUOCPATHHBINA BT HA BOIIPOC
cMexa, Tak Kak KaHT nCKIIouaeT HaJTudue 4ero-To 3alpeTHOTO I
cmenHoro. OH YIIOMHHAET CMEX TOJBKO B IOJOKUTEIHHOM KITIO-
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4e, MOCTOSHHO aKIEHTUPYsS BHHMaHUE Ha TOM, 4TO, Oyay4d yzao-
BOJIbCTBHEM TEIIECHBIM, TTOYTH )KHUBOTHBIM, CMEX HE MOXKET HOCUTh
OCKODOWTENBHBIA XapaKTep, «HHUCKOIBKO... HE YMaiss HU Hy-
XOBHOE YYBCTBO YB)KEHHS K MOPAILHBIM HJESIM, KOTOPOE €CTh HE
YIOBOJILCTBUE, a YBaXXCHHE K ceOe (K YeIOBEKY B HAC), BO3BHIIIA-
I0Il[ee HAC HAJ MOTPEOHOCTHIO B YIOBOJIBCTBHHU, HU JIaXKe 3HAUCHUC
MeHee OaropoHoro 4yBcTBa, BKycay (Kant, 1994, ¢. 177). Takxke
KanT ormedaer, 4To Takoe, He TpeOyroiiee pedIeKCHH 3aHATHE,
0€3yCJI0BHO, HE MOXKET OBITh MPHUATHO Pa3yMy, HO MOXKET BBI3BATh
«Ha MI'HOBEHHE KUBYIO PAJOCThY.

Kpome Toro, B KaHTOBCKOW TEOPUH OTCYTCTBYET CTOIb MOITY-
JSPHOE ISl TEOpHi IOMOpa IMOHATHE YHIDKeHUA. OH TPUBOIUT
MIpUMep C MHJIEHIIeM, KOTOPBIH He MOHNMAEeT, KaK MUBO MOMNAalo B
OYTBIIKY, €CIIH IIOCIIe €€ OTKPBITHS C TMIEHOI BBIPBHIBAETCS OTTY/A.
Ho on oTrMeuaet, 4TO cMeX Halll BRI3BIBACT HE HEBEXKECTBO UHJICH-
113, a TO, YTO «YTO HAIlle HANPSHKEHHOE OXXHJIAaHWE BHE3AITHO ITIpe-
Bpatuwiock B HUuTo» (Kaut, 1994, c. 175).

CrnemyeT MOHUMATh, 9TO FOMOP U CMeX HEOOXOANMO pa3zelisiTh,
TaK KaK CMeX SIBJIACTCS JIMIIb (U3UOJIOTUYCCKON PeaKIueid, Yemy
MBI HaXOIUM TOATBepkaeHue B Teopun Kanrta. Cam mo cebe cMmex
HE MOET OBITh OJBEPTHYT aHAIN3Y WIH OCYKIACHHIO, IIOCKOJIBKY
JEHCTBUTEIHHO BOSHUKAET BHE pazyMa U pedIIeKCHH.

Tem He MeHee B KOHTEKCTe paccyxaeHuit Kanra crout 3amy-
MaThCsl O TOM, YTO MPOUCXOAWT B MOMEHT OCMBICIEHHUs (pediex-
CUM) HAMHU HaIlleTO cMexa. B cuTyanuu, Korja mocie cMexa Hauu-
HaeTCsl MEPEeOCMBICIIEHNE CaMOro AEWCTBUSA M TPUYMH, KOTOPHIE
ero BbI3BaIM (T.€. K (DM3MONOTMYECKOW pPEaKIUU IOAKIII0YACTCS
pasym), To, cienys jJoruke Kanra, 3ToT eHOMEH y>Ke OTHOCHUTCS K
HEKOEH Jpyroii KaTeropur. M0oXKHO TIPEIINOI0KHUTh, YTO B MOMEHT
OCYXKICHHS CaMOTO ce0s 3a cMeX WIH 0J00peHne cMexa W Hadu-
HaeTcsl PeHOMEH IOMOpa, UTPAIOIIHIA POJIb CBOCOOPA3HOTO PETyJisi-
TOpa B TI0JIe KOMUYECKOTO.

Cnucox numepanmypul

Kanm 1. Kputruka crioco6Hoctu cyxaenus // Cod. B 8 7. M. : Hopo,
1994. T. 5.
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Leibniz and Kant: The Beauty of Harmony

Andrew Pfeuffer

State University of New York at Buffalo
e-mail: ajpfeuff@buffalo.edu

It is beyond dispute that two of the most influential philoso-
phers of the modern period were Gottfried Leibniz and Immanuel
Kant. While many concepts within the Kantian framework are
rightly seen as revolutionary, a careful analysis will nonetheless
betray an indebtedness to Leibniz in critical areas of Kant’s pro-
ject. Nowhere is this more keenly felt than in the monolithic Kanti-
an ethical framework, where in spite of several striking disparities
between Kant and Leibniz on issues of such import as free will,
Leibniz’s contributions are indispensable for achieving the goals of
Kant’s philosophical project. In particular, the Kingdom of Ends
formulation of the categorical imperative provides an essential el-
ement of Kant’s philosophical system when viewed within his
larger goals and commitments. The Kantian kingdom of ends de-
rived from Leibniz’s kingdom of nature and kingdom of grace al-
lows for the sharp dichotomy between the noumenal and phenom-
enal worlds to finally have a means of reconciliation within Kant’s
account as well as providing a basis for the harmonization of the
wills of autonomous moral agents. While one may readily note
several departures from Leibniz on Kant’s part, the Kingdom of
Ends also supplies a means for situating Kantian ethics within
Kant’s rational theology, and this larger holistic view of the Kanti-
an system is more congenial to the views of Leibniz than it may
first appear. Kantian teleology supplies the means for the instantia-
tion of the best of all possible worlds through the establishment of
that kingdom through the free choices of rational beings who com-
plete creation and achieve its moral purpose by actualizing God’s
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will with their freedom. This paper will examine Kant’s appropria-
tions from Leibniz and draw out their crucial contributions to the
Kantian philosophical edifice. Special attention will be given to
Kant’s aesthetics, as Kantian aesthetics is essential to understand-
ing both Kant’s ethics and his project more broadly construed. It is
through the aesthetic sphere that Kant is able to bridge the chasm
between the kingdoms of nature and grace, and thus completes
Leibniz’s project in a distinctively revolutionary Kantian fashion.
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Displeasure as a Principle of Change.
The Importance of the Anthropology in Kant’s Theoretical
and Practical Philosophy

Adrian Razvan Sandru

Eberhard Karls University, Tuebingen
e-mail: adrian-razvan.sandru@uni-tuebingen.de

Kant’s Anthropologie brings together the results of the critical
philosophy with the Enlightenment discussion concerning the na-
ture of human beings. This paper seeks to bring to attention the
systematic role of displeasure highlighted by several passages of
the Anthropologie. In § 25 Kant discusses the importance of alter-
nating perceptions in order to avoid monotony. In this context he
also speaks of pain or displeasure in entertaining one’s attention.
More precisely, he argues that displeasure assures that we do not
get bored. Moreover, he goes on to say that nature is in such a way
ordered to provide us with a sufficiently alternating manifold to
keep us attentive. I wish to connect this to Kant’s statement from
§ 15, that pleasure is the feeling of wanting to remain in a certain
state. It follows from this that displeasure is the feeling of wanting
to alter one’s state. This shall be interpreted as a principle of
change in Kant’s philosophy. This will then relate to Kant’s § 9
from the Critiques of the Power of Judgment, where Kant explains
how the feeling of pleasure is determined by the reflective judg-
ment. The reflective judgement is the capacity which compares
representations amongst them in searching for an adequate con-
cept. When pleasure occurs, the representation is not connected to
a concept but to the feeling of pleasure or displeasure as if staying
under a concept and being universally communicable. This mecha-
nism ascribes a hypothetical systematicity to nature which plays an
important part in allowing the assumption of goals in nature. It thus
plays an important role not only in cognition but also in moral phi-
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losophy. Within this context displeasure as warrant of change plays
an important part in adjusting concept resistant perceptions. More
exactly, when a concept resistant perception is compared within a
reflective judgment it awakes the feeling of displeasure, which re-
quires a change of the reflexive movement, i.e., it urges to further
search for an adequate concept. Thus, Kant not only inscribes con-
cept resistant perceptions in the systemity of nature but also shows
how affects, negative and positive, have an important practical
role.
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An Aesthetic Feeling with a Moral Function:
the Role of Disgust from Mendelssohn to Kant

Serena Feloj

University of Pavia
e-mail: serena. feloj@unipv.it

The feeling of disgust has been defined as an autonomous phil-
osophical notion, first of all, in the field of aesthetics and in the
circle of the Berliner Aufklirung. Mendelssohn, Lessing and Nico-
lai, considering the meaning of the tragic pleasure, questioned the
legitimacy of an artistic representation of disgusting objects. With-
in this perspective, Mendelssohn dealt with the relationship be-
tween disgust and aesthetics by giving to this negative aesthetic
category the function to preserve ourselves from moral evil, coher-
ently with his idea of an aesthetic education promoted by art. Men-
delssohn’s aesthetics constitutes so a certain source of Kant’s defi-
nition of disgust, not only in aesthetics (KU, § 48), but also in an-
thropology and morals.

My aim is to consider Kant’s notion of disgust as an aesthetic
category that can serve as a moral instrument in applying the law
of reason. In the so called applied philosophy, Kant mentions dis-
gust in several passages, defining it the most important goal of ed-
ucation that allows us to distinguish vices and virtues and consider-
ing it an important aesthetic feeling that represent moral aversion.
Within the perspective of an “aesthetics of morals” (MdS, 406),
disgust can so assume the function of a negative moral motive.
Kant could have realized this idea also thanks to Mendelssohn’s
notion of Bewegungsgrud, elaborated in the essay Von der
Herrschaft iiber die Neigungen. Through the feeling of disgust as
defined by Mendelssohn and then by Kant we can so refer to the
more general notion of “moral sensibility” that lay at ground of the
“aesthetics of morals”.
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After a definition of disgust in Mendelssohn and Kant’s writ-
ings, I will offer a theoretical reflection that would consider the
contemporary debate. With reference to the theories on disgust of
Martha Nussbaum, Ian Miller, Winfried Menninghaus, Paul Rozin
and Jonathan Haidt, I will ask if and how Mendelssohn and Kant’s
theory of disgust can be considered as valid and stimulating also
nowadays. My thesis is that, through their notion of disgust, we can
better frame this feeling as a negative moral motive or as an em-
bodied schema that prompt us to avoid moral bad actions.



XIl KaHmoeckue YymeHus

On Taste as Ethical-Aesthetic Notion in Kant

Hemmo Laiho

University of Turku
e-mail: heanla@utu.fi

The modern distinction between ethics and aesthetics as two
different branches of philosophy with a clear-cut division of labor
presumes that there is a sharp line to be drawn between good and
beautiful, on one hand, and moral evaluation and aesthetic appreci-
ation, on the other. Much of the Enlightenment thinking seems to
share this assumption, and Kant’s division of philosophy is often
seen in this way too. Yet, at the same time, Kant is in many ways
ambiguous in this regard. Not only does Kant famously suggest
that beauty is the symbol of morality, and that the experience of
sublimity is significant for our moral capacity as well, but his no-
tion of taste itself can be seen both as a moral and aesthetic notion
that suggests that here is no sharp line to be drawn between moral
evaluation and aesthetic appreciation. Indeed, there is a sense in
which morally good deeds are tasteful deeds according to Kant,
and it also seems at times that Kant thinks that having a good taste
and being a morally good character go hand in hand. This tendency
suggests an underlying assumption operative in Kant’s ethical and
aesthetic thinking. Let me call it the decency assumption. Even
though we do find separate sets of ultimate principles in Kant’s
ethics and aesthetics — categorical imperative in the former, feel-
ing of purposiveness in the latter — the decency assumption never-
theless implies a kind of shared ground between the two domains.
In my talk, I shall examine this assumption and whether it has any
deeper consequences for the Enlightenment project as Kant saw
it— in particular, whether it can give a further foundation for
Kant’s universalistic way of thinking about global moral order, or
whether it rather undermines it.

© Laiho H., 2019
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Durch Literatur bessere Menschen?
Kant und der Beitrag der Dichtkunst zur moralischen Kultur

Stefan Klingner

Georg-August-Universitdt Gottingen
e-mail: stefan.klingner@phil.uni-goettingen.de

Wihrend sich in den Friihschriften Kants durchaus positive
Einschdtzungen der schonen Kiinste als geeignetes Mittel zur mor-
alischen Kultur finden lassen (vgl. etwa GSE 02: 208 oder TG 02:
339), scheint Kant in seinen Texten zur kritischen Moralphiloso-
phie die Dichtkunst, besonders Romane, fiir eher hinderlich mit
Blick die Bildung eines (moralischen) Charakters zu halten (vgl.
etwa KpV 05: 155). Zugleich spricht Kant aber auch noch in der
dritten Kritik und in seiner Anthropologie den schonen Kiinsten —
vor allem der Dichtkunst — eine besondere, ndmlich ,belebende*
und ,stirkende® Wirkung auf das menschliche ,Gemiit® zu (vgl. KU
05: 326, auch Anth 07: 247), die auch fiir die moralische Bildung
von einiger Relevanz sein kann. Der Vortrag wird diese Beobach-
tung, die den FEindruck einer inkonsistenten (oder wenigstens
unausgereiften) Position vermittelt, aufnehmen und versuchen, eine
prazise Antwort auf die Frage zu geben, ob und — wenn ja — in-
wiefern Kant zufolge die Dichtkunst einen Beitrag zur moralischen
Kultur leisten kann.

Dafiir werden im ersten Teil Kants Bemerkungen zur Dicht-
kunst gesichtet, wobei ein besonderes Augenmerk auf seine Ein-
schitzungen ihres Nutzens gelegt wird. Im zweiten Teil wird Kants
Konzeption moralischer Kultur — vor allem im Anschluss an die
,Methodenlehren® der zweiten Kritik und der Tugendlehre —
vorgestellt. Damit kann im dritten Teil dezidiert nach dem (mogli-
chen) Beitrag der Dichtkunst zur moralischen Kultur gefragt
werden. Es sind vor allem drei Themenfelder, die relevante Ant-
worten liefern konnen: die besondere Rolle von ,Beispielen‘ im
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Kontext der moralpddagogischen Methode, die Darstellung
moralanthropologischer Ritsel — wie z.B. des Ursprungs des
menschlichen ,Hangs zum Bosen® — im Kontext religioser
Erzéhlungen sowie die Funktion der ,Kultur des Geschmacks* fiir
die Moralisierung der Menschengattung im Kontext der Kultur-
und Geschichtsphilosophie. In allen drei Fillen vertritt Kant —
mehr oder weniger explizit — jeweils eine differenzierte Position,
die der Dichtkunst zwar den Charakter eines geeigneten Mittels zur
moralischen Kultur zuspricht, zugleich aber vor potentiellen Ge-
fahren und tliberzogenen Erwartungen warnt.
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KaHT: aTuka, acTeTuKa U reHaepHbI hakTop

ViBaH dembsiHoBuy Konues

banmuiickuil pedepanvuviil ynueepcumem
um. U. Kanma, Kanununepao
e-mail: IKOPTSEV@kantiana.ru

JlaHHas Tema nOKHA OBITH PACCMOTPEHA C ABYX TOYEK 3pPEHUS,
WIM Ha IBYX YpoBHsX. [IepBbIil ypOBEeHbP — TEOPETUKO-aHTPOIIOJIO-
TMYECKHi, pacKpeiBatomuid gunocodcekue B3risinel Kanra Ha oco-
OEHHOCTH KCHIIMHBI KaK MPEeACTaBUTENbHUIIBI KEHCKOTO ToJia B
€€ OTIIMYMU OT MY’KCKOrO, Ha €€ pojib B OOILECTBE U MHUCCUIO B
Pa3sBUTHHU YEIOBEYECKOr0 poAa. ITO — KakK ypoBeHb Teopuu. [lpy-
TOH YpOBEHb — JIMYHOCTHBIHA, AEMOHCTPUPYIOLINHA JTHYHBIE 3HA-
koMmcTBa KaHTa ¢ *KEeHIIMHAMH B pa3iIvuHbIe TIEPUOJIBI €r0 KU3HH,
OKa3aBIIMMHU B TOW WJIM UHOW CTETIEHU BIMSHHUE Ha €T0 KHU3Hb.

UYro kacaeTcs MEpBOro acmexra (0 KOTOPOM y HAac 31€Ch MIET
peub), TO OCHOBOMOJNATAIOLINM TPYIOM CIIEAyeT CUUTAaTh MPEXKAe
Bcero Tpaktar «HaOmogeHns Hag 4yBCTBOM IPEKPACHOTO M BO3-
BhIieHHOTO» (1764), B KOTOopoM KaHT B pamkax cBoeit TeMbl, Ipu-
MEHSISL Kpumepuu NPeKpacHo2o U 6038bIUEHHO20, TIOKa3bIBAET Pa3-
JTUYre MEXy KEHCKUM U My>KCKuM Hadanamu (Kant, 1968a).

Kenmmna umeer BpoXIeHHOE W 0ojee CHIBHO BBIPaKEHHOE
YyBCTBO MPEKPACHOTO U HEKHOTo. OHa JIIOOHT IIyTKH, BECENOe Bpe-
MSIPOBOXKIEHUE, TOHKOE OOXOXKIECHHE, OHA HPAaBCTBEHHA, IPEl-
MOYHUTaeT KpacuBoe mosie3HoMy. JKeHIIMHa 00namaeT KpacHBBIM
oOpazom MbiuieHus. Bmecte ¢ Tem KaHt moarpyHuBaer Han yde-
HBIMH XEHIIMHAMH, TI0JIarasi, YTO UX MpeaIMeT — He MaTeMaTHKa
WIM MEXaHUKa U He a0CTpaKTHOE MBIIIJICHUE, a HAyKH, CBSI3aHHBIE
C YEJIOBEKOM, C JIIOJbMH, a CPeIu JIoJeH — 3To MyxunHa. Ee
MYJAPOCTh A0JKHA COCTOATh HE B YMEHUU PacCykAaTh, a B YMEHUHU
YyBCTBOBATb.

© Komues U. /1., 2019
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VYike ¢ eTCTBA HKEHIIUHBI TIO0AT HapsIbl. JTI0O0BAThCS COOOIA,
KOTJ]a OHHM HAPSKCHBI, OHU YUCTHI U OUEHb YYBCTBUTEIBHBI KO BCE-
My, YTO BBI3BIBACT OTBPAIICHUE, K MAJCUIINM OCKOPOUTEIbHBIM
MPOSIBJICHUSIM, K HEYBOKUTEIHLHOMY OTHOIIICHHIO K cele.

Taxoke ¥ 10OPOACTENh KEHIIUHBI NPeKpacHa, B TO BPeMs Kak
I00pOAeTENh MYXKYHHBI JIOJDKHA OBITH 0.1a20poO0HOU. YKESHIUHBI
OynyT u30eraTh 3Jla HE IOTOMY, YTO OHO HECIPaBEIJIHBO, a ITOTO-
My, 9TO Oe300pasno. A OnaromeTenbHbIe TOCTYIKU I HUX CYTh
TaKue, KOTOPbIC HPAGCMEEHHO npeKpachvl. JKEHIIUHBI JeNaloT
YTO-JINOO JIUMIb IOTOMY, YTO 3TO UM HpaBuUTCs. VX HCKYCCTBO CO-
CTOMT B YMEHHMH JeJaTh TOJBKO TO, YTO SBJSIETCS A00poM. MHe
TPYAHO TPENCTaBUTh, TOBOPUT KaHT, 4TOOBI MPEKPACHBIH MO OBLT
CMOCOOCH MOPOXKIATh MPHUHITUIIBI, HO 3aTO MPOBUJICHUE BIIOKUIIO B
WX TPyIb N0OpbIe U OJyiarue moOy»XIeHUs, TOHKOE YYBCTBO IOpS-
JIOYHOCTH M mpuBieKkaTenbpHyto aymnry (Kant, 1968a, S. 855). Henb-
351 TpeOOBATh OT MKEHIIMHBI CAMOTIOKEPTBOBAHHS HITH BEITHKOTYIII-
HOro camMoOu4veBaHHs. My)KYMHA HE JOJKEH COO0OINaTh CBOCH
JKEHE O TOM, YTO OH PajH JApyra MOJBEPraeT 4acTh CBOCT0 UMYIIIe-
CTBa OMACHOCTH. 3a4eM €My OTPaHWYMBATh TEM CAMBIM €€ YKUBYIO
OOIIUTENBHOCTD U OTATOIIATh €€ AYINYy HEOOXOAUMOCTHIO XPAHUTh
BOXHYI0 MH(OpMAIIMIO, KOTOPYIO JOJDKEH 3HATH JHIIL OH? Myx-
YHHA JIOJDKEH IJIaKaTh HE WHAYE, KaK M3 BEJIUKOMYIIHUS, a €CIIU OH
IuIa4eT OT OOJNM WM OT CYACThs, TO 3TO BBI3BIBACT Mpe3peHHE K
HEMY.

UyBCcTBO TIIECTaBHsI, KOTOPOE YaCTO MPUMIKCHIBAIOT MPEKpac-
HOMY TIOJTy, SIBJII€TCS HejpocTtaTkoM. Ho 3TOT HeaocTaTok mpekpa-
CeH. JTa CKIIOHHOCTh TIPOJIUKTOBaHA CTPEMIICHUEM MTOKa3aTh CBOIO
JIOSTTBHOCTh U XOPOIIIee BOCIMUTAHUE, JKEIAHHEM IMPOJAESMOHCTPU-
poBathk cBOE ocTpoyMue. TOYHO TaK e U3MEHEHHUE CBOCH BHEIITHO-
CTH C TIOMOIIBIO HAPSJIOB CIIOCOOCTBYET OOJIBIICH KpacoTe >KEH-
NMHBL. B 3TOM HET HUYEro OCKOPOWTENBHOTO Ui JpPYyTUX, a
HA00OPOT, €CIIM 3TO JAeTaeTCsl CO BKYCOM, TO ObUTO ObI BechMa He-
YYTUBBIM BBICTYIIATh IIPOTUB 3TOTO CO CBAPIMBBIM MTOPUIIAHUEM.

Huuto Tak He NMPOTHMBOPEUUT MPEKPACHOMY, KaK 0mepamu-
menvHoe (Ekel), TouHO Tak ke HAYTO HE YHIIKAET BO3BBIIICHHOE
Tak, Kak cmexomeopuoe. IloaToMy Iuisi My»XYHMHBI HeT Oosee
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OCKOPOHUTEIHPHOTO OOBUHEHUS, YTO OH Oypak, a IS >KCHIIUHEI, 9TO
ona omgpamumenvra (ekelhaft). Tomy, 4TOOBI Kak MOXHO JalbIIe
YATH OT 3TOrO, CIYXXUT YUCTHONIOMHOCMb, KOTOpas, NpaBia,
HEOO0XOIUMa KaXKIOMY YeJOBEKY, HO JUIS YKEHIIMHBI CTOUT CPEean
no0pozeTeNei Ha IepBOM MeCTe U HE UMEeeT TPaHMUIL, a €CIIH OHA Y
MY>KCKOTO TI0JIa HHOTJ[a IPUCYTCTBYET CBEPX MEPHI, TO CTAHOBUTCS
CMEUHOII.

Janee KaHT roBOpuUT O BO3MOMKHOCTSIX OKa3bIBaTh BIHSHHE
OJTHOTO TIOJIa HA JIPYTOH C LEJIBI0 CAENATh IyBCTBA KaXIOTO Oojee
MpeKpacHBIMU WK Oojiee O1aropoaHbIMU. JKeHIIMHA UMeeT Ipe-
BOCXO/IHOE YYBCTBO IPEKPACHOTO IIOCTONBKY, IIOCKOJIBKY OHO
6HYmMpeHHe npucywe ed, a 4yBCTBO BO3BBILICHHOTO, MOCKOJIBKY
OHO HAJMYECTBYET y MYXCKOro mosa. M HampoTuB, My>K4nHa 00-
JafaeT MNPEeUMYIIECTBEHHO YYBCTBOM 01a20pOOH020, KOTOpOE
MIPHUCYIIE €My, a IYyBCTBO IMPEKPACHOTO TIOCTOIBKY, IIOCKOJIBKY OHO
Hanu4yecTByeT y keHmmH. M KaHT 3akimiodaer, 4To 1enb NpUpo-
Il — C TIOMOIIBIO TTOJIOBOTO BIICYEHHUS CIENaTh MY)XKUUHY Ooiee
01a20poOHbIM, @ JKEHIIUHY Oonee npexpacuou. JKeHIuHy He
CMYII[aeT TO, YTO OHAa He O0JIaaeT BHICOKUMH TPO3PEHUSMH, UTO
oHa 00s3/1MBa U HE PAcIONOKEHA BECTH KPYIHBIA OM3HEC H T.1.;
OHa TIpeKpacHa, W 3TOTo JocrarodHo. M HaobopoT, oHa Tpelyer
HAJIMYUS BCEX STUX KAUECTB y MYKUYWHBI, U BO3BBHIIICHHOCThH €€
YN TIPOSIBIISIETCS B TOM, YTO OHA YMEeT IEHUTh ITH Ka4yecTBa,
€CIIM OHHU y Hero ecTh. MlHaue Kak OOBSCHUTH TOT (PaKT, 4YTO OOJIb-
I0€ KOJMYECTBO MY>KUUH, JaJIeKO HE KpacaBIleB, CMOTIIN 3arloiy-
YUTh CTOJIb MUJIBIX U M3SIIHBIX XeH. MyK4KMHA, HAIPOTUB, HAMHO-
ro JeNTUKaTHee B TOM, YTO KacaeTcs MPEKPacHBIX MperecTel jKeH-
mHbL. EMy 10CTaTOYHO €€ M3ANIHON (Uryphl, €€ KUBOW HAMBHO-
CTH ¥ TIPUBIIEKATENBHON NpyxemoOoHocTH. OH mpoIaeT el oTcyT-
CTBHE HAYMTAHHOCTH M JPyrde HEJOCTATKH, KOTOphIe OH BO3Me-
IIaeT CBOMMH TaJIaHTAMH M JOCTOWHCTBaMH. TakuM o0pazoMm, 3Th-
Ka U OCTETHKa MY>KYHMHBI U )KEHIIMHBI 00yciIoBieHsl, 1o KaHTty, Bo
MHOTOM pa3JIMYMeM UX TeHIepHoro Hadaia. Ilpu 3ToM B OCHOBE
STHKH KCHIIMHBI JICKHUT MPUCYIEe il UyBCTBO MPEKPACHOTO, a B
OCHOBE JTHKH MYXYHHBI — YYBCTBO BO3BBIIIEHHOTO. OIHAKO
KEHIIMHA 00JaJaeT B TO K€ BPeMsi U YyBCTBOM BO3BBIIIECHHOTO,
KaK U My>XYMHa 9yBCTBOM IIPEKPACHOTO, YTO 0OYCIIOBIEHO B3au-

162



XIl KaHmoeckue YymeHus

MOBJIMSIHUEM H B3aI/IMOI[eI‘/’ICTBI/IeM nonoB. KaHT TOBOPpUT O TOM,
YTO B CYNPYKECKOH >KM3HH CYyNpy>KecKas Iapa MpeicTaBIseT Co-
0011 eOuny0 MOpanbHyI0 TUYHOCMb, KOTOPast OJarogapsi paccyaKy
My’kKa U BKYCY JK€HBI CyIIECTBYET U YIIPABISETCS.

B «Awntpomonorsnm» KaHT B KadecTBE OCHOBHOTO TE3HCa,
MTOKA3bIBAIOIIETO CYNIHOCTh NPU3BAHHUSA JKEHIIWHBI, 00YyCIOBIH-
BaloOIIel 3TUKY ee MOBeJeHus, oOpalaeTcs He K MOHATHIO LEIH B
€€ YeJI0BEYEeCKOM MTOHUMAaHUH, a K MOHIATHIO LK, 00YCIOBIEHHOM
caMOM MpUPOJION KaK BHIIECTOAIIECH MHCTAHIIUEH, ONpeiesaromIeit
CyIbOBl BCErO YEIOBEYECTBA, a 3TO, BO-TIEPBBIX, MPOJIOIDKEHHE
pola 4enoBEeYECKOTO M, BO-BTOPBIX, MOBBIMIEHUE KYJIBTYpHl 00-
IIECTBA M €T0 COBEPIICHCTBOBAHME C IMOMOIIBIO JKEHCKOTO Havaja
(Kant, 19686). Tak kak mpHupoja TOBEpHiIa KCHCKOMY UPEBY ca-
MBI JOPOTOH 3aior, Omaromaps KOTOpOoMy oOecrednBaeTcs mpo-
JOJDKEHHE W YBEKOBEUCHHE pOJa, TO OHA BCEJHa B JKEHIIUHY C
LEJNBI0 €0 COXpaHeHHs 0O0sI3Hb (PU3MUECKUX MMOBPEXKICHUN U UyB-
CTBO ONACHOCTH TI€pE] JUIIOM MOJ0OHBIX CIydaeB; MOITOMY Clia-
0OCTh KCHIIUHBI MMPAaBOMEPHA TPEOOBATh OT MYKCKOTO IMOJIA IS
ce6s 3ammthl (Kant, 19686, S. 652). U mockonbKy mpupoaa Haje-
JIWITa KEeHITUHY 0oJiee TOHKUM YyBCTBOM, OTHOCSIIIMMCS K KYJBTY-
pe, TO OHa c/efialia ee U MOBEIUTENBHUIIEH MY>KCKOTO ToJia TyTeM
HPaBCTBEHHOTO MOBEACHUS, KPACHOPEUMSI I MUMHKH, YTO JaeT i
MpaBO MPUTS3aTh Ha BEXKINBOE OOXOXKIEHHWE C HEH CO CTOPOHBI
Myxa. [Tocmenauit Garomapss CBOeMy BEHKOIYIIHIO, HETJIACHOM
MIPUBA3aHHOCTH K PeOSHKY BBIHYXJIEH MPOSBIATH €CIM U HE MO-
PANBHOCTh KaK TaKOBYHO, TO TO KpalHEell Mepe ee BUANMOCTH B
(opMe BEXKIMBOTO OOXOXKIEHHSA, KOTOpOE MPEICTABISAET COOOi
MMOATOTOBKY W TPHOJIKEHHE K MOpalbHOCTH. Takum o0pazowm,
JKEHCKasl 3TUKa MOTYNHSIET cebe MyKCKyto. KaHT mpsiMo roBopHT 0
TOM, 4TO B CEMbEC )KCHA XOUET MOBeNeBath, npaBuTh (herrschen), a
My — ObITh TOBenuBaeMmbiM (beherrscht sein). Otcroga Geper
HAYaJo TaJlaHTHOCTh MyX4nHBL. OHa cama 1o cede yXxe SBISETCS
3aJI0TOM TIOSIBJICHHS Y HEro 4yBCTBa YBa)KEHHWs, B TOM YHCIE H K
ce0e, ¥ yIOBICTBOPCHUSI.

B pa3po3HeHHbIX 3aMeTKax K « AHTpomnosiorun» KaHT octaHas-
JUBAETCS HA OCOOCHHOCTSAX 006podemenbHocmu 000UX CYIPYTOB.
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OHa COBEpIIeHHO, TT0 €r0 MHEHHIO, Pa3InyHa B TOM, YTO KacaeTcs
ee ABWXKyIIed cuibl. JKeHa Odonicna Obime TEPIETUBON, a MYX
obs3an nposeuisimv mepnumocms. OHA panuma, OH JOIKEH OBITH
yymox. X03sIMCTBEHHOCTh MYy»Ka — B npuobpemeHuu, a xeHbl — 8
9KoHOMUY. MyX PEBHHB, TIOTOMY YTO OH JIIOOWT, a KEHa PEeBHU-
Ba — MIOMHMO TOTO, YTO OHa JIFOOUT — eIlle W TIOTOMY, YTO, BRI
3aMy’K, OHA TepseT MOKJIOHHHKOB B JIUIE MY>KYHH, CTaBIIUX MY-
KBSIMH JIPYTHX JKEHIIMH. MyX4rHa 00JiafjaeT BKYCOM caM I1o cele,
a JKEeHIITMHA JIenaeT ce0s MpeaMeToM BKyca 011 Kaocdozo. To, 9To
TOBOPAT JAPYTHeE, IS Hee UCTHHHO, a TO, YTO OHA JIENIaeT — XOpo-
wio. DTO KEHCKUU MPUHLUI, KOTOPBIA TPYyAHO COTJIACyeTcs ¢ IOo-
HSTHEM Xapaxmepa B er0 COOCTBEHHOM CMBICIIE.

My>X4rHa OT3bIBaeTCA O )KEHCKHX HEIOCTaTKaX MSTKO, a JKeH-
IMHBI (0COOEHHO MyOIUYHO) — OYeHb cTporo. OaHaKo eciau Obl
MOJIOJIbIE JKEHIIUHBI CTOSIIM Mepel] BHIOOPOM OCY>KICHHUS MX TPO-
CTYIIKOB MYXCKHUM WJIM )KEHCKHM CYJIOM, TO OHU HaBEpHSIKAa BbI-
Opamu Ob1 Myxckoi. Kymasce B pockomy, )eHIUHA JHIIb C TPY-
JIOM OCTaeTcs HpAaBCTBEHHOW M HE CKPBIBAe€T TOTO, YTO €il XOTe-
JI0Ch OBl OBITh MYKUYHHOM, YTOOBI AaTh OONBIIHMI MPOCTOP U OOJb-
IIyI0 CBOOOIY CBOMM IPHUXOTM (654).

Takum obpasom, mo KaHTy, nmpu oOCykIE€HUN MPOOIEM dTHKH
U 3CTETHKH HEOOXOJMMO YUHTBIBATh T€HICPHBIA (haKToOp, TaK Kak
MMEHHO OH OKa3bIBae€T HEINOCPEICTBEHHOE BIUSHHE HAa MX CYII-
HOCTb, MHOTOOOPAa3HEIil XapakTep U cenn(uKy mposBiIeHHS B de-
JIOBEYECKOM COITHyME.
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JcTeTHKa B NPOCTPaHCTBE 3TUKM:
BOCMMTaTeNbHasA Pofib UCKYCCTBA M CTaTyC My3es
B KyNbTYPHON CUTyaLun MofiepHa

Anppei Tecns

Banmuiickuii ghedepanvhuiii ynusepcumem
um. Y. Kauma, Kanununepao
e-mail: mestr81@gmail.com

My3eit 1 My3eilHOe TPOCTPAHCTBO ¢ Hayaiga XX BeKa OCMbIC-
JISIOTCS KaK OJHA W3 TPeX WHCTUTYIUH (Hapsay C WHCTHTYTOM
«aBTOpPa», «TCHUS» U XYA0KECTBEHHBIM PBIHKOM), BOCIIPOHU3BO/IS-
J1185D.¢ (1)CHOMGH «HUCKYCCTBa» B KAHTOBCKOM INOHUMAHHHU — KaK aB-
TOHOMHH.

Otndeckas mpoOieMaThka OKaszailach B IIEHTPE TUCKYCCHU O
My3ee B COBPEMEHHOH KyIbType M 00 «HUCKYCCTBE», UM ITPOU3BO-
JUMOM, B CBSI3U C TEM, YTO B CUTYalluU IOCT-aBaHTrapja (CielaB-
UM pedIieKCUBHON (QYHKIMIO aBTOHOMHH JJIsl TPOM3BOJICTBA HC-
KYyCCTBa) M CTaTyca «IIPOM3BEIEHH NCKYCCTBA» KaK «TOBapa cpe-
I TOBapOB» OKa3bIBaeTCA MPOOIEMATH3MPOBAHO TIIOCIETHEE, a
MMEHHO: ISl TOTO 4TOOBI OOBEKT OKa3bIBAJICS TOBAPOM JUIS XYIO-
JKECTBEHHOTO PbIHKA, HEOOXOAUMO, YTOOBI OH OMpEAesUICS B Ka-
YeCTBE «IPOU3BEIEHHS MCKYCCTBa», B TO BpeMs KaK IOCIeTHEee
MpenoiaraeT aBTOHOMHUIO (M CJeIoBaTelbHO, He-TOBApHBIA Xa-
paktep). [Ipu 3TOM HajeneHue 00bEKTa CTATYCOM «OOBEKTa UCKYC-
CTBa» IMPOU3BOJUTCA 4E€PE3 MHCTAHIIUN KPUTHUKU U MYy3€d — a II0C-
JIETHAN OTCHUIAET K «BEYHOMY» (OJHOBPEMEHHO HCTOPU3UPYS) U
«aBTOHOMHOMY» (B CJIy4ae ¢ COBPEMEHHBIM UCKYCCTBOM BBICTYTIAS
B CBOCOOpPa3HON pOJIM COBPEMEHHOTO, CHIOMHHYTHOT'O YTBEp-
JKJICHUS CIOCOOHOCTH MPEOJI0JIeBaTh BPEMEHHYIO IMCTAHIUI —
00 depe3 MPHOOpeTEHHE B MY3CHHYIO KOJUICKIIHIO, JTHOO depes
BBICTaBKH, [T KOTOPBIX UCTIONB3YIOTCSI My3€HHBIE TTOMIA TH ).
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Cropsl 0 COBpeMEHHOM My3ee (B MEpPBYIO Odepeah O My3ee
COBPEMEHHOI'0 HCKYCCTBA M MECTE COBPEMEHHOIO HCKYCCTBa B
0OJIBIIOM XYJO)KECTBEHHOM MYy3€€) BBICBEUMBAIOT B3aUMOCBSI3b
MIPOCBENMICHYECKON ITUKU U ACTETHKH, SIPKO MPEIICTABICHHYIO YXKE
B «llmcpmax 00 scrermueckom BoctmTanum» lllmmiepa, raoe 3ana-
Yell ACTETUKU, UMEHHO B CHUJy aBTOHOMHUHU HCKYCCTBA, SIBISIETCS
BOCIHTAHUE TPaX/IaH, MOTPEOHBIX JIJIS WHOW, He-HAIMYHON pealib-
Hoctu. [ly6muunsenii my3eit XIX u 3HauntenbHON yacT XX Beka
MIPH BCEX Pa3IHYUAX Ompenessicss (OpMYJIOH «IITUTApHOE IS
BCEX», COUETAHHEM HEPapXHH U OOIIEIOCTYITHOCTH — M OJTHOBpE-
MEHHO OKa3bIBAJICS OOBEKTOM KPUTHKH B KayeCTBE WHCTAHIIWY,
BOCIPOU3BOAAIIEN HATUYHBIA MOPSIOK BELIEH, OCYILECTBISIOINNA
adbpupMaTBHOE ICHCTBHE W TEM CaMBIM OTIPEICISIIONINN KpH-
TUYECKYI0 POJIb MCKYCCTBAa B TPaHHUIAX CYI'y0O 3CTETUYECKOTO.
AHTra)xnpoBaHHOE WMCKYCCTBO B paMKax aBaHrapja (4epe3 u3mMe-
HEHUE POJI «AHTAXKMPOBAHHOCTH» — BHE IMPOTHBOIIOCTABICHUS
«popMBID» «COIEPIKaHUIOY») OKA3BIBAJIOCH HAIIEJICHHBIM Ha MPEoIo-
JIEHWE MPOTHUBOIIOCTABICHUSI 3ICTETUYECKOTO 3TUYECKOMY, U B
CUTYaIliH MOCT-aBaHTapAa My3eil OKa3bIBaeTCsl MHCTAHINEH, BKITIO-
YaroIel «aHTa)KUPOBAHHOCTEY» B TPAHUITY CyTy0O 3CTETHIECKOTO.

Hannoe uccneoosanue noodepiicano uz cpeocme cyocuouu, evide-
JenHoti Ha peanusayuio IIpocpammbl noGulueHUs KOHKYPEHMOCHOC00-
Hocmu BOY um. U. Kanma.
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The Impact of F. A. Lange’s History of Materialism
on Socialist Interpretations of Kant’s Categorical Imperative

Elisabeth Widmer

University of Vienna
e-mail: Elisabeth.widmer@univie.ac.at

This paper investigates the impact of F. A. Lange’s History of
Materialism (1866/1874) on socialist interpretations of the categor-
ical imperative (CI) in late 19™ century. Whereas usually the im-
pact of Lange’s practical philosophy on Windelband’s theory of
value is emphasized, I claim that his theoretical philosophy had a
huge impact on socialist theorists, who tried to combine socialism
with Kantian ethics (Cohen 1877; Bernstein 1899). This changes
the view on the ‘idealistic turn’ in the 1870ies, when positivism
yielded for idealist notions (Kohnke 1993; Beiser 2014; Kinzel
2017). Kohnke argues that this turn was a reaction on the assassi-
nation attempts on Wilhelm I (410). Beiser disagrees and shows
that the reason why Neo-Kantians started to deal with practical phi-
losophy was to counteract Schopenhauer’s pessimism (458—460).
I argue, however, that it was Lange’s theory that gave reason to
deal with Kantian normative ethics.

Before Lange, socialist theorists saw the CI as a political in-
strument of the bourgeoisie to ‘inject’ society with acclaimed be-
havior (Fetscher 1994, 48). With this psychological interpretation
of the CI, they assumed that the outcome of the CI is not a verifica-
tion of the right maxims but a re-ordering of morals to support the
ruling class. By arguing for the thing-in-itself as a limiting concept,
Lange (1974) was one of the first ones who offered a criticist in-
terpretation of Kant’s transcendentalism without rejecting idealism
(507—511).

Although Lange held on to a psychological interpretation of the
CI, my reconstruction portrays how Lange’s psychophysiological

© Widmer E., 2019
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transcendentalism influenced Hermann Cohen’s criticist interpreta-
tion of the CI that was crucial to justify a) the CI as a procedure to
gain objective moral knowledge; b) ethics as a normative disci-
pline; (2) Eduard Bernstein’s revisionism that combined a criticist
reading with Kantian ethics for an ethical foundation of socialism.
Thus, given these philosophical and political developments, I show
that it was the potential of Lange’s psychophysiological transcen-
dentalism that triggered theorists to liberate socialism from histori-
cal and dialectical materialism (Marx/Engels 1845—47; Engels
1876), thereby opening Kantian ethics for socialism.
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The End of All Things as Ungovernability.
Kant and Cohen on Religion and Reason

Stefano Papa

University of Vienna
e-mail: stefano.papa@univie.ac.at

Among the projects aimed at drawing radically emancipatory
prospects from the Kantian idea of an “age of Enlightenment, if not
yet an enlightened age”, Harry van der Linden’s (1988) has the
merit of having established a link between the great Marburg Kant-
ian Hermann Cohen and Kant’s Social and Political Philosophy.
Still, Van der Linden does not take advantage from Cohen’s work
on Philosophy of Religion, notably Cohen’s (1919). Given Kant's
dismissal of the Old Testament and Judaism in general, in Religion
of Reason out of the Sources of Judaism, (engl. tr. 1972 by Simon
Kaplan, germ. or. 1919), Hermann Cohen undertakes to explicate a
concept of religion as progress toward the “dominion of the good
on earth”, especially in relation to Kant’s ideas of ‘natural religion’
and ‘ethical community’.

For Cohen, the transition from ‘religion within the boundaries
of reason’ to a ‘religion of reason’ relates to the crucial difference
between progress in religion and religious progress. Developing his
religion of reason along the lines of a social philosophy of radical
emancipation, Cohen articulates the concepts of immortality and
the end of times in the central chapter of his work (ch. XIV, Im-
mortality and Resurrection): religious progress (as contrasted to
progress in religion) achieved in Judaism brackets eudemonistic
and utopian aspects of the ‘future world and the future days’; the
constitution of rational concepts of immortality and resurrection
purified from myth and archaisms, leads to a messianic tradition
functional to social liberation: “material, notably economic pre-
conditions must not be allowed to inhibit the realization of a moral
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and spiritual culture for all humans, beyond differences” (Religion
of Reason, p. 361). However, Cohen’s idea of the soul’s imperish-
ability as “transcendent correlation”, is not without problems. Ob-
viously, Cohen’s argument for a rational religion inherits some of
the Kantian weaknesses.

Cohen’s book, though, inaugurates a new strand in the study of
religion within politics mindful of demythologization (Spinoza,
Kant), different from both the republican tradition (Machiavelli’s
idea of a ‘civil religion”) and the infamous political theology of the
XX. century (Carl Schmitt, poststructuralism). Drawing on Co-
hen’s idea that from within a social normative infrastructure (reli-
gion) significant ‘discoveries’ can be made in relation to the bear-
ers of normative systems (up tho the idea of a religion without reli-
gion), the claim of this paper is that the emancipatory project of the
Kantian public reason presupposes a set of rules defining the trans-
lation from postulates to problems. In the Kantian framework, a
substitution rule needs to be defined which translates postulates of
pure practical reason (Kant’s rational theism) in problems (practi-
cal sentences that “express an action whose manner of execution is
not immediately certain”, Jische-Logic).
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Beauty, Sharing and Moral Virtues.
On the Cohenian Reading of the Kant’s Critique of Judgment

Didier Contadini

University of Milan
e-mail: didierales@gmail.com

The tradition of the school of Marburg takes up Kantian
thought trying to reinforce the theoretical aspects of pureness and
systematic construction. Among the authors who belong to it,
Hermann Cohen is one of the leading figures. In his original reflec-
tion, he retraces the Kantian theoretical operation of the three criti-
cal stages facing the Critique of Judgment as an independent mo-
ment of the foundation of pure critical thought and yet presuppos-
ing the other two moments (the scientific one of knowledge and the
ethical one of moral conduct).

While not explicitly discussing the problematic aspects (if not
in the sense of the rigorousness of the transcendental operation, as
in the case of intuition) and the open horizons contained within the
Kantian text of the third criticism, as H. Arendt (1992) will try to
do in a completely different direction, there is no doubt that Cohen
is sensitive to the tensions found in this text and refers to the
thought of the constitution of a shared space starting from the con-
vergent contribution of individuals. To a certain extent, to give a
signal of this is the fact that this is the only one of the three Co-
henian systematic works that is accompanied by the author of the
second part, of application of the inherent transcendental method,
also promised for the two-previous ones.

To embody this sensitivity, various theoretical operations field-
ed by Cohen contribute. First, the connection between the concept
of beauty and the virtue of humanity. Not the concept of the sub-
lime, which refers directly to the infinite is what has more to do
with morality, but rather the beauty of humor, in which the recog-
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nition of the infinite in the finite is realized. Then, the transcenden-
tal analysis of the individual forms of art as specific facts of the
artistic cultural manifestation, whose plurality depends on the ex-
pressive multiplicity of pure sentiment. Furthermore, the introduc-
tion of the concept of love in the context of the third criticism. Fi-
nally, the pure feeling as a delicate balance between the moment of
artistic production and the receptive formulation of the user.

If these elements are at home in the ethical task of establishing
a more just humanity and in the rigorous investigation of the fact as
an object of science, nonetheless they are also the main escape
lines that show the existence of negotiated constitutive relation-
ships that open to a stimulating reading of taste within an ethical
framework.
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OTHKa — 3TO Nnormka?
(HeokaHTMaHcKkue Bo33peHus MepmaHa KoreHa
no pa6ote «O dunocochckon cucteme I'. KoreHar»
C.J1. PyGuHwTenHa)
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Mockosckuii asuayuoHHblll UHCIMUMYM
(nayuonanvuvlil uccredosamenvckull ynugepcumem), Mockea
e-mail: ashevzov@mail.ru

[IpobieMy B3aWMOOTHOIICHHUS 3TUKHA WM JIOTUKA HCCIEIOBAI B
pabote «O ¢unocodekoii cucreme I'. Korena» Cepreit Jleonnno-
Bu4u PyOunmreitn (1889—1960). Ha3zBanne HOCHUT YCIOBHBIA Xa-
pakrtep, myOauKanus 3Toro Tpyaa PyOuHmmTeliHa OBIIa TOATOTOB-
nena O.H. bpenuxunoii (Pyounmreitn, 1994). Hac Oyner unrepe-
coBatb npobsiema 3Tukn y Korena no PyOuHmreiiny, a Takxe KOH-
LENIus 3TUKKH U B APYTUX TpyAax y camoro PyoOunmreiina (Py-
ounmretin, 2012). Tak, «3THKa 00benuHsgeTCs ¢ JIOrHKO# OOIIHO-
CTBIO CHCTEMAaTH4eCKOW KOHLENIMU U €AUNHCTBOM METOAMYECKOTO
noctpoeHusi. Ho aTrka B TO ke BpeMs otaensieTcs ot Jloruku u
YTBEPIKAAETCS KaKk 0co0ast 0 OTHOIIEHUIO K HEeW JHUCIUILINHA ca-
MOCTOSITENIFHOCTBIO CBOETO OOBEKTa W HECBOAMMOCTBHIO CBOEH
npobnemer Kk mpobneme Jlormkm» (PyOummmreiin, 1994, c. 246).
[TockonpKy mpoGiieMa 3THKA — 3TO YEJOBEK B €ro MCTOPHH, TO
Onaronapsi BKJIFOUEHHOCTH B UCTOPHUIO THYECKOE 00IaaeT ToH ke
00BEKTUBHOCTBIO, YTO M JIOTHYECKOE: «OHO MOXKET IMOKa3aTh ce0s
1 00BEKTUBHOCTBIO CBOETO COZCPKAaHUS 000CHOBATh Ce0s1 Kak Obl-
THe 00meo0s3aTenbHo 3HaunMocTn» (PyOunmretin, 1994, c.
247). LentpanbHoii mpobaemoii oTuku kak y Kanra, Tak u 'y Kore-
Ha (Tak u y PyOuHmreiiHa) sBnseTcs deioBek; y PyOuHmTeliHa
OTBET HA TJaBHBIA BOMPOC 3TUKU BCKPHIBAET MUP HIEH, TO HICH-
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HOE CcoJlepKaHHe, KOTOPOe KOHCTUTYUPYET YellOBeKa, T.e., Mo Ko-
TeHy, 9THKa «MOpokmaeT» denoBeka. I[loaTomy B KkadectBe ¢u-
JT0CO(CKON MUCITUTUIMHBI O YEIOBEKE, OTHOCSIIEHCS K mpobiemMe
YeJl0oBeKa, 3TUKAa MOXKET pacCMaTpUBaThCs Kak JIOTHKAa HayK O Ay-
xe. PyOMHINTEWH MOMYEPKHYIT OTIIMYUTEIBHYI0 OCOOCHHOCTh TpaK-
TOBKH 3TUKU U cBoOozabl y Korena or Kanra B TOM, 4TO <«9THUE-
CKO€ COJIepKaHHe 3aKOHa — OHO M €CTh ITHUYECKOE COJAECpXKaHHE
cyObekTa; UM u B HeM cyObekT (Selbst) onpenensercs U KOHCTH-
tyupyercs» (Tam xe). [loaToMy dTHYECKHN CYOBEKT MOXKET MBIC-
JUTHCSI TOJNBKO KaK 3aj7ada, HO HE KaK HCTOYHHK, 37lech PyOuH-
mredH onupancs Ha paboty Korena «Otuka umcroit Bomm». [lo-
CKOJIbKY 3THYECKHU CyOBEKT HE eCTh NaHHOCTh, HANWYHAas 0 CBO-
WX ¥ B CBOWX ITHYECKUX JIESIHUSIX, — OH BOOOIIE HE UMEETCS, I10-
Ka HE TPOSBISIETCS, OH B HUX BO3ZHHUKAET U MOPOKAACTCS, MMHCAI
Py6unmreiin. IlosToMy sTHdeckoe siBisieTcst OECKOHEYHOW 3ajia-
4eit, 3agadei OyayIiero, rjie 3THKA €CTh TOJIbKO KaK HEKUH IUIaH,
HEeKas MPOEKUHUsl U3 HACTOSILIET0, KOHUEMNIUIO0 BPeMEHH KOTOPOTrO
pasBuBaer joruka. B xonnenuun Korena Obiia 3anoxena, ¢ onHoH
CTOPOHBI, Teopema u3 «Jlormueckux wucciemoBanuit» TpeH[eNneH-
Oypra, a ¢ Apyroi — PEeKOHCTPYKIIHS ILIATOHOBCKOTO YYEHUS 00
uzesix, B KOTOpoM «ujaen» [lnatona MHTepIpeTHpOBAINCH KaK YH-
CTBIE OCHOBOIIOJIOXKEHUS (TUITOTE3bI) TO3HAHMUS.

B pabore «YemoBek m Mup» PyOWHIITEHH Ompemess 3THKY
Kak qudQepeHIranbHy0 OHTOJIOTHIO: OH BUET 38 COOTHOIIEHHEM
OBITHS W CO3HAHUS Kak aOcTpakiueidl (QUIocOPCKOro uccieao-
BaHUs B3aUMOJICHCTBHE OBITHSI U YelOBEKa KaK pealbHOTO IMpak-
tnaeckoro cymectsa (Pyounmreiin, 2012). [Toatomy cyObekT u
NpeauKaT IOJDKHBI YIMOTPEONATHCS IUIsl YTBEPIKIACHHS Kak Iep-
BUYHOTO MOMEHTa — OBITHS — H Y€ BTOPHUYHOCTH €ro Kaue-
CTBEHHOTO OIpe/iesieHns B mo3HaHuu. [lo MHeHnto PyOuHmmTelina,
KanT HE npugaBan JODKHOTO BHUMaHHS MPOOJIEMe «BBIXOa 00b-
€KTa MBICITH 3a TIpeneiIsl MBICTH 00 00BhekTe. Beskmii 00BeKT, BCS-
Kasi JeWCTBUTENBHOCTh HEM3MEPUMO Oorade M COJAep)KaTellbHee,
YeM ee JIOTHYecKHe, MOHATHHHBIE omnpeneieHus» (PyOuHiureiin,
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2012, c. 294). Takum o00Opa3oM, o ITUKOM PyOuHIITEH MOHIMaN
OHTOJIOTHIO YEJIOBEYECKOTO OBITHS, OHTOJOTH3HMPYS OTHOIICHHS
JIONe Jpyr K ApYyTy, TAe 4eJIOBeYecKOoe IMO3HAHHWE BKIIOYACT B
ce0si ¥ aKTUBHYIO NO3HABaTEIbHYIO JIesTenbHOCTh. Co3HaHUE He
CTaTUYHO, a JWHAMHUYHO, OHO y4YacTBYET B JESTEIBHOCTH IO CO-
3[IAaHHI0, U3MEHEHHUIO «II0J» YCIOBHS ONBITA CAMOTO TI03HABATEIb-
HOro 00BbEeKTa.

Cnucok numepamypul

Pyounwmenin C.JI. O ¢unocodcexkoii cucreme I'. Korena // Ucropu-
Ko-unocodekuii exeronnuk 1992. M. : Hayka, 1994. C. 230—259.
Pybunwmenin C.JI. Yenosek u mup. M., 2012.
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Mpobnema aTM4ECKOro U 3CTETUYECKOro:
M. Hatopn n M. M. BaxTuH B KOHTEKCTe LLleHHOCTHOrO noaxoaa
W. KaHTa n HeokaHTMaHCTBa

Onbra HOpbeBHa 3BepeBa

baiikanvcxuii 2ocyoapemeennvlii yHusepcumem, Upkymck
e-mail: zvereva.o.y@mail.ru

B Hacrosimem nmoknaze mpeuiaraeTcs CpaBHUTENBHBIN aHANN3
konuenuui I1. Hatopma u M. M. baxTiHa OTHOCUTEIHHO TPOTUBO-
CTOSIHUSL «JIBYX MHPOBY»: KyJIBTYpPBI U KH3HH, CIIOCO0a 0OpeTeHHS
CANHCTBa MCXKIAYy HUMHU.

HcxoaHpIM MyHKTOM HWCCIIEZOBAaHUS SIBISIETCSA paHHSS padboTa
Baxtura «K ¢mmocodun nocrynka», KoTopass HAaUUHAETCS C aHa-
JIN3a ICTETHYECKON JACATCIBbHOCTU. BaXTI/IH, OLICHHBAasA IMOHUMAaHHEC
ICTETUYECKON EATENBHOCTH U €€ MPOIYKTa, AeTaeT BBIBOI O pa3-
JIeTICHUN JIByX «aOCOJIOTHO HE COOOLIAIOIIMXCS M HE MpOHHUIAe-
MBIX IpYyT Ul Apyra» MUPOB: MUpPA KyJbTYPbl U MUpPA KU3HU, CO-
JepKaTeTbHO-CMBICIIOBOM M MHIWBUAYAITbHO-UCTOPUIECKON ce-
PBI OBITUS «aKTa-ACATEIBHOCTH.

1O. H. J1aBpIZIOB BUAUT UCTOKHU MPOOIEMBI «OTUYKACHUS KYJIb-
TYpbI OT JKUBOH JKM3HM» B paHHHX pabortax baxTmHa m B Tpymax
I'. 3ummens («IlonsTHe u Tpareaus KynbTypbl», «HAMBHIyaIh-
HEI 3akoH. K HMCTONKOBaHUIO MPUHITUIIA STUKW»). CXOXKHE HIIEH,
(uKcHpyoIIe pa3phiB «IBYX MHUPOB» M TOCJIEIYIONIYI0 HE00XO-
JUMOCTh TIPEOAOJIEHHUS 3TOTO Pa3phiBa, MPOpadaTHIBANINCH B pyC-
CKoit umocodckoit TpamUIMK, YTO HAILIO CBOE OTPAKEHUE U Y
cnaBssHopmIoB, U 'y B.C. ConoBreBa, 1 B PyCCKOM CHMBOJIM3ME,
ocobenno y B.U. MBanoBa. OpHako camy HICIO TaKOTO pa3Mexe-
BaHUsI CIIEAyeT MPOCIIEKUBAaTh OT HEOKaHTHaHUeB W KaHTa, Tak
KaK 3Ta TeMa B IIEpBYIO ovepenb Oblia MPHUCYINA 3arafHOEeBPOIIeH-

© 3Bepena O.10., 2019
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ckoi Tpamguuuu. M. W. Karan nucan B 1922 roay, 4to 3T0 «0AHA
U3 CaMBIX OCTPBIX MPOOJIEM BCEro €BPONelCKOro BHYTPEHHETO CO-
3HaHHUS BOOOIIE, a MOXKET OBITh, U MIPOCTO camasi OCTpas», yKa3bl-
Bas TMpexJe Bcero Ha MapOyprckyro IIKOJTY HEOKaHTHAHCTBA, B
yacTHocTH Ha HaTopma.

IMocnenuuii yTBEpKIaeT pa3leieHue AByX MHUpPOB, 0003HaA4ast
X KaK «IPUPOIy W HPABCTBEHHOCTh — TO, YTO €CTh, U TO, UYTO
JOJDKHO OBITBH», CYIIECTBYIOLIETO M JOJKHOro. HpaBCTBEHHOCTH
Hatopn cBsi3bIBaeT ¢ MOHATHEM IIEHHOCTH «CaMoOW 1o cebe, a He
IUIsl KOTO-TO» (0e3yCI0BHO, HauOOIbIIee pa3sBUTHE YUEHHE O IeH-
HOCTSIX MOJYy4YHsIo B bajgeHCKoOM 1IKOne HEOKaHTUAHCTBA, B 4acT-
Hoctu y I'. Pukkepra), HpaBcTBEeHHOE TpeOOBaHWE OCHOBBIBAETCS
Ha MpUHIUIE aBTOHOMUH, a He reTepoHoMuu. Cebutasick Ha KaHTa,
Haropn npennaraer npusHath, «4TO B TO BpeMs, Kak B JEHCTBU-
TEJIBHOCTH YEJIOBEYECKOT0 CYLIECTBOBAHMS BCETAA OCTAETCS IPO-
MacTh MKy MHTEIEKTOM U BOJIEH, OMBITOM M HJeei, ECTeCTBEH-
HBIM MHPOM M BBICIIUM HPaBCTBEHHBIM MHUPOM, HMCKYCCTBO OCY-
LIECTBIISIET IO KpallHEeW Mepe uaeaibHOE COEqUHEHNE UX». To ecTh
mpo0JieMa €MHCTBA IEJIOT0 pelraeTcs B JaHHOM ciydae Harop-
oM 4epe3 ob1iee OCHOBaHUE 3cTeTndeckoro. MckyccTBo oOpeTaer
JAHHOE EIMHCTBO MOCPEACTBOM «HIEAJBHOTO MPEABOCXUIICHUS
€IUHCTBA NPUPOJIbI U HDABCTBEHHOCTHY.

BaxTun nmpomomxkaer u pa3BUBaeT UL OOPETEHUS IETHLHOCTH
MHpa U KyJbTypHl TIOCPEICTBOM dCTETHUYECKOTO cosepranui. On-
Hako B orTivuve OoT HaTopnma OH BUAMT OCYILECTBICHUE TaKOi
BO3MOXKHOCTH B IIEPBYIO OYEpPEIb IMOCPEACTBOM 3TUYECKUX CHU-
creM. baxTun npeanaraer paznuune GpopManbHON U MaTepUATBHON
3THKU. MaTepuanbHas OCHOBBIBAETCS Ha OOLIE3HAYNMBIX HOpPMaXx,
JOJDKEHCTBOBAHUE KOTOPBIX, B CBOIO OYepelb, HHKAaK He 00oc-
HOBbIBaeTcsl. GopMaabHasi STUKA PA3BUBAETCSl HA OCHOBE KaHTHAH-
CTBa U YTBEPXKICHUU, YTO TOJKEHCTBOBAHUE — 3TO MPEXKIE BCErO
KaTeropusi CO3HaHUs, KOTOpasi He MOKeT ObITh BhIBEJIEHA U3 MaTe-
puansHOro conxep:kanus. Kareropuueckuil uMmnepaTuB NOHUMAET-
Cs KaK OOIIe3HAYMMBIN 3aKOH, KOTOPBIN NMPHUITHCAH BOJICH caMoOit
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cebe, T.€. 9TO IMMAaHCHTHBINA 3aK0H BoiH. Jlanee baxTuH BBOAUT
TIOHATHS «OTBETCTBEHHOCTH» M «HE-aJIMON-B-OBITHIY (B HUCIIOJb-
30BaHMHU IIOHSITHH «BHHA», «OTBETCTBEHHOCTHY», «OTBETCTBEH-
HOCTh Tepe] co0Oi» MHOTHE aBTOPhl YCMATPHUBAIOT BIIMSHHUE
I'. Korena).

B 3akirouenye OTMETHM, YTO JaHHOE MCCJIEIOBAHUE HE CTABUT
CBOCH 3a7a4eil MpoCIeTUTh BIUSHUE U TeM 00Jiee CTEIIeHb 3aUMCT-
BOBaHWH, a JINIITH MPEACTABUTE Pa3IuIre KOHIEIITNH, aKIICHTUPY S
BHUMaHHe Ha TOHUMaHHWe poiu 3tudeckoro (baxTwH) W acreru-
yeckoro (HaTopm), paccMaTprBaeMbIxX B KaueCTBE OOINEro OCHOBA-
HUA I peH_[eHI/ISI HpO6JIeMBI CANHCTBA IICJIO0ro, KyJII)TypI)I u XKU3-
HHU, YTO U SIBJISICTCSI HAYYHOW HOBU3HOM HAIIEro TEKCTa.
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3HayeHue npaktuyeckoin ounococum . Kavra
B aTuke B. . CezemaHa

MaBen AHaTtonbesuy Brnagummpos

Capamosckuii 20cy0apcmeenublil yHugepcumenm
um. H.I". Yepnviuesckozo
e-mail: viadimirov_p_a@mail.ru

B nepuon [Ipocsenienus ObUT 337aH HOBBIN BEKTOP (rutocod-
CKOTO IMEPEOCMBICIICHUS 3TUYCCKUX YUYCHHU B paMKax BO3POXKIe-
HUS HCCIIEIOBATEIbCKOTO HHTEpECca K HACIeIUI0 aHTUIHOU (HIio-
codpun. Ilpaktmaeckas ¢rmocodus WM. Kanra mosBonmima pacmiu-
PHUTH CTOPHYECKOE COJEPIKAHUE ITHKH, 0003HAYNB TOHITHE JIOJI-
ra B OTHOILICHUHU K YEIOBEUECKON CBOOOJE B KAYeCTBE OCHOBOIIO-
JIaralolMX MOMEHTOB HPAaBCTBEHHOT'O TIOBEICHHMSL.

Cpenu mpencraBuTeliell PyCCKOTO HEOKaHTHAHCTBA, IMOJIOKH-
TEJBHO BOCTIPHHSBIIMX OCHOBBI ITpakTH4eckoi punocopun Kanra,
OTIIMYaeTCsl OpUrHHaIbHOCTRIO no3unusa B. 3. Ceszemana. CoeoO-
pasue ero onpeeNeHNs] dTUKH 3aKIF0YaeTcs B MOIBITKE HA OCHO-
BaHUM KpUTHYeCcKOoro nojaxona Kaura coBmecTuth yuenue ITuda-
ropa ¥ IIATOHOBCKHUN HICaIn3M C METOJIOJOTHEH HEMEI[KOTO HEo-
KaHTUAHCTBA, MPHU 3TOM IEHTPAIBHBIM B JTHUYECKUX BO33PCHUSIX
CTaHOBUTCS €IMHCTBO MPOTHUBOIIOJIOKHOCTEH: UeH OJiara U pealib-
HON JCHCTBUTENBHOCTH, TOHATHA noOpa u 3ma. [Jms Cezemana
3THKa — 93TO CHCTEMa, BKIIOYAIOias B ce0sl CTPYKTypHOE B3a-
WMOOTHOIIICHAE HPABCTBEHHOW WJCH W TIOHSITHS 371a K PealbHOU
JCHCTBUTEIIHBHOCTH JKU3HH.

[To muenmnio Ce3emana, mepBas CUCTEMAaTHICeCKH 0(hOpMIICHHAS
9THKA MOSBIIAETCS B yueHUHW [lnaToHa, KOTOPOE WMILTHIIUTHO OC-
HOBBIBAaETCS Ha MU(AropeiicKol TaOIUIe MPOTHBOIIOIOKHOCTEH,
rJle TpelNcTaBlieHa aHTUTe3a Oyara W 31a. Ho MMEHHO Tpagunus
TUTATOHU3Ma BIIEPBBIE paccMaTpHBaeT Ml Onara Kak JOrHYe-
CKYIO CTPYKTYPY, OOYCIOBJICHHYIO JBYMSI MOMEHTAMH: IPUIUHHO-

© Brnapgumupos I1. A., 2019
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CTBIO U IllejienojiaranueM. Mnest Onara, otoxkaectsisemas Ce3emMa-
HOM C HPaBCTBEHHOHW Wjeei, JHOJDKHA OBITh CaMOIOCTATOYHOH U
HE3aBUCUMOW OT JI€HCTBUTENBHOCTH, HO B TO K€ BpeMs COIJIAco-
BbIBaTbCA C Hell. 1IpoBOAsS MCTOpHUYECKHH aHAIU3 YCTAHOBJICHMS
HPAaBCTBEHHON HJIEW B JTHUKE KaK MPOIOIKEHHE IUIATOHOBCKOM
unen Onara u mudaropeiickoro muctuiuiMa, Cezeman GhopMyIu-
pYeT MOJIOKEHHE O Hepa3phIBHOCTH Ojara W 37a, T.e€. TO3HAHHE
JNOOpOoJeTeNH BCerla eCTh MO3HAHWE U €€ TPOTHUBOIOJIOKHOCTH.
[TooToMy emMHCTBEHHOW BO3MOXXHOCTBHIO CYIIECTBOBAHHSA HWJIEH
Omara sBISETCS OTHOIICHHWE K pPEalTbHOCTH, IOHHMaeMoe Kak
«HaTpsDKEHHAas! IPOTUBOIOIOKHOCTE» MEXIY HMMAaHEHTHOCTBIO U
TPAaHCUCHACHTHOCTBIO. MoxHOo 3aMCTUTh, YTO CesemaH sIBHO cMe-
AET PaKypc PacCMOTPEHUSI C TMPAKTUYECKOW COCTaBJISIONIEH B
CTOPOHY TEOPETHIECKOTO 00OOCHOBAHUS KITFOYEBBIX KATETOPUI 3TH-
ku. [IpumeuarenbHo, 4TO B paboTe « ICTETUUECKas OLEHKA B HCTO-
pun uckycctBy CezeMaH OOBEAMHIET MIPEAMETHYIO 001aCTh dTHKH
C ICTETUKOM MOCPEICTBOM IOHITHS HPABCTBEHHOCTH, OMperersie-
MOTO KaK 4acCTb LEJIOCTHOTO 3HAHHMSI.

Pycckwuit gpumocod He ocTaBisieT B CTOPOHE BOIPOC O CIIPaBe/I-
nuBOCcTH U cBoboae. Cormamasce ¢ OCHOBHOM yCTaHOBKOW Mpak-
tnueckoii punocopun Kanra, Cezeman akeHTHPYET BHUMaHUE Ha
IYXOBHBIX IIEHHOCTSIX, COCTABISIONINX BAKHYIO 9acTh KYJBTYPBI
Tonbko oco3HaBasi HEHHOCTH KYJbTYPHI, «OTpa)kasi MX B UeJoBeve-
CKOM CO3HaHHW», MOXHO C(HOPMHUPOBATh OOBEKTUBHOE IPEICTaB-
JIeHWe 0 CBOOOJe B €€ OTHOLICHWH K HPAaBCTBEHHOCTH W CIIPaBe/l-
nuBOCTH. [IpeomosieHne NOTpsSCEHMH B HPAaBCTBEHHBIX YCTOSX
KyJBTYpPbl BO3MOXHO, €CJIH, BO-TIEPBBIX, COXPAHSIETCS BEYHO KU-
Bad CBA3b MEXKAY MPOULILIM U HACTOAIIMUM, a 4YE€PE3 HACTOALICC U
¢ Oyaymum» (Cezeman B. 3. Ilmaronusm, Ilnotun u coBpemeH-
HocTh // Jloroc. 1925. Ku. 1. C. 52), BO-BTOPBIX, OCO3HACTCS CYIII-
HOCTHas CBA3b OKPYXAaloLed IeHCTBUTENBHOCTH W YelOBEKa ¢
BBICITIIM TpaHCIeHACHTHRIM HadasioM (Tam xe, c. 107).

Kak Bumum, Ce3emaH corjamaeTrcss ¢ BaXXHOCTHIO IIPaKTH-
4yeckoil ¢unocopun KanTa a7t ycTaHOBIEHUS T'YMaHHCTHUECKHX
LEHHOCTEH B KyJBTYpe, HO JAOMNONHSET ee coOCTBeHHOU (uiocod-
CKOH pedurekcreil OCHOBHBIX KaTeTOPUN U TIOHSITHIA dTUKH.
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Otuka KaHTa B 4aBOCCKON AUCKYCCUU:
3. Kaccupep u M. Xainpgerrep

Jleonunp VBaHoBMY TeTioeB

Capamosckuii 20cy0apcmeenublil yHugepcumenm
um. H.I". Yepnviuesckozo
e-mail: tetjuewl@mail.ru

JleBsHOoCcTO NMeT Haszazd, BecHoW 1929 roma, B pamkax Hememm
Bblcuied mkonbl B JlaBoce mpouuta auckyccust O. Kaccupepa u
M. Xaiinerrepa. OTa AHUCKycCUS JOKYMEHTAJIBHO 3aCBHICTENb-
CTBOB&JIa «KOH(IIMKT TapajurM eBpornerckoi Qunocopum».
Bo Bpemss mmcmyta Xaiimerrep BHOBH 0OpaTwics K mpoOieme
«tepBbIx Hadam» Kanrosoii dpumocodun. U ecnu B «Kputnke uuc-
TOTO pa3yMay OH BHUJAEN HICI0 BO3MOXXKHOCTH OOOCHOBaHHS MeTa-
(U3MKH, T.€. OHTOJIOTHH, TO €r0 OMNIOHEHT 3a0CTPHI MpobiemMy
TPaHCLEHIEHTAIBHON CBOOOBI.

Bompoc «Kak Bo3MoxxHa cBoOoma?» Kaccupep cumraer mis
ce0s «IJIaBHBIM M OCHOBHBIM»: OH OCTAa€TCsl HEIIOCTYXKUMBIM. « MBI
[OCTUraeM JIMIIb HEIIOCTIXKUMOCT cB0OOABL. U 3TOMY 51 X0Ten Obl
IIPOTUBOIIOCTABUTh KAHTOBCKYIO 3THKY: KaTETOPHUYECKUH HMMIIepa-
TUB JOJDKEH OBITh TaKOB, YTO 3aKOH, KOTOPBIN OyJIeT yCTaHORBJIEH,
3HAYMM HE TOJILKO JUIs JIIOAEH, HO U BCEX Pa3yMHBIX CYIIECTB BO-
obmie» (Cassirer, Heidegger, 1991, S. 276). UMmeHHO 31eCh, Kak mo-
JaraeT OH, HaYMHAETCA «PEIIUTEIbHbIH MeTadu3nvdecKuil» mnepe-
X0#, Oyarojaps KOTOPOMY OTPaHHYE€HHOCTh CHUMAETCs, a HpaB-
CTBEHHOE KaK TaKOBOE BBIBOIUTCS 3a MHUp siBieHUi. 1 mockombky
peds uzper o nepexone k mundus intelligibilis, koTropoe umeer ot-
HOIIEHUE K ITUYECKOMY, TO B TAKOM aCIEKTE UMIIEPaTUB 00palleH
K KOHEYHOCTH IIO3HAIOIIEro cylecTsa. «Mbl HE MOXKEM OTpULIATh
(hakTa, uTo mpobiIeMa cBOOOIBI IMOCTaBICHA TaKHMM 00pa3oM, UTO
OHa MIPOPBIBACT NEepBOHAYANBHYIO chepy» (Tam xe).

© Tetroes JI. 1., 2019
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B cBoeM oTBete Xaiiaerrep OTKIOHSET KPUTHUECKYIO MO3UIUIO
HeokaHTHaHIa: «Kaccupep Xoder TMoOKazaTh, YTO KOHEYHOCTH
TPAHCICHIAUPYETCS B 3THYECKHX TpaKTaTtaX. B kaTeropuieckom
UMIICPATUBE €CThb HEYTO TAKOC, YTO BBIXOAMUT 3a IMPEACIIbI KOHCY-
Horo cymectBay (Cassirer, Heidegger, 1991, S. 279). On yoexmeH,
YTO UMEHHO HJesl MMIIepaTHBa NpPU3HAHA T0Ka3aTh «BHYTPEHHEE
OTHOLICHHE» K KOHEYHOMY cyuiecTBy. [lo Xaiinerrepy, 3TOT BBI-
X0 K BBICHIEMY €CTb BCCria JHWIIb BBIXOJ K YCJIOBCKY, €CTb
TPaHCUEHACHIINSA, KOTOpasi OCTaeTCsl B TPAaHHUIAX TBAPHOTO U KO-
HeyHoro. CaM KaTeropuyecknii UMIIEpaTUB yKa3hbIBaeT Ha KOHEU-
HOCTB 3TUKH — Juisg KaHTa pa3ym denoBeka o0iamaeT caMmo/10cTa-
TOYHOCTBIO, U HpaBCTBeHHBIﬁ UMIIEpaTUB OTHOCHUTCA K CYIIHOCTH
MPaKTHYECKOTO pa3yma. JIokHOe TMOHMMaHWEe KaHTOBCKOHM ITHKH,
cunTaeT Xaimerrep, MopoXkIaeTcsi TeM, YTO CYIIHOCTHBIM CUHTAa-
10T HPAaBCTBEHHOE JICHCTBHE, a HE «BHYTPEHHIOIO (YHKIIUIO 3aKOHA
cobctBenHo a1 Dasein» (Tam xe).

KonTtekct o0cyxaenus 3Tiku Kanta oOHaXMI BOIPOC O CyIIl-
HOCTH 4eJIOBEKa, KOTOPBIH HE MOXKET OBITh YK€ CBelleH K dTHYec-
KOMY CMBICITy TIOHUMAaHUS 4YelloBeKa KaK MOPaJIBbHOTO CYIIECTBA.
[IpobnemaTika 00enX MO3UIMI TIOKa3aia, 9YTO BOIPOC O YEIOBEKE
HE MOXeT OBITh TOCTAaBJIEH M JUIIb KaK Cyry0O aHTPOIIOJIOTH-
yeckuid. [IpOTOKON AaBOCCKOM ITMCKYCCHHM OCTABWJI HAM JJOCaIHOE
1 MpadHOe BIeuYaTiIeHne 00 «apeHe OOphObI JBYX KHS3EH mayxay,
CTaJI0O OYEBUAHBIM, YTO BEJMKOE HAcleAne KPUTUIECKOro Hea-
nmu3Ma OBLTO TMOCTaBJIEHO I0J] COMHEHHWE, a TPAaHCIeHISHTAIbHON
stuke WM. KaHTa mpencTosio mpolTH paguKalibHOE HCIBITAHUE Ha
MPOYHOCTb.

Cnucok numepamypul

Cassirer E., Heidegger M. Davoser Disputation zwischen Ernst Cas-
sirer und Martin Heidegger // Heidegger M. Gesammtausgabe. 1. Abt.
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Recently, Christian Krijnen has used the label “the determinacy
of the practical” in order to name a specific problem in the Neo-
Kantian reception of Ethics performed by the members of the
Southwest School of Neo-Kantianism (Krijnen 2015). This label
point towards a fundamental ambiguity in this reception, an ambi-
guity that arises from the basic philosophical concept developed by
these Neo-Kantians, namely, the concept of value. Since this con-
cept involves transforming seemingly ethical concepts such as au-
tonomy or duty (Sollen), into concepts belonging to philosophy in
general, including theoretical philosophy, the nature of the Kantian
division between theoretical and practical reason is instantly
blurred. Although this reception of Kantian Ethical concepts is
original it creates a tension within Kant’s architectonical construc-
tion. It endangers the autonomous treatment of questions belonging
to practical philosophy, and therefore, the practical states undeter-
mined as such. Thus, the peculiar reception of ethical concepts par-
adoxically undermines the possibility of the independent treatment
of ethical problems.

This seemingly negative consequence of the introduction of
ethical concepts into the sphere of ethics, also characterized as the
‘primacy of practical reason’, however forced authors such as
Heinrich Rickert, to introduce new systematic distintinctions in
order to safeguard the autonomy of ethics as a philosophical sci-
ence. For example, in face of the problem of distinguishing be-
tween theoretical and intrinsically ethical values he was lead to in-
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troduced the opposition between theoretical and ethical autonomy
being this last one related to the realization of values in the sphere
of the social relationships.

Our aim in the presentation will be first to establish with preci-
sion the argumentative strategy that lead the Southwest Neo-
Kantians, specifically Windelband and Rickert, to developed their
transcendental logic by means of ethical concepts, this creating the
problem of the determinacy of the practical; second, to reconstruct
Rickert’s ethical theory by means of a rework of those same ethical
concepts in a Neo-Kantian perspective. Finally, in our conclusions,
we will ask ourselves if those rework concepts do still belong to
the spirit of the enlightenment tradition.
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BnusHuue atukm W. KaHta
Ha noHUMaHue uctopuu B. BungenobaHgom,
I. Pukkeptom 1 B. unbteem

tOnunsa BacunbesHa lNonybesa

Canxm-Ilemepbypackuil ynugepcumem
MeXHON02UIl YNPABIEHUS U IKOHOMUKU
e-mail: julia.golubeval4@yandex.ru

Pesynprater nccnenoBanus . KanToM »THUYECKHX MpencTas-
JIEHWH, CBITPAaB 3HAYUTEIBHYIO POJIb B pa3TpaHUYCHUH €CTECTBEH-
HBIX ¥ TYMaHUTApHBIX HayK, a TaK)ke B HOBOM B3TJIAIE Ha HCTO-
U0, BEIPA3WIIHCH B TPYAaX €T0 MocleAoBaTeei-HeOKaHTHAHIICR.

CBoOoma, nexamiasi B OCHOBE HPAaBCTBEHHOI'O COBEPIIEHCTBO-
BaHMsI MHIANBUIA, pacpocTpansercs, o KaHTy, u Ha mpoIecc uc-
TOPUUYECKOr'0 Pa3BUTUS YEIOBEUECTBA. JTO MOHUMAHUE MO3BOJISET
HCCIIEIOBATh (PaKThl UCTOPUH C YUETOM UYEIOBEYECKON CyOhEKTUB-
HOCTH.

Jns B. Bunnenp0anpma JorvKa TpPeACTaBISET COOOW «ITHUKY
MBIIUICHUS», TaK KaK TEOPETHUECKOE TTO3HAHNE BBICTYIIAET y HETO
B Ka4eCTBE OCHOBHI MpaKTHUECKOro noBeneHus. CykIeHne yKa3bl-
BaeT Ha OMpPECIICHHBIE HOPMBI, TT0 KOTOPHIM JODKHO MBICIUTE, U
JAaHHOE JOJDKCHCTBOBAHKE BBIBOAWT HAc B cepy MPaKTUICCKOTO
pasyma. Ero MoaepHH3aIus TuIbTEeeBCKOTO Pa3IeiICHIs HAYK 103-
BOJISIET HaM, HCIOJIB3YS KPUTEPUN NIl OMpPENCTICHUS «3HAUCHUSY
«HCTOPUYECKOTO (PaKTa», B3SITOTO B CHCTEMe OOIIe3HAYUMBIX IICH-
HOCTEH, MOHSITH CIMHUYHOE HCTOpHUYecKkoe coOwithe. [IpakTuue-
ckas ¢unocodus Kanra cinyxutr Bunngens0anmy marepuaioM st
TTOHUMaHUS NUCTOPHUHU.

«OHTONIOTHYECKUN TITIOpanu3My, npeanoxkeHHsli I'. Pukkep-
TOM B IIPOTHBOBEC MPEICTABUTEIAM «(DHIOCO(DHH KU3HM» U IK3U-
CTEHITHAIN3MA, TAKKEe HCXOINUT U3 MHUpPA OTIBITA.

© l'ony6esa 10.B., 2019
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OnHrM W3 aBTOPOB, BIIEPBBIE MPEUIOKUBIINX U KPHTHYIE-
CKOTO PacCMOTpPEHHS UCTOPUYECKUI pasyM, Obut B. Jlunmbteit. 1len-
HocTHas cepa pazpadbatsiBaercs JuabpTeeM JOCTaTOYHO MOAPOOHO.
OH 00BACHSET BO3HMKHOBEHHME CHCTEMBI PErYJIHpPOBAHUSA >KU3HH
CYIIIECTBOBAaHMUEM TOPS/AKA OIPENEICHHBIX IMPEITUCaHUA, BO3HU-
Karomux U3 HOpM. KaHTOBCKUII HpaBCTBEHHBIM Haean B aHHOM
cucTeMe 3aHsul Obl MecTO BbIcuield HOpMBL Pasnuuenue um 00s-
3aHHOCTEH, BBITEKAIONINX U3 JOTOBOpa, M 00s3aHHOCTEH J1100BU (K
bory wim genoBeky) momonHseT 3TUKy KanTa. brmaromgapst ero aHa-
JUTHKE HUCTOpHUS TMpHOOpesa HOBOE 3HAYEHHE, a MOCIeXyIoIne
Pa3MBILIUICHUS] O HEM YCTaHOBWIIM €€ BHYTPEHHHE B3aUMOCBS3H.

KanT meIiTancs BBIBECTH NPUHIUMIBI MOHUMAHUS HCTOPHH U3
HPAaBCTBEHHOTO 3aKOHA, CBA3aB C HUM IIENIM TIpOrpecca, MOHNMae-
Mble B nyxe [IpocBemieHust (COBEpIIEHCTBO, 0JIaXKEHCTBO, Pa3BUTHE
HaIlUX CIOCOOHOCTEH, HaIlero pasymMa M KyJbTyphl BOOOIIE),
JlunbTeit jke yka3ana Ha YMECTHBIN 3/1€Ch TEIICOJIOTHUECKI CIIoco0
paccmoTpenus. KaHT mepeunciieHHbIe 00S3aHHOCTH BUJEN B Clie-
JIOBaHUM KaTeropuiueckomy umiepaTtuBy. [lo Muenuro JJunbres, HE
BCE 3aJ]a41 UCTOPHUECKOTO pazyMma Obutn perieHsl KantoM, U MHO-
TH€ COCTaBJSIOT MaTepuanl ero COOCTBEHHBIX WCCIIEOBAHUM.
B wactHOCTH, KaHTOBCKas MPUPOA pa3yMa He yUUTHIBAET €r0 «HUC-
TOPUYHOCTEY.

Hac Teopus Junbrest nHTEpeCyeT 31eCh B CBA3U C NIEPEOCMBIC-
JIEHWEeM BBIIBUHYTHIX WM TIOJIOKEHUH TpeACTaBUTENAMU baseH-
CKOM1 IITKOJTbI HEOKAaHTHAHCTBA.
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AHTUHaTypanucTnyeckoe o6ocHoBaHue aTukn U. Kanta
KaK (pyHAAMEHT KOHBepreHUMin NOHATUSA COLMANbLHOro CyobLeKTa
y M. Bebepa u C. U. FecceHa

Mwuxaun KOpbeBuy 3arupHsik

banmuiickuil pedepanvuviil ynueepcumem
um. Y. Kanma, Kanununepao
e-mail: MZagirnyak@kantiana.ru

[IpuHIMTIUANEHBIE PEIICHUs CPABHUBAEMBIX MBICITUTENCH SB-
JISTFOTCSL IPOJOJDKEHUEM aHTUHATYPATUCTHUECKON TeHIeHINU (hu-
nocoun Kanrta, cormacHO KOTOpoil MHAUBUI 00peTaeT COOCTBEH-
HYyI0 CBOOOJy MOCPEACTBOM aKTyaJH3aI[ii aBTOHOMHOM BOJH Kak
cienoBanus Aonry. HpaBcTBeHHOE 060CHOBaHME CBOOOBI TIPHUBO-
IUT K OOBSCHEHHIO PAa3BHTHS YEJIOBEUECTBA KaK IpoIlecca B3au-
MOJEHCTBUS KYyINbTYphl U MHOXKECTBa WHAWBHIOB. CBS3aHHOE C
3TOH OCOOCHHOCTHIO TMOHMMAHHE MPUHIMIIOB COLHMAOETHHOCTH
CBUJICTEIBCTBYET O Ba)KHEHIICH POJIM HEOKAHTHUAHCKOW Mapajur-
MBI B popmupoBannu yuenuit C. U. ['eccena u M. Bebepa.

Moeii 3amadeil SIBIIETCS aHAIN3 COIHATBLHO-(QHUIOCOPCKUX
B3rinoB ['ecceHa m Bebepa ¢ 1menmplo yCTaHOBHUTH CXOJNICTBA B
OTIpENIeJICHHH CTaTyca COLHANBbHOTO CyOBhekTa. OCHOBaHHMEM IS
JAHHOTO CPABHUTEILHOTO UCCIIEIOBAHUS CITYKaT:

1) Ouorpaduyeckue ¢GakThl, MOBIHSBIINE HA CTAHOBICHHE
00ouX MBICTHUTENEH: U B )KU3HU ['ecceHa, u B xu3Hu Bebepa 60iib-
LIYIO POJb CHITpajl MpeACTaBUTENb OaJeHCKOTO HEOKAaHTHAHCTBA
I'. Pukkept, YbM METOMIONIOTHYECKHE U (PIIIOCO(PCKO-KYIBTYPOIO-
THYECKHWe HWJeH, HECOMHEHHO, 3HAYUTEIHHO CKOPPEKTHPOBAIH
BeKTOpHI Qrtocodckoro pazputus U Bedepa, u I'eccena;

2) cXO[CTBa B MOHMMAaHWHU Pa3BUTH Y€JIOBEYECTBA KaK COIHO-
KYyJBTYPHOTO MpOIecca, BKIIOYAMOMIET0 B ce0s crenu(puuecKyro
XapaKTEPUCTUKY (PYHKIIMOHAIHLHOCTU MHIUBUIA KaK COIUAIEHOTO
CcyOBeKTa 10 OTHOIIEHHIO K KYJIBTYpe.

© 3arupusik M. 0., 2019
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M3BecTHBIN MpencTaBUTEh, HEOKAaHTHMAHCTBA PYCCKOr0 3apy-
0exnbs ['ecceH O3UIIMOHNPOBAT UHAWBH/A TIPH B3aUMOJICHCTBUH C
KyJbTYpOH KaK aKTHBHYIO CTOPOHY CYOBEKT-OOBEKTHBIX OTHOLIE-
HUI, OT TBOPUECTBA KOTOPOI'O 3aBUCUT JlalibHEUIIIAsl TUHAMUKA CO-
31aHHSI U COBEPLICHCTBOBAHUS KYJIBTYPHOrO conepkanus. Kax-
IBI MHIWBUJ CaM OTIpEJeTsieT HalpaBlieHHe COOCTBEHHOTO TBOP-
4YecTBa M TEM CaMbIM OCBOOOXIAETCS OT BO3MOKHOM I'€TEpOHO-
MUH, T.€. TBOPEHHUE HOBOTO KYJIBTYPHOTO COJEP>KaHUS — 3TO BBI-
pakeHne CTpEMIIEHHUS K OCBOOOKICHHIO.

B paborax knaccuka ¢unocodun u coruornorun Bedepa mons-
THE COLMANBHOTO AEWUCTBHA MO3BOJAET PACKPHITh CICHUPHKY
OCMBICIICHUS MTOHATHSA UHIUBUAA U YCTAHOBUTDH €0 POJIb B COIHMO-
KyJIBTYPHOM Tporiecce. MHIMBUA OIpeneleHHbIM 00pa3oM BBI-
CTpauBaeT B3aUMOJECUCTBUE C APYTUMH UHAUBUAAMHU, U pErjaMeH-
Talus JAaHHBIX BapHaHTOB COIMAILHOW KOMMYHHKALIUU HPUBOAUT
K TPaKTOBKE COIMATFHBIX (PEHOMEHOB KaK WX pe3ylibTaTa.

Crnenyer MNOAYEPKHYTh HEOKAHTHUAHCKOE MPOUCXOXKICHHE
B3MJIA0B 000uX (hMIocooB Ha CTaTyC WHAWBUAA U, COOTBETCT-
BEHHO, Ha CTAaTyC M (PyHKIMOHAJIbHOE IpelHa3HAYeHHUE COIHallb-
HBIX ()EHOMEHOB M O0IIeCcTBa B 1IeJIOM. DTH (GUI0CO(EI pa3BUBAIOT
KaHTOBCKOE TIOHSATHE «CO3HaHWS BOOOIIEe». TBOPUYECTBO OTHEIB-
HBIX WHAWBUIOB, ONPEeNICHHBIM 00pa3oM CHCTEMAaTU3UPOBAHHOE,
MPUBOIUT K (GOPMHUPOBAHUIO KYIHTYPHL.

SI HazelCch MOKa3aTh, YTO OOIIHME HEOKAHTHUAHCKHE HIECHHBIC
HCTOKH 00CYCIIOBIMBAIOT CXOXKHE PEIICHHUs, IIPOBOUMBIE B pado-
tax Bebepa u ['eccena. HeokantnanctBo, Takum 00pa3oM, MOXKET
CITy’)KUTHh OCHOBOH 1UIsl HaeHTUUKAIMU Priiocopuu pycckoro 3a-
pyOeXpsi Kak OIHOTO W3 BEKTOPOB Pa3BUTHS KOHTWHEHTAJIHHOU
¢unocodun u 3amaBaTh paKypc pacCMOTPEHUS U KIACCU(PUKAIIH
TEHJEHIINH B pycCKOH (HHII0COPCKON MBICIH.

Ilyonuxayus nodzomosnena npu QUHAHCOBOU NOOOEPICKEe NPOEeKma
PODOU Ne 19-011-00927a «Konyenm coboprocmu 6 ghunocogpuu pycckozo
3apyOesicbs; CPAGHUMENLHO-UCIOPUYECKULL AHATU3Y.



XIl KaHmoeckue YymeHus

Hans Wagner’s Idea of Human Dignity
as a Continuation of Kant’s Enlightenment Ethics

Alicja Pietras

University of Silesia in Katowice
e-mail: alicja. pietras@gmail.com

The aim of my talk is to present Hans Wagner’s (1917—2000)
philosophy as a twentieth-century attempt to utilize the main
assumptions of Kant’s ethics. Hans Wagner, author of Philosophie
und Reflexion (1956) and Die Wiirde des Menschen (1992), using
the achievements of derived from Kant tradition of German
transcendental philosophy, transcendentally justifies the idea of
human dignity. In other words, he tries to prove that the idea of
human dignity is a necessary transcendental condition for the
possibility of the ethics and law. He claims that grounding the
ethics on the idea of self-determination of human will does not
necessarily lead to formalism in the form in which it was criticized
by the representatives of the material ethics of values. The formal
principle of Kant’s ethics (the principle of autonomy of the will)
does not contradict the possibility of its material determination in
the form of some specific ethical values. The one thing is the
source of the validity (Geltung) of values which we postulated in
ethics (which is the autonomous will), the other thing is the source
of the content of ethics (matter which is necessary for the free will
to have something to choose). Since the source of the content
(matter) is always a specific human experience, which — as Kant
convincingly proves — is finite and limited by its very essence —
the necessary protection against all possible negative consequences
of our errors in the content of ethics and positive law (as its
expression) is the transcendental (metatheoretical) principle of

© Pietras A., 2019
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human dignity. Since the basis for the validity of constituted law is
the formal principle of the autonomy of human will (and this is the
case of modern European democratic systems), this means that a
positive law which in its content would reject the idea of dignity of
every human being (the essence of which is to have an autonomous
will) rejects the source of its own validity and therefore it loses its
validity at all.
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Erziehung zur Miindigkeit?
Eine philosophische Anfrage in bildungspolitischer Perspektive

Karin Hutflotz

Hochschule fiir Philosophie Miinchen
Katholische Universitit Eichstdtt-Ingolstadt
e-mail: Karin.Hutfloetz@ku.de

Miindigkeit gilt seit Kants berithmter Aufklarungsschrift und
bis heute als Leitwert von Bildung, wurde aber erst nach dem II.
Weltkrieg durch Arendt und Adorno zur globalen MaBgabe
politischer Bildung und gelingender Demokratie in der westlichen
Welt. Ziel sei ,,die Uberwindung des autoritéiren Charakters* und
eine Erziehung zu politischer ,,Widerstands- und Erfahrungs-
fahigkeit™ (Adorno), positiv formuliert: eine Bildung zu ,,Klugheit
und Urteilskraft (Arendt) von Anfang an. Woher aber die Sehn-
sucht nach autoritiren Strukturen bis heute? Oder umgekehrt: Wie
lasst sich eine ,,Erziehung zur Miindigkeit (Adorno) als globale
Bildungsherausforderung heute begriinden?

Dieser Beitrag mochte ausgehend von dem Kantischen Begriff
klaren, inwiefern politische Bildung zur ,Miindigkeit‘ nicht nur im
Denken, wie von Kant fokussiert, sondern auch als Tugend des
sozialen Handelns und speziell in der Performativitit erziehe-
rischen Handelns als eine Hauptaufgabe von Bildung gelingen
kann, gemill dem von Kant formulierten Anspruch der Aufklarung.
Antworten auf die genannten Fragen sucht dieser Beitrag zunichst
mittels einer erneuerten Lesart von Kants Begriff der Miindigkeit —
im Ausgang von einer Analyse, was ,(Un-)Miindigkeit® als Begriff
und Phénomen genauer bedeutet, vor allem hinsichtlich der
,Performativitit des Sozialen* (Wulf) und dem fiir eine Erziehung
oder Bildung zur Miindigkeit wesentlichen Fokus auf Habitus und
Handeln, worin sich (Un-)Miindigkeit jeweils dulert und damit der
Form nach fiir Bildungsprozesse definieren lésst.

© Hutflotz K., 2019
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Das verlangt auch (mit Bourdieu, Arendt, Benhabib) zu fragen,
welche konkreten sozialen Bedingungen und bildungsbedingte
Machtdispositive ,miindiges’ Denken und Handeln erst ermod-
glichen, vor allem unter der Beriicksichtigung der Kontingenz des
Sozialen und der Offenheit des performativ-politischen Handelns.
Diese kritische Auseinandersetzung mit Kant hat aber zum Ziel,
GroBe und Grenze des Aufklidrungsdenkens in Zukunft fruchtbar
zu machen — gerade in Bezug auf aktuelle politische Entwick-
lungen und demokratische Wertebildung, die sich vor allem an
einer gelingenden ,Erziehung zur Miindigkeit’ bemessen lésst.
Dafiir sollen hier Kriterien skizziert werden, sowohl fiir indivi-
duell-biographische Bildungsprozesse wie fiir die soziale Genese
von Miindigkeit im politischen Handeln.

Reference
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Selber denken! — Aber wie? Zur Relevanz der kantischen
Grundsatze miindigen Denkens

Tina Kniep

Universitdt Rostock
e-mail: tina.kniep@uni-rostock.de

Auch mehr als 200 Jahre nach seinem Tod ist Immanuel Kant
in den Seminaren und Vorlesungsreihen der philosophischen
Fakultiten noch immer omniprésent. Gleichzeitig wird der Vor-
wurf laut, dass die akademische Auseinandersetzung mit Kants
Philosophie keine praktische Relevanz hitte fiir die Lebenswelt der
Menschen (heute). Und das, obwohl Kant nicht nur im philo-
sophischen, sondern auch im politischen Diskurs und im Bereich
von Bildung, Piddagogik und Erziehung hiufig rezitiert wird.
Letzterer beispielsweise ist bis heute durchdrungen vom Mens-
chenbild der Aufkliarung im allgemeinen und demjenigen Kants im
speziellen, denn noch immer wird als wichtigstes Anliegen von
Bildung formuliert, was Kant in seiner Aufklarungsschrift als
»Ausgang aus der Unmiindigkeit™ fasst: die Befreiung des eigenen
Denkens von jeglicher Herrschaft und Autoritit, die von aullen
kommt.

Dass der Vorwurf des mangelnden Praxisbezuges der kanti-
schen Philosophie trotzdem oftmals zutrifft, hdngt, so meine ich,
zum einen damit zusammen, dass viele ihrer Begrifflichkeiten und
Konzepte auch heute noch unhinterfragt iibernommen werden —
wie z.B. das Verstindnis von Vernunft, Freiheit, Wiirde und
autonomer Handlung — gleichzeitig aber lingst an der Uber-
tragbarkeit eines solchen subjektphilosophisch orientierten
Gesamtsystems gezweifelt wird. Und zum anderen an dem inneren
Widerspruch, in dem die kantische Philosophie zur Praxis selbst
steht, insbesondere hinsichtlich ithres Menschenbildes sowie dessen
erkenntnistheoretischer Grundlage. So wird beispielsweise der in
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der Bildungsphilosophie zentrale Autonomiegedanke einer wich-
tigen Bildungserfahrung nicht gerecht: dem Aufgehen in einer
Tétigkeit, das — bei gleichzeitiger ,,Unterwerfung™ unter ihre
Rahmenbedingungen — mit dem Gefithl von Handlungsmacht
(Crawford) oder Resonanz (H. Rosa) einhergeht. Gerade solche
Erfahrungen aber, im Moment des Tétigseins nicht auf ein
Ergebnis ausgerichtet zu sein, kdnnen wiederum neue Beweg-
griinde fiir unser Handeln liefern, sowie unser Denken anregen,
indem wir uns im eigentlichen Sinn angesprochen fiithlen (Hei-
degger).

Dieser Beitrag mochte drei zentrale, von Kant hinsichtlich des
sensus communis in der KU formulierte Kriterien miindigen Den-
kens losgelost von seinem erkenntnistheoretischen Fundament
betrachten und diese darauthin befragen, was 1. selber Denken, 2.
an der Stelle eines anderen Denken und 3. jederzeit mit sich eins-
timmig Denken konkret und hinsichtlich eines Bildungsprozesses
im Vollzug bedeuten konnte.
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3amaun JAyXOBHO-HPABCTBEHHOTO BOCIHTAHHUS, OOpa30BaHUS
MOJIOJIOTO YeJIOBEeKa, CKOJIb HU Ka3alnnuch Obl OHW HETaTHBHO HIEO-
JIOTUYECKH HATPYKCHHBIMH, BHOBb CTaHOBSTCA AaKTyaJlbHBIMH B
poccuiickoMm obrmiectBe. Pa3pabaTbIBarOTCS KOHIICMIINY, TIAHUPY-
FOTCS MEPOIPUITHA, MPOBOAITCA KOH(epeHUHU (CM., HallpHMep:
CoBpemenHoe oOpazosanue..., 2017).

AHanu3 3THX MaTepUaIOB CBUIETENBCTBYET O TOM, YTO, BO-
MEPBBIX, B HUX YaCTO HE PA3JIMYAIOTCS MOHATUS MOPAIBLHOTO BOC-
MUTaHUS U MOPAJIBHOTO 00pa3oBaHUs (BTOpOE, KaK MPaBUIIO, CBO-
IUTCA K TIEPBOMY ), BO-BTOPBIX, B OCHOBE WX JIe)KAT TaKHe TIOHATHS,
KaK «(hOpMUPOBaHUEY, KyCBOCHUSN, «IIPUHATHEY», KOTOPHIE 33aaI0T
MACCUBHYI0, CYOBEKTHO-OOBEKTHYIO MOJIENIb HPABCTBEHHOTO BOC-
MUTAHKS, IPU KOTOPOW BOCIUTYEMBbIH JOJDKEH NMPUHAThH, YCBOUTH
OTIpe/IeTICHHYIO CHCTeMY IeHHOocTel. Takke B OONBITMHCTBE CBOEM
JIAHHBIE KOHIICTIIUU OTOXKJECTBIIIOTCA C KOHIEMNIMSIMH ITaTPHO-
TUYECKOI'0 BOCITUTAHHUS M OTCHUIAIOT K TPATUIIMOHHBIM IEHHOCTAM
rocynapcTea, a (POpMHUPOBAaHUE ITHX IIEHHOCTEH paccMaTpUBAETCs
KaK pelieHre 3aaa4u, padoTaroliee Ha OJaro ONSATh-TAaKH CBOEH
CTpaHBL.

B sTtom konTekcTe uaeu M. Kanta o MOpajabHOM BOCIUTaHUU U
00pa3oBaHWH, W3JIOKEHHBIE UM B psne paboT (B TaHHOM Cirydae
paccMmarpuBaeTcs B MEPBYIO odepens ero tpaktar «O memaroru-
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Ke»), BBITJAIAT KaK HeJb3s Ooiee akTyanbHO. « MBI )KHBEM B 3I10-
Xy IUCIUILTAHBL, KYJIbTYPhl U IUBHIN30BAaHHOCTH, HO €lle AaJIeKO
HE B JIOXY pacmpocTpaHeHus HpaBcTBeHHOcTH» (Kaut, 2005,
c. 156). Dto pacnpocTpaHeHHue HPaBCTBEHHOCTH, 1o Kanty, 6a3u-
pyeTcs 1o MeHbIIel Mepe Ha BYyX NMPHUHIINIIAX: BO-TIEPBBIX, «IUIaH
BOCIIUTaHUS JIOJDKEH OBITH COCTABIIEH C KOCMOITOJUTHYECKON TOU-
ku 3penus» (Kant, 2005, c. 153) u, BO-BTOPBIX, «BaXKHO TJIABHBIM
oOpa3oM TO, 4TOOBI JeTH Haydywiuch Jdymamsv» (Kant, 2005,
c. 156). KaHT wucmomp3yer MOHATHE MOPATLHOW KYJIBTYPHI Kak
BOCIIUTAHHOTO OTIPENIEICHHBIM 00pa30M CIoco0a MBIIUICHUS, 1103~
BOJISIIOLIETO ACHCTBOBATh YETOBEKY MO MPHUHIUIAM, KOTOPBIE OH
HE TOJBKO 3HAET, HO B CIIPaBEUIMBOCTU KOTOPHIX yOexkIeH. B co-
BPEMEHHOM KOHTEKCTE€ 3TO O3HA4YaeT, 4YTO MPOJyMaHHAas KOH-
LIEMI¥s] HpaBCTBEHHOTO BOCIIMTAHUS AOJDKHA OBITH HalpaBlieHa HE
Ha TO, YTOOBI YCBauBaTh Ty WJIH UHYIO CUCTEMY LIEHHOCTEH (3TO B
3HAYUTENFHOW Mepe MPOUCXOAWT B IMPOIECCE COIMATU3aIluN pe-
OeHka), a Ha TO, YTOOBI YMETh aHAIM3HPOBATH ITUYECKHE CUTYya-
WU, pacroyiaraTh WHTEIICKTYaIbHMH PECYpPCaMu, MO3BOJISFOIIH-
MU BBIHOCHUTh OOOCHOBAaHHBIE M OTBETCTBEHHBIC CYKICHHS II0
CJIOKHBIM BOITPOCaM MOPATBFHOTO XapaKTepa.

Tesucvt noozomosnenvt npu QuUHaHCcOBoU nodoepicke PODU 6
pamxax Hayunoeo npoexma Ne 17-03-00772.

Cnucok numepamypul

Cospemennoe 00pazoBaHHe: BEKTOPHI pa3BUTHs. Polb conporymanu-
TapHBIX 3HaHUH B (POPMUPOBAHUH TyXOBHO-HPABCTBEHHOH KYJIBTYPHI BbI-
MYCKHHKA TIeIarorM4YecKoro By3a : Marep. MexayHap. Hayd.-lIPakT. KOH(.
M. : MIIT'Y, 2017.

Kaum U. O nemaroruke // N30p. cou. : B 2 1. Kammaunrpan : U3a-Bo
PI'Y um. U. Kanra, 2005. T. 2. C. 143—210.
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The Role of Education for Individual Enlightenment

Saniye Vatansever

Bilkent University, Ankara
e-mail: saniye vatansever@gmail.com

In his famous 1784 essay on enlightenment, Kant defines en-
lightenment as “man’s release from his self-imposed tutelage”.
Based on this definition, we can infer that Kant’s definition of en-
lightenment concerns individuals. Besides, Kant’s definition
implies that immaturity is always self-imposed and individuals
who remain unenlightened are responsible for their own failure.

Even though Kant starts with a definition that applies to
individuals followed by a brief discussion of the requirements for
individual enlightenment, his main goal in that essay is to defend
freedom of expression against the possible censorship policies of
the political authorities. Kant argues for the significance of free-
dom of thought and expression as the only precondition for the
possibility of public enlightenment. While public enlightenment
depends on the existence of freedom of expression, the only thing
that the individuals need in order to attain enlightenment is to have
courage and resolution to think for themselves without the
guidance of others. Since the majority of people are simply lazy or
coward, Kant claims, they find it more convenient to follow others
rather than thinking for themselves. In other words, while politics
play an essential role in public enlightenment, Kant ignores its role
for individuals.

In this essay, I explain how politics determine individuals’ state
of enlightenment. I focus particularly on the role of education for
individual enlightenment and how political authorities can devise
policies concerning the education of individuals that can either al-
low or hinder individuals’ enlightenment. Even though Kant also
acknowledges the significance of education for moral develop-
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ment, he does not mention political or educational factors as neces-
sary preconditions of individual enlightenment. This is due to his
commitment to the transcendental freedom of individuals. That is,
Kant’s belief in individuals’ ability to think for themselves and fol-
low the rules of reason over inclinations guarantees that they are
absolutely free to choose to be enlightened as opposed to remain-
ing immature even under oppressive political atmosphere. Given
this free choice, the majority of people due to their laziness and
cowardice freely choose to be unenlightened. Education, for Kant,
is not a necessary precondition for individual enlightenment. The
difference between an educated person and uneducated person, on
his view, is merely that it is easier for former to be enlightened.
Contra Kant, I argue that education is a necessary precondition for
individual’s enlightenment and policies that foster independent and
critical thinking are essential, not only for public, but also for indi-
vidual enlightenment.
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The Private: Kantian Concept Enlightened
by the Feminist Critique of Patriarchy

Justyna Nowotniak-Poregba

Warsaw School of Economics
e-mail: jnowot@sgh.waw.pl

I discuss the Kantian distinction between private and public use
of reason and adopt it to an analysis of patriarchy, in the sense
elaborated by 20" century feminists. I conceive of both contexts as
mutually reinforcing. In the first step I dwell on the private use of
reason in Kant. Is there any common denominator of the two uses
or is there only one standard of reason, the public one? Can any
limitation of reason be reasonably justified or, perhaps, seen as rea-
son-indifferent? Is the private use not always an abuse of, an of-
fence to reason? In the second step I develop Kant’s private-
concept, applying it to patriarchal orders which can be seen as an
exemplary case of the private abuse of reason. Patriarchal men are
ready to identify themselves with the position in a hierarchical
structure, they adopt and promote the facelessness, operating “Im
Namen eines anderen”, and not “in seiner eigenen Person®. Patriar-
chy knows different ways to justify itself as an allegedly universal
and timeless order of things, salutary to human kind. Referring to
Virginia Woolf and Mary Daly I stress the role of the external
forms of the show played by patriarchal men, such as ceremonies,
symbols, rituals, all of which give the appearance to men who “act
out their myth” (Daly). This I see as a parade of the male privacy,
performed by each participant in the name of a male class and al-
legedly in the name of “God the father”. Going beyond this patriar-
chal “foreground” (Daly) means breaking through the frozen struc-
tures of the male private, which requires uncovering the patterns of
the patriarchy. The complementary way beyond, put strongly to

© Nowotniak-Poreba J., 2019
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words by both Woolf and Daly, is to abandon the ceremonies. Kant
also had a sense of avoiding ceremonies, opposed binding to sym-
bols and other forms of privacy, which pervade the public sphere
as if they were ultimate reality. Kant is also a good adviser in the
first business, the critique, the business being in both cases “Beruf
eines jeden Menschen”.
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Kant, the Enlightenment,
and Sex Education (Sexualaufklarung)

Carina Pape

Europa-Universitit Flensburg
e-mail: carina.pape@posteo.de

It seems commonplace to talk about Plato and eros, but it seems
peculiar to write about Immanuel Kant and sexuality. In fact, Kant’s
statements about the dangers of masturbation in his lecture On Edu-
cation give the impression of a conservative and even unenlightened
attitude. Yet highly progressive aspects manifest in the same text.
A reasonable dealing with our “mere animal nature” does not mean
its suppression.

A public discussion about sexuality, ‘Sexualaufklidrung’ (sex ed-
ucation), did not exist before the middle of the 20th century. Until
then, people were mostly depicted as asexual creatures in biology
teaching books. Female sexuality out of wedlock was taboo. How-
ever, [ will show that Kant’s marital law and his aim of pedagogical
enlightenment are already much more emancipated than that.

Besides those emancipative aspects, Kant argued for certain
liberties concerning sexual identity and thereby anticipated gender-
theories that emerged in the later 20th century. He also argued that
pedagogical enlightenment must deal with the “Geschlechtsnei-
gung” (sexual attraction) explicitly. It would be dangerous not to
talk with the young man about this issue, Kant warned, which na-
ture had tried to combine “with all sorts of morality”. I will illumi-
nate this ambivalent pedagogical concern as paradigmatic for the
Enlightenment. It is inevitably bound to the complex ideas of tran-
scendental vs. practical freedom and duty.

Quite interestingly, Kant’s notion of female education centered
around freedom and more specifically, autonomy, while male edu-
cation foregrounded duty. Thereby his lecture on education also
gives a different impression concerning his view on women com-
pared to the oft-cited thoughts on anthropology or on the beautiful
and the sublime.

© Pape C., 2019
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The Concept of Politics
in Kant’s Critical Method of Metaphysics

Farshid Baghai

Villanova University
e-mail: farshid.baghai@villanova.edu

Most interpreters take Kant’s political philosophy to be a
branch of his practical philosophy. The debate among these
interpreters seems to be mostly focused on whether the formal
principle of Recht (law/right) is the only principle of Kant’s
political philosophy, or is complemented by another principle.
(E. g., Elisabeth Ellis (2005) and Arthur Ripstein (2009) argue that
the principle of Recht is the only principle of Kant’s political
theory whereas a number of other interpreters suggest that a
‘political’ sense of purposiveness in the third Critique plays a
complementary function in Kant’s political philosophy (Formosa,
Goldman, and Patrone, 2014). In addition to the main line of
interpretation around the principle of Recht, there are also
interpretations that depart from transcendental aspects of Kant’s
philosophy. E. g., John Rawls argues for reshaping Kant’s political
philosophy “within the canons of reasonable empiricism” (Rawls,
1999, p. 304). For an interpretation that exclusively focuses on the
third Critique, see (Arendt, 1989). Hannah Arendt takes aesthetic
judgements of taste as the archetype of political judgements, and
claims that the political sense of the Kantian critique resides
primarily in the figure of the spectator implied in judgements of
taste.) Although these interpretations shed light on some aspects of
Kant’s political philosophy, they remain mostly silent with regard
to the political philosophy implied in the first Critique.

This paper focuses on the concept of the political implied in the
first Critigue, which, as Kant describes, is “a treatise on the
method” of metaphysics (KrV, B xxii). It suggests that Kant’s
critical method of metaphysics in the first Critigue implies a

© Baghai F., 2019
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disciplinary concept of the political. This concept consists in the
universality — or public-ness — of reason, which remains
irreducible to its historical embodiment in the state, civil society
organizations, norms of political culture, or other institutions. The
public-ness of reason concerns the public interest of reason, which
is not the result of any particular form of political reasoning.
Rather, the public interest of reason is the systematic condition of
possibility of all forms of political reasoning.

The paper proceeds in three steps. First, focusing on the
“Doctrine of Method” of the first Critique, it presents an account of
Kant’s critical method of metaphysics as the systematic form of
reason’s self-governance. (As I discuss, systematic self-governance
is not the same as moral self-legislation, but methodologically
precedes it.) Reason’s self-governance is based on what Kant calls
“the discipline of pure reason” (KrV, A 709 / B 737) and is the first
necessary condition for the metaphysical system of reason. Second,
the paper demonstrates how the critical method of metaphysics
particularly the discipline of pure reason implies a concept of the
political that systematically conditions all forms of political
reasoning. Third, the paper discusses how this disciplinary concept
of the political refuses attempts to reduce Kant’s political
philosophy to any form of legal philosophy, and classical and
contemporary liberalism. It shows that this concept of the political
is not state-centered, but rather conditions the public right of the
state. In other words, it shows how, according to the concept of the
political in Kant’s first Critigue, there remains always a gap
between the universality or public-ness of reason and its contingent
historical embodiment in a state. This gap, which is structurally
unbridgeable and yet needs to be bridged constantly, enables us to
respond to the limits of existing public institutions and to newly
emerging forms of political reason and their historically corres-
ponding institutions.
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Anthropological Dimension of Kant’s Political Philosophy

Andrey S. Zilber

Immanuel Kant Baltic Federal University
e-mail: AZilber@kantiana.ru

Kant’s peace project is well-known as a set of three definitive
articles, which are appropriate for institutional interpretation, and
six preliminary articles, that include political and moral orders,
which all still remain more or less unrealized. Both kinds of orders
include moral arguments. This dimension becomes fully exposed
in the second part of treatise, especially in its “Appendix”,
continuing the topic of the third section of Theory and Practice.

I would present some results of rhetorical and substantial study
of Kant’s description of disagreement between morality and
politics. It is exposed as a dialog between practical politicians and
lawyers on the one hand and philosophers (political theorists) on
the other hand. Kant goes from practical maxims to basic view on
human nature. He describes “practicing lawyers” as attempting
“only to carry out the current laws” and preferring a “proper
mechanical order” as a best one, rejecting human freedom and
“moral law based upon it”. Thereafter they see all human world as
»incapable of good®, “as a mere mechanism of nature”, as ,,living
machines®. Searching for practical wisdom only in the empirical
principles, they interpret all duties of right as mere acts of
goodwill. For Kant, this “appealing to the weakness of human
nature” means only rationalizing and justifying of violations.

This picture of opponents, which has some real prototypes in
political and philosophical ideas of XVIII century, is drawn with
grotesque and sarcasm, but it seems to be very important for Kant
as continuing of his struggle for human moral freedom against
naturalistic, mechanistic and eudemonistic views of humankind.
Therefore, Kant makes his own path in the anthropological
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optimism of Enlightenment age. Rhetorically, Kant goes over to
the side of his opponents, when he uses some points of his radical
evil theory to argue for doubts in realization of peace. On the other
hand, it brings up a question about classification of such political
or juridical anthropology in Kant’s system of philosophy.

This research was supported by the Russian Academic Excellence
Project at the Immanuel Kant Baltic Federal University.
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Kants Vorurteilslehre und Vorurteilskritik —
Modi radikaler Aufklarung

Martin Hammer

Universitiit Trier
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In meinem Vortrag werde ich Kants Vorurteilslehre vor dem
Hintergrund der Idolenlehre Bacons, der Vorurteilslehre Meiers
(Beytragen zu der Lehre von den Vorurtheilen des menschlichen
Geschlechts von 1766) und der Vorurteilslehre Mendelssohns dar-
stellen. Dabei werde ich die wesentlichen Unterschiede zu Meiers
und Mendelssohns Vorurteilslehren, Kants Kritik an ihnen und die
daraus gezogenen Konsequenzen fiir den Vorurteilsbegriff aufzeig-
en sowie Abhdngigkeiten von und Abweichungen zu Bacon
herausarbeiten.

Die Bestimmung des Verhéltnisses von Meier und Kant wird
auch erlauben, Kants Katharsis und enge Begrenzung der Logik
durch ihre Abgrenzung von der empirischen Psychologie nachzu-
vollziehen, denn die Vorurteilslehre war bis zu Kants Einschnitt,
der sie letzterer zuordnete, die lingste Zeit ein fester Bestandteil
der Logik gewesen. Die aullerordentliche Bedeutung der Vorurteil-
slehre fiir ein besseres Versténdnis des kantischen Denkens wurde
von der Forschungsliteratur mehrmals unterstrichen. Dass es bisher
zu keiner eingehenden Untersuchung kam, ist nach Claudio La
Rocca der problematischen Quellenlage zuzuschreiben.

Als Textgrundlage fiir die Explikation der kantischen Vorur-
teilslehre dienen vor allem die Nachschriften der Logik-Vorle-
sungen sowie der handschriftliche Nachlass. Die Nachschriften der
Vorlesungen iiber Logik lassen sich in drei Phasen (um 1772, also
nach der Dissertation und vor der Ausarbeitung der Kritischen
Philosophie, um 1781, auf dem Standpunkt der Ausarbeitung der
Kritik der reinen Vernunft, um 1787, also zur Zeit der zweiten
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Auflage der Kritik) aufteilen. Dadurch ldsst sich Kants eigene
Entwicklung seiner Vorurteilslehre anhand der Unterschiede der
vorkritischen Phase und der kritischen Phase rekonstruieren sowie
eventuelle Korrekturen auf dem Standpunkt der kritischen Phase
ermitteln.

AbschlieBend werde ich zeigen, wie Kants Vorurteilslehre mit
dem Begriff einer kritischen Offentlichkeit, als die wahrheitsprii-
fende Instanz sowie mit dem Begriff eines offenen Charakters
zusammenhangt.

Der Kampf gegen Vorurteile war ein Hauptanliegen der Auf-
kldrung. Entsprechend findet sich in der Allgemeinen Logik des
18. Jahrhunderts eine stark ausdifferenzierte Beschiftigung mit
dem Phidnomen des Vorurteils, wobei der damalige Vorurteilsbe-
griff im Vergleich zu unserem heutigen Verstindnis von Vorur-
teilen wesentlich weiter und vielschichtiger gefasst war.
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Kants Aufklarung als kritisches Denken und Handeln.
Disziplinierung der Politik durch Selbstdisziplinierung
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Roberta Pasquaré
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Mit Beantwortung der Frage: Was ist Aufkldrung? und der
Einleitung zum Streit der Fakultiten hat Kant die intellektuelle
Stimmung einer Epoche auf den Begriff gebracht (Schmidt 1989,
Laursen 1992) sowie rhetorische Glanzstiicke verfasst (Clarke
1997, Liesegang 2004). Wie von Michael Clarke dargelegt, besteht
der philosophische Gehalt beider Texte in der Verteidigung des
freien offentlichen Vernunftgebrauchs zum Zweck der Disziplinie-
rung der Politik durch die Vernunft. Dabei zeigt sich Kants rhe-
torisches Geschick in der Art, wie er den freien Offentlichen
Vernunftgebrauch nicht als moralisch geboten sondern als fiir die
Machtinhaber vorteilhaft prasentiert.

Ich mochte mich dieser Interpretationslinie anschliefen und
drei weitere Aspekte herausstellen. Erstens mochte ich zeigen, dass
Kants Lehre des offentlichen Vernunftgebrauchs gerade zum
Zweck der vernunftgeleiteten Disziplinierung der Politik auch die
vernunftgeleitete Selbstdisziplinierung der Biirger umfasst. De-
mentsprechend ist der Entwurf einer den Geboten der Freiheit und
Gleichheit verpflichteten Politik in entscheidender Weise von der
Bildung und Aufrechterhaltung bestimmter Kompetenzen und
Praktiken der Biirger abhéngig.

Es soll zweitens betont werden, dass Kant mit seinen Appellen
an den empirischen Nutzen der Machtinhaber keinen Verrat am
Prinzip der Bindung der Politik an die Vernunftideen der Freiheit
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und Gleichheit begeht. Es ldsst sich ndmlich dartun, dass beide
Texte in Einklang mit den Kernthesen der Philosophie Kants
stehen. Insbesondere zeigen Kants Ausfiihrungen iiber die Politik
als ausiibende Rechtslehre und die Einhelligkeit von Politik und
Moral dieselbe prinzipielle Verpflichtung und dasselbe pragma-
tische Bewusstsein, die die zwei Texte pragen.

Ich werde drittens die These vertreten, dass nicht jede beliebige
verbreitete Stimmung sondern nur ein kritisches Denken sich zur
aufgeklirten Offentlichkeit qualifizieren und somit zur Kontrollin-
stanz der Politik werden kann. Hierbei ldsst sich Kants Pointe als
zweifache Anleitung deuten: Die Biirger sollen es nie versdumen,
kritische Kommunikations- und Handlungspraktiken zu artiku-
lieren, und eine Politik, die sich mit der Umsetzung wie auch ver-
breiteter aber unqualifizierter Stimmungen zufrieden gibt, darf sich
nicht einbilden, ihre Aufgabe erfiillt zu haben.
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KaHT 0 cB0OOOAHOM MbILWNEHNN U ero rpaHudax

Mwuxann Anekceesuy /1BaHoB

Mockosckuii asuayuoHHblll UHCIMUMYM
(HaYUOHATBLHBLI UCCIE008AMENbCKULL VHUGEPCUNIEM,)
e-mail: ivanovmikhailh@gmail. com

CBobogHoe Mpimieane M. Kant paccmarpuBaer kak yclioBUE
MTPOCBEIICHUS YEIIOBEUECTBA, CKIIOHHOCTh U MPH3BAHUE UYCIIOBEKA.
CBoOoaHOoe MblieHHe KaHTa MOXXHO HHTEPIPETHPOBATh Kak
MBICTTUTENIFHYIO JIEATENbHOCTh, YCTPEMIIEHHYIO K Oecrpearnocsl-
JIOYHOCTH, TPEAebHON HEOTPAHHYEHHOCTH M CAMOCTOSTEIBHOCTH,
OJTHAKO MMEIOIIYI0 ONpeielieHHbIC TPAHUIIBI B Pa3IMYHBIX cepax.

B cdepe mo3HaHus aHanor cBOOOIHOTO MBIIUICHUS MTPOSBIIS-
€TCsI B CITOCOOHOCTH pa3yMa 3acTaBJISATh HPUPOIY OTBEYATh HA €TO
BONPOCHI (2 HE «TAIIUThCSA y HEe CIOBHO Ha TIOBOAY»), BHIETh
TOJIBKO TO, YTO CaM CO3/aeT [0 COOCTBEHHOMY IIaHy. Mexay TeMm
CBOOOJIHOEC MBIIUICHHE HAa TEOPETUYECKOM YPOBHE OrPAaHHUYCHO
MMO3HABaTENFHBIMU ANPHOPHBIMA (OpPMaMH, MPHHIUIIAMH CBOHX
cyxnennit (Kanr, 1964, c. 85).

B omimune oT yka3aHHBIX UHTEPCYOBEKTUBHBIX OIpaHUYHTE-
JIeW CYILIECTBYIOT OIpaHUYE€HUSI, KOTOPHIE CBS3aHbl C JACSATEIBHO-
cThIo cyObekTa. Omuu 3 HuX KanTt o6o3HagaeT kak Satzungen und
Formeln (momoxkeHuss ¥ (QoOpMynbl), T.€. CXEMbI, MPEANUCAHUS;
APYTUMU SBJIAIOTCA 3HAHUA («KHI/II‘a, MBbICJIAIIAasA 3a MCHH»), TPETh-
WMHU — TIPEapacCyaku (MMOMOYH «IJIsl Oe3TyMHOM TOJIIBI», CTEPEO-
tumbl) (Kant, 19664, c. 27—28).

B comuanbHo# cdepe yenoBek «pacroiiaraeT HeorpaHUYCHHON
CBOOOJION TIONB30BaThCsS CBOMM Pa3yMOM M TOBOPUTH OT CBOETO
nveHn» (Tam ke, c. 31). OgHAKO ITOT MPUHITUI OTPAHUIHBACTCS
COLIMANBPHON U TPOQeCcCHOHATFHONW MPUHAIIEKHOCTRIO YEIIOBEKa,
OOIIIECTBEHHBIM MHEHHUEM, YY>KUM PYKOBOJICTBOM, MOJUTHYCCKH-
MU, KIEpUKAILHBIMH U MHBIMH (akTopaMu. [laxke MperoioxKuB
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DIMMHUHAITIIO YKa3aHHBIX (OPM HECBOOOIBI, BHIUM, UTO ITpobIemMa
COLIMAIbHON 3aBUCHUMOCTH YEJIOBEKa OCTaeTCs. DTa 3aBHUCHMOCTD
muMmuTHpyeTcs y KaHTta HaydHBIMU U 3TUYECKUMH TPEOOBAHUSMU:
€c60000HOe MblulleHUue JIOIDKHO BBICTYNATh KaK mMuamenbHo
npooymannoe (HOCHTh XapaKTep «HCCICAOBAHHSI») M OBITH
«bmaronamepenHbiM» (Tam ke, c. 30).

B acrerudeckoii cdepe mo3HaBaTENbHbBIC MPEANOCHIIKA BOOO-
1€ OTCYTCTBYIOT. XYI0KECTBEHHBIM T€HUN caM CO3/1a€T 3aKOHbI U
MpaBuja UCKYCCTBAa. 3M€Ch Cc680000HAS NPUYUHHOCHb KaK OyaTO
Hammo. OgHaKo u B 9To cepe abcomoTHas CBOOOIA I€3aBYUPY-
€TCsI TOJIOKCHUEM, YTO Yepe3 XYAOKHHKA MPUPOJA JAeT HCKYC-
crBy npasmio (Kanr, 19660, c. 323).

Sapere aude kKak My>KeCTBO TOJIB30BaThHCSI COOCTBEHHBIM YMOM
BBICTYIIaeT ITyCKOBBIM MEXaHH3MOM M OCHOBaHHEM CBOOOJHOTO
MbinuieHus. OHO HUBENHMPYET HETaTUBHBIC OTPAHUYUTEIH, 00Y-
CIIOBJICHHBIE YEJIOBEYECKOW NEeATENBPHOCTHIO, BKIIIOYAs JIMYHOCT-
Hble (JIeHb, HEPEIIUTENBHOCTh, CTpaX IOCIEACTBHNA CBOOOIHOTO
MBIIUICHHUS); TOOYXKAaeT UATH BIEpe]], MPEoI0IeBaTh YCTAHOBUB-
IIMECs CTAHIAPThl U UCTHHBI, YKPEIUIIET IeP3HOBEHHOCTh HOBOTO,
MIPUOIKAET udean c60600H020 muiuinenus. OgHako u Sapere aude
HykJaetcs B perymsaruBax. [lo KanTy — MopanbHBIX U 1MO3HaBa-
TEJIbHBIX.

[IpoBeneHHBIN aHAMU3 TMO3BOJIAET PAacCMATPUBATL IOHSATHE
cBoOonHOTO MEIIIeHns KaHTa kak mpean, UMEIONIMA UCTOpHYe-
CKH{ HETIPEXOSIIY0 [IEHHOCTb.

Crucok numepamypol
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BceobWwHOCTb U yA3BUMOCTD:
KaHT 06 MHTEHCUBHOCTM NpoCBeLyeHuns

Knpunn Banepbesuy YenypuH

bepnunckuil ynusepcumem um. I'ymbonvoma
Buicwas wxona sxonomuxu, Mockea
e-mail: kirill.chepurin@gmail.com

B uem cocrosr, mo Kanty, dunocodckue ocHOBaHHS TOTO, YTO
MOXXHO Ha3BaTh 00pa30BaTENLHON TOJUTHKON IPOCBEICHHS?
[Ipu3bIB Sapere aude kaxercst 0OpamIeHHBIM K KOKIOMY — HO Kak
BuauT KaHT caMy »KenaTelbHOCTh M BO3MOXKHOCTH PacrpocTpa-
HEHMs pocBelleHns: BHyTpu obmmecTtBa? KoHeuHo ke, samoxa IIpo-
cBemeHus (¢ OObIIOo OYKBBI) MPE/IoNaraeT COOCTBEHHO POCBe-
meHne (¢ MaJIeHbKO) KaK elb — HO B KaKOW cmeneHu 3Ta Neib
sIBIIsIeTCs BceoOmielr? iMeHHO Tak, Yepes TOTHKO-MeTahu3nIecKoe
MOHATHE cmeneHu, KaHT camM MOAXOOWT K 3TOMY BOIIPOCY B
nekuusax mo goruke 1792 rona. «B ogHy 310Xy, — TOBOPUT OH, —
MIPOCBEIICHHE MOXKET OBITh IKCTEHCHUBHO OOJNBIINM (a WMEHHO
MTOCKOJIbKY OHO TIPOCTHPAETCS Ha BCEX), HO HHTEHCHBHO MajbIM (a
WMEHHO TIOCKOJIBKY HH Y KOTO HET €ro B 0co00 OOJBIIOM KOJIH-
4eCcTBe, TOJIBKO y BCEX MO UyTh-UyTh)... POBHO Tak ke, €cIH 30JI0TO
OTOUTH /10 TaKOW CTENEeHH, YTOOBI OHO CTaJ0 OYEHb IIOCKHM, TO
OHO XOTA W 3aiiMeT OOJBIIOE MPOCTPAHCTBO, HO OyAET TMOBCIOLY
OUYCHb TOHKUM M CMOXET JIETKO OBITH OBpEXIeHO» (AA 24:717).
Kak xaxercs, Kant cuuraer, 4ro ecTb HeKasg COBOKYyIIHas Mepa
MIPOCBEMICHUS, paclpeensieMas MeXIy ero WHTEHCHBHOCTHIO U
SKCTEHCHBHOCTBIO: «YBEIMYCHHE OXBaTa ocnabiseT CTeneHb,
mpou3Bozs mnoBepxHOocTHOCTH» (Ibid.). B manHOM noknaze s
HCCIIEAYI0 BOIPOC, Kak 3Ta (OYKBaIBbHO) .J10cuka TIPOCBEIICHUS
CBf3aHA C MPOrpaMMHBIMH TO3UNMsIMH KaHTa B OTHOIIEHHH
[IpocBenienrs, STUKW W TOJHUTUKUA, YTOOBI ONPEICIUThH Ipar-
MaTH4YeCKue mpenens! npocsemenus no Kanry. Uro 3t0: BOompoc
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ONTUMABHON TPAHUIBI MEXIYy WHTEHCHBHOCTHIO W JKCTEHCHUB-
HOCTBIO TIpOCBelleHus (u rrae torma, mo Kadrty, 3Ty TpaHHIly
MPOBECTH) WM NPEAYNPESKICHHE MPOTHB YPE3MEPHOrO pPAacIpo-
CTpaHEHHs] TMPOCBEIIEHUS — KOTOPOE TOI/Ia MOXHO CBS3aTh C
MTOJIMTHYECKAM KOHCepBaTm3MOM KaHTa B OTHOIIEHWH pajHKallb-
HBIX HapOJHBIX ABKEeHUI? Kak 3Ta noruka mpocBemeHus cBs3aHa
¢ TeM, yto KaHT BHIUT HCTOPUYECKHM JBMKCHHEM K BCEOOII-
HOCTH MOpaJid M KyJbTypbl? s MopanbHOTO mocTynka, mo Kan-
Ty, JOCTaTOYHO OOBIIEHHOTO, He-3HAIOIIET0 PacCynKa; HO MOXKET
U BceoOIliee paclpoCTpaHeHHWE MOpPald He OBITh HEPa3phIBHO
CBSI3aHHBIM CO BCEOOIIMM pPACIPOCTPAHEHUEM IPOCBEUICHUS —
WU TYT JOBOJBHO JIUIIH MPOCBEUIEHHOTO MOJUTHYECKOTO CTPOS
(Kak MOXHO 3aKIIOYUTh M3 «AHTpormoiorun»)? Wam 3Ty JIOTHKY
ClIe[lyeT YUTaTh MHaue: HEe KakK MPU3BIB K CIACPKUBAHHUIO, HO KaK
HabdroneHne 00 ysA36umMocmu TPOCBELICHUS, JOJKEHCTBYIOIIETO
cTaTh BceoOmien 1enpro? Eciaum mpocBemenre BceoOmas meib, TO
MOJTy4aeTCsl, YTO MPOCBEIIEHHOE OOIECTBO — 0Oo/iee, & HE MEHee
yS3BUMO («OYEHb TOHKO M MOXET JIETKO OBITh MOBPEKICHO») U
MOTOMY JIOJDKHO OBITh 3amuiieHo. Ho ecmu Tak, TO Kakue
MEXaHM3MBl TaKOH 3allUThl MOXET NPEIJIOKUTh OSTHYECKas |
nonutTuyeckast Mbiciab Kanra?
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CoBpeMeHHble «dunocodckue aHTUBUPYChI»
KaK peanu3auusa NpMHLMNOB KAHTOBCKOrO KpUTULM3MA

Anppei [eHHagbeBuy MscHukoB

Tlenszenckuii 2ocyoapcmeennvlil yHugsepcumem
e-mail: myasnikov-g@mail.ru

TatbsHa AHgpeeBHa MsicHukoBa

Buicwas wixona s3xonomuxu, Mockea
e-mail: miasnikova777@mail.ru

KantoBckas mopanbHast duimocodust obmagaeT OorpoOMHBIM Ty-
MaHUCTHYECKUM TIOTEHIIMAJIOM, KOTOPBIN TOCTEIIEHHO PacKphIBa-
€TCSI ¥ pealn3yeTcsl B YSJIOBEYECKOW MCTOPUH. BOIbIIMHCTBO cO-
BPEMEHHBIX OOIIECTB JOXOMST A0 TMOHMMAHWA M TPHU3HAHUS OC-
HOBHBIX TpeOOBaHMI KAaTErOPHYECKOTO HWMIIEpaTHBa B €ro YHH-
BEPCAIUCTCKOW U TMEPCOHAIUCTKONW (POPMYIHPOBKAaX, YTO HEIMO-
CPEICTBEHHO BBIPAKAECTCA B IMPUHIMUIIAX M 3aKOHAX MEXIyHapon-
HOTO W TOCYJITapCTBEHHOTO TpaBa.

CoBpeMeHHas mpakTrdeckas ¢uinocodus, onupasch Ha MpPUH-
IUIBl KAHTOBCKOTO KPUTHIIM3Ma, TOCIEI0BAaTEeIbHO pa3obiadaeT
yCTap€BIIUEC CTCPCOTUIILI U 1a0JI0HbBI MBIIIUIEHUS (IlOI“MaTI/I‘IeCKI/Ie
YCTaHOBKH) C TIOMOIIBIO «(PHIOCOPCKUX aHTUBUPYCOBY». Ilom «du-
J0COCKUMHU aHTHBHPYCAMIU» TOHUMAIOTCS PalMOHAIBHO-KPUTH-
YEeCKHE PAaCCyKICHHS U JIOKa3aTelbCTBa, HAIIPABICHHbBIE HA Pa300-
JIAYeHUE JIOXKHBIX, HEOOOCHOBAHHBIX YCTAHOBOK U CTEPECOTHIIOB
MBIIUICHNS, KOTOPbIE IMEIOT HETaTHBHOE BIMAHNE Ha cepy mpax-
TUYECKOH JKU3HHU COBPEMEHHBIX JIIOICH.

KanToBCKuMiT KpUTHIIM3M 3aJ]a€T YETKUE U HAJEKHBIE KPUTEPUU
OIIEHWBAHUS MPAKTHYECKAX MAKCHUM U MPEXKIE BCETO 3allUIIACT
VHAWBUIYATBHBIA pa3yM M OOIIECTBO OT BO3MOYKHOTO HACHIIHS U
obmana. [losToMy kpuTHUecKnii ma)oc COBpEeMEHHBIX «aHTUBUPY-
coB» OyIleT HampaBJieH Ha TaK Ha3bIBa€MBbIE «IIOCTYJIATHl HECBOOO-
IbD» ¥ TIPUHIUI «IeJb ONPaBABIBAET CPEICTBa», KOTOPHIE SBHO

© MsicaukoB A.T'., MscaukoBa T. A., 2019
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MPOTUBOpEYAT TPeOOBAHMUAM KAaHTOBCKOW MPaKTHYECKOW (HIIOCO-
(¢uu U ABIAIOTCS MUPOBO33PEHUECKUMH MPETIATCTBUSMH IS pas-
BHUTHS COBPEMEHHBIX OOIIIECTB.

Kanrosckoe ¢dmnocodckoe 000cHOBaHNE BO3MOXKHOCTH U TTPAK-
TUYECKOW JEHCTBUTENBHOCTH YelOBEYECKOH CBOOOIBI BBHICTYMAET
(yHIaMEHTATBbHON TPEANOChUTKON [UIsI COBPEMEHHOTO OIpOBeEp-
KEHHSI TAKUX «IIOCTYJIaTOB HECBOOOIBD», KaK «OT HAC HUYETO He
3aBHICHUT», «Ha BCE BOJSI CBBIIIE», «MBI HECBOOOJHBI, TaK Kak HE
MOJKEM JIeaTh BCE, YTO XOueTcs» U Ap. M3 3TUX mocTyaaToB clie-
JyeT M3BECTHBIM mNpakThyeckuid npuHuun «Llens omnpasiabiBaeT
CpeACTBa», MOPOXKIAIOMINNA MHOXECTBO COIHAIHHO-TTOIUTHIECKAX
YCTaHOBOK, OTPAaBIBIBAIOIINX HACHIINE W OOMaH (HampuMmep, «IIo-
Oena 1r000# 1IeHOI», «KTO HE ¢ HAMH — TOT IPOTHB HACY», «BParoM
MOJKET OBITh KaXIbli1», «HE OOMaHEeIlb — HE MTPOKUBEIIb» U JIp. ).

[IpakTryecknii pa3yMm BIIOJIHE CIIOCOOCH BBIICHUTH OTpaHU-
YEeHHOCTh W OTACHOCTh STUX MaKCHUM U CTEPEOTHITHBIX YCTaHOBOK
1 BMECTE C TEM HalTH UM MO3UTHBHYIO 3aMEHY, ONUpasCh Ha KaH-
TOBCKYIO HJI€I0 aBTOHOMHH BOJIM W MMMAaHEHTHO MpPHUCYIIHE €My
(hopMyITBI KaTerOpHYECKOTO MMIlepaTnBa. Hanpumep, TpaauiroH-
HBII IPUHIIUI BEDKUBAHUS €N OTIPABIBIBAET CPEICTBA» JOJDKEH
OBITH 3aMEHEH MO3WTHBHBIM NPHHLUIIOM «CPEACTBA NENAIOT pe-
3yJbTaT» B COOTBETCTBHE C YHHBEpcATM3Upylomei pyHkuueit pa-
3yMa | JIOBOJIaMH IIparMaTHYecKoro Onaropasymus. Tak ke Kak |
MHHMOE TPaBO JraTh W3 YeJIOBEKOIIOOHS IOJKHO OBITh YETKO
OTPAaHMYEHO MPABOM Ha OTKa3 OT OOIIEHHS, 3aLTUINAOLIIM Yelo-
BeKa OT KOPBICTHOTO IIPOM3BOJIA APYTUX JFOIEH.

«Dunocodckue aHTUBUPYCHD», TOBOPS KAHTOBCKHM SI3BIKOM,
(dhopMUpPYIOT MHUPOKUH (IMOEpaNbHBIN) 00pa3 MBICIH, KOTOPBIH
BEJIET K POCTY CTeNeHeH CBOOO b OONBIIMHCTBA HAIIIMX COBPEMEH-
HUKOB ¥ BIIMSET HAa COIMAIFHO-I)KOHOMHYECKHN M MPABOBOU TPO-
rpecc o0IecTna.

Tesucwvl noozomoenensvt npu Gurarcosou nodoepicke PODOHU 6 pam-
Kax uayunozo npoexma Ne19-011-00137 «3Deonoyusa c80600vl 6 nocm-
cosemckom obuecmse: COYUaIbHO-PUIOCOPCKUTL AHATU3 U NPaAKMUYec-
KOe MOOeIUposanues.
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KaHT 1 «atuka nocne AywBsuua»

Onbra MpokodbesHa 3ybeL

Huemumym ¢punocogpuu Poccutickotl akademuu nayk, Mockea
e-mail: olgazubets@mail.ru

DTHKa mocie AyIIBHUIIAa — 3THKA, CTOJKHYBIIASCSA C KPU3HCOM
1 COOCTBEHHBIX OCHOBaHMii, 1 MOpaJId Kak TakoBOi. B ocHOBe 3TO-
rO KpH3Hca HE TOJIbKO OYEBUAHAS HECIIOCOOHOCTH MPEIOTBPATHTH
AyIIBHUIL, HO ¥ COyJYacTHE B HEM, 00€CCMBICITHBAHUE OOJBITIMHCTBA
KJIACCHYECKUX TIOHATHI B €r0 MPOCTPAHCTBE. AYIIBHI] IOHAMAET-
Cs HE KaK OTKIIOHCHHE OT Pa3BHUTHUS CBPOICHCKOW IMBUIN3AIINHY,
HE KaK ee MaToJIOTHs, HO KaK ec¢ 3aKOHOMEpPHOE MOpOXKICHHE
(3. bayman), B KOTOpOM COyYacCTHHKaMH BBICTYIAIOT HayKa, KyJIb-
Typa, B TOM YHCIie MOpaib U ¢unocodus, cama yemoBeueckas pa-
[IMOHATLHOCTh. DTHKA MOCie AYIIBUIA €CTh OTBET Ha BOMIPOC, KaK
BO3MOKHO MBICIIUTE MOpajlb MU KaK MBICIIUTDH BOO6IIIC TOMY, KTO
coBepIi AYIIBHI (BEIb MTOMBICIHTH YEJIOBEUECKOE ACWCTBUE B
MPOCTPAHCTBE MOPAIH MOXHO, JIMIIL IOMBICIHB €r0 KakK co0-
CTBEHHBIH MMOCTYTIOK).

KanTOBCKOE MPHUCYTCTBHE B DTHKE MOcie AyIIBUIA CTOIb K
BEIINKO, CKOJIb W OOJIE3HEHHO: K HEMYy OOpaImaroTcs HE TOJIBKO
X. Apenaar u T. AnopHo, HO u ['mmmiiep, n Diixman (DiixmaH
aneJUTpyeT K KaTerOpuYecKOMY MMIICPATUBY, CUUTAsI €ro JUIsl Ce-
651 CHMHOHMMOM [0Jira, INOHMMAacMOIo KakKk MNOAYMHCHUE HOPME U
o0IIeMy 3aKoHY, O BO3BBIIIEHHOM MOPAJIBHOM JIOJIT€ M CaMOIIO-
JKEPTBOBAaHHH B CJICIIOBAaHUHM €MY BOIIPEKH YYBCTBAM U CKIIOHHO-
ctsiMm ropoput ['mmmiep nepen opunepamu CC).

KaHTOBCKME TOHATHS TPOTHBOPEYMBO W HEYCTPAHHMO IIPH-
CYTCTBYIOT B OCMBICJICHHN AYIIBHUIIA. AYIIBHUII YaCTO TOHUMAETCS
Kak Kpax uzaeanoB [IpoceemieHus: pazyma, HayKH, paliOHaIbHO-
ctu. B TO e BpeMs ApeHAT BBIXOJA M3 CHUTYaIlMH OaHAJIBHOTO 3714
HaXOAWT B KAaHTOBCKOM MPEICTABICHHUH MPOCBEUICHUS KaK MYy’Ke-
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CTBa MBICIHATH camMmoMy. OHa o0OpamaeTcs K KAHTOBCKOMY TTOHSITHIO
PaAMKAILHOTO 3714, HO TIOHUMAaeMOTO KaK BEITa/IEHUe U3 MPOCTPaH-
CTBa YE€JIOBEYECKOTO, MAPKUPYET AyIIBUIl KaK TO, YETO HE JOJKHO
ObITb B a0OCOMIOTHOM cMbicie. T. AopHO (QopMyIHpyeT HOBBIT
KaTerOpHYeCKUi UMIIepaTHB: MBICIHTD W IOCTYNaTh TaKUM 0Opa-
30M, 4TOOBI AyIIBHIl He MOBTOpHicA. Hekorma mmccaboHCKOE
3eMIIeTpsACeHHe MOBIMIIO Ha MblcauTenei [IpocBemenns («uzme-
gwio BomeTepa ot teomgummaMa JleiOHUIAY») U CTAO0 TIPEIMETOM
pasmbinuieHnid Kanra. JInotap cpaBHHBaeT AYIIBHUIL ¢ TAKUM 3E€M-
JIETPSICEHUEM, Pa3pyIIAIOIINM CaMH CPEJICTBA, KOTOPhIE MOTIH OBl
MO3BOJIUTH U3MEPUTH MacITad paspymeHuil. bonee Toro, yenoBex
oKa3zaycs B CUTyallud, KOTJa OH He MOXeT OoJiee JOBEPSTh CBOEMY
pasyMmy, yke TpHBEIIIEMY €ro K KaracTpode, K BBIMaICHHIO U3
yenoBedeckoro. OH MOXKET MPOJIOIIKATh MBICIHTB, TOJBKO ITOJIO-
KHB TPaHUIy pa3yMy B BUJE aOCOIIOTHOTO 3amlpeTa Ha yOHHCTBO,
Ha parMOHAIBHOE PACCMOTPEHHE €ro JOIMyCTUMOCTH, €T0 CAHKIIU-
OHHUPOBaHUE pajy Oarux Ienen.
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Kant and Applied Ethics:
The Concept of Personhood under Fire

John-Stewart Gordon

Vytautas Magnus University
e-mail: jostgo76@gmail.com

Even though Kant’s practical philosophy — besides the Aristo-
telian virtue ethics and Mill’s classical formulation of
utilitarianism — belongs to the three main approaches in moral
philosophy and (still) has a great influence on contemporary ethical
discourses and debates, it is nonetheless clear that his ethics is also
facing problems when applied to practical issues (Altmann, 2011).
Kant’s central notion of personhood often causes problems with
respect to ascribing moral status (including protection) and moral
rights in the context of applied ethics (see Wood, 1998 with respect
to animal rights). This could be further substantiated by, for
example, the vivid debates concerning animal ethics (moral rights
for animals), disability studies (moral status and protection for
cognitively impaired foetuses and new-borns), and bioethics
(personhood as a general criterion of ascribing moral rights). My
presentation deals with the question, in which ways Kant’s notion
of personhood could be fruitfully applied in the context of the
ethics of technology — in particular, concerning “machine ethics”
(Anderson and Anderson, 2011; Lin et al., 2014). More precisely, I
will analyse whether Kant’s notion of personhood could be applied
to intelligent artificial non-human robots as well. This thought
experiment is useful because it helps to question and to sharpen our
moral intuitions as well as to modify and adjust our ethical theories
accordingly. Should we ascribe a moral status to intelligent robots
and hence to provide them with moral rights as well (Gordon,
2018)? The presentation is suitable to further promote the moral

© Gordon J.-S., 2019

225



XIl KaHmoeckue YymeHus

discourse and to pinpoint possible problems as well as to determine
the limits of protection with respect to Al and artificial beings
against the background of Kant’s ethics.
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Ilenp noknaza COCTOUT B TOM, YTOOBI IPOSICHUTH TEJIEOJIOTH-
YeCKYI0 CIIOCOOHOCTh CYXIeHHs Kak npeaMet 3Tuku y U. Kanra u
C OIOPO¥ Ha MOJTy4YeHHOE 3HAHUE BBISBUTH MPOOJIEMBI MIPU HCCIIe-
JOBAaHHH OPTaHMYECKHUX MPOLECCOB B PAMKaX OMOATHKH.

Teneonorus M. KanTta ectb cmocoOHOCTE CyKACHUS O «peajib-
HOW 1enecoobpa3sHocTH (0OOBEKTUBHOW) MPUPOABI Ha OCHOBAaHHHU
paccynka u pazymay (Kanr, 2001, c. 133). B kauectBe cBoeii npe-
MOCHIJIKM OHA MMEET CTPEMJICHHE OOHapYXUTh COIJIACOBAaHHOCTH
pasyMa denoBeka U (HU3NUECKON MPUPOIBI, T.€. BHICTYIIAET KPUTH-
YECKHUM CII0COOOM PAacCMOTPEHUS OCYILECTBICHUS IPAKTHUECKOIO
pasyma. C no3unuu Kanra MopasbHble JeCTBUSI BO3MOXKHBI TOJIb-
KO IIPH YCJIOBHH, €CIIH CYOBEKT CIOCOOEH OOHAPYXHThH COTIIACco-
BAHHOCTb MOPSAKA pa3syMa U MOpsJKa MPUPOABI, LIEIbI0 KOTOPOM
SBIISIETCSL YEJOBEK Kak MopaibHOoe cymecTBo. ClieoBaTenbHo,
npeaMeToM 3TUKH, o KaHTy, BBICTYNaeT He TOJIBKO JOJKEHCTBO-
BaHHE YEJIOBEKa, HO M €r0 yCTaHOBKa Ha JCHCTBUE B Lesiecoo0pas-
HOM MHpE IIPUPOABI.

ITponomxenuem 3Tk KaHTa B COBpEMEHHOCTH HAIO MOJa-
ratb OMOITHKY — HAyKy, KOTOpas IpOSICHAET, KaK BO3MOXKHO
«3alIUTUTHh AOOPO U IPOTUBOCTOATH 3JIy B CUTYalMsAX, IIOPOXKICH-
HBIX COBpeMeHHOW MenunuHoiy (Tumenko, 1994, c. 66). O6e Hay-
KN UCCICAYIOT HPAaBCTBCHHLIC ACIICKThI ACATCIBbHOCTH YCJIOBCKA B
npupogHoM Mupe. OJHAKO MpeIMEeTHBIM MojeM OMO3THUKU CTaHO-
BATCSI TIPOOJIEMBI, CBA3aHHBIE C PaJUKaJbHBIM HW3MEHEHHEM IIpH-
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POJHOTO TOpSAIKA, YTO OTIHYaeT ee OT 3TUKU Kanrta. Pasnnuwms
MOXHO penbeHO OOHAPYKHTh, €CIIH OOPAaTUTHCA K TOMY, YTO
KanT monpazymeBaet moJ 1enecoo0pa3HOCThIO IPUPOJIBL.

C no3unmu ¢unocoda opraHuvecKre MPOIECChHl €CTh OIHO-
BpPEMEHHO I1IeTb ¥ Cpe/icTBa. Takas peduiekcusi OpraHuYecKux Mpo-
IIECCOB MPEJCTABIsIET cO00# MyTh, HA KOTOPOM CTAaHOBHUTCS BO3-
MOKHO TIOMBICITUTH HapyIIIEHUS CBS3M YEIOBEKa U OOIIECTBA C Op-
TaHUYCCKUMU TIIponeccaMu B COBPEMECHHOCTH. 9TI/I HapymeHuA
CBSI3aHBI MPEXKAE BCETO C MYTAIMSIMU OPraHWYECKOT0 — YCHIIe-
HUEM TMPOIIECCOB PAa3BHUTHUS, POCTA, POXKACHUS U OCIA0ICHHEM
MPOIECCOB YCTAIOCTH U CTAPEHUS — B XOJI¢ KOTOPBIX padoTa op-
raHM3Ma KOHCTPYHUPYETCA 3a IMpeAeiaMd HCXOAHOM IEeNnOovKu
«IeNTb — CPENICTBOY.

B uTore craHOBUTCS HE MOHSATHBIM, YTO MPOHCXOIWT, €CIU
YEJIOBEK HapYyIIAeT MPOTEKAHUE OPTaHUYECKHUX MPOIECCOB, BBICTY-
MAaKoNMX Kak I[eJdb U Kak cpeicTBO. ECTh Jn 3T0 «mo0past BOJI»
YenoBeKa Kak 1es npupoibi? Vim yenoBek oKa3bIBaeTCsl B CUTya-
I[UK, KOTJIa OH HE MOXKET MPUMEHSATh TENEOJOTHUECKYIO CIIOCO0-
HOCTb CYXJCHHS W MOHMMATh (U3NYCCKYIO MPHUPOAY C MO3UIIUU
nenecoobpazHoctu? ECTh Bce OCHOBaHMS CUMTATh, YTO HAPSIAY C
W3MEHEHUEM TIPUPOJTHOTO TOPSIIKA MPEIMETOM HCCIIETOBAHUS
OMOATHKM JTOJKCH CTaTh KPHU3UC TEICOJOTMYECKOW CIIOCOOHOCTH
cyxkaenus. OH CBUJIETEIBCTBYET O HEOOXOIUMOCTH PEIIUTh BOII-
pOC, MOXHO JI B COBPEMEHHOCTH MBICIHUTh MYTAIlMd OpraHu-
YEeCKHX MPOIIECCOB C MO3UIHMHU 1IeTECO00PA3HOCTH.

Cnucox numepanmypul

Kanm M. Kpurnka criocobHoctn cyxnenus / Cod. Ha HEM. U pYcC.
si3pikax. M. : Hayxka, 2001. T. 4. C. 69—833.

Tuwenxo I1./]. K nadanam onostuku // Bompocs! punocoduun. 1994,
Ne 3. C. 62—66.

228



XIl KaHmoeckue YymeHus

KaHnToBCKas koHUenuusa 663yMMﬂ M rymaHusauumsa ncuxmaTpuum

Omutpuin Buktopoud MonsHekui

banmutickuil pedepanvuviil ynueepcumem
um. U. Kanma, Kanununepao
e-mail: DPolyanskii@kantiana.ru

B no3nnee CpenneBexoBse U panee HoBoe Bpemst paccTpoii-
CTBa IICHXHMKH AaCCOLMHMPOBAINCH C MOPOKAaMH, a MEPBBIE CyMa-
ciieAmme AomMa OoJbllie HaOMUHAIM MCIPABUTEIbHbBIE YUpekKae-
Hus. B XVIII Beke HaunHaeTcst NOCTENEHHAs MEINKAIU3alus [ICH-
XHATPUU, ¥ 31€Ch MHOHEpaMH BBICTYIAIH (QpaHIy3cKue, OpuTaH-
ckne u HeMmenkue Bpaun. B 1798 romy dpaniy3 [lunens B brucerpe
BIIEPBBIE OTKA3aJICs OT LeNel AN YMalIMIICHHBIX U PaJUKaIbHO
yIY4IIWI YCJIOBHA UX conep:kaHus. B atom xe roxy Kanrt my6mu-
KyeT «AHTPOIIOJIOTHIO C IIparMaTHYeCcKOil TOUKU 3peHUs», T Jie-
JIUTCSL CBOUMH IPEACTaBICHUSMU O O€3yMHH.

KaHT cBs3bIBaeT ncuxuueckue 3a00JIeBaHUS MPEUMYLIECTBEH-
HO C HAcJeJCTBEHHOCTBHIO, @ HE C IPEXOM, CJIEJIOBATENbHO, pac-
CMaTpHUBaeT MUX CKOpee KaKk MEAMIUHCKYIO MpoOJieMy M HE Kak
(bopMy AEBHAHTHOTO MOBEAECHUS. DTa MTO3ULUSA UCTOPUUECKH SIBIISI-
eTcs MCXOJOHBIM ITYHKTOM IJIsi OOOCHOBaHMS T'yMaHW3allMM Ipak-
TUK B3auMojercTBus ¢ 6ezymuamu. [Ipu stom KanT criokoiino oT-
HOCHTCSI K TNPaKTHUKE NPUHYIUTEIBHOIO JICYEHHS CYMAaCHIEIIINX
IIPU YCJIOBUH, YTO OHM OyAyT IpHU3HAHBI HeaeecriocoOHbIMU. [Ipn
TOM caMy HpOUEAYypYy NPH3HAHUS 4YelOBEeKa HeleecroCOOHBIM
KaHT cunrtaeT Hy>KHBIM TIOPYYUTh HE MEITUKaM, a prnocopam. ITo
CBsI3aHO C TeM, 4To KaHT paccMmaTpuBaer ncuxuueckue 3aboneBa-
HUS KaK HOJOMKY, CJ1Ia0OCTh MO3HABATENbHBIX CIOCOOHOCTEH, KO-
TOpBIE TPAIUIIMOHHO BXOAT B IpeAMET (PriiocoCKoro n3yueHusl.

3a KaHTOBCKHUM IIPEJICTABICHUEM O T'PAXAAHCKOH Jeecrocoo-
HOCTH cTOUT (pritocockasi KOHIENINS aBTOHOMHUM JTMYHOCTH. AB-
TOHOMHS CyObEKTa ONMpPAaeTCs Ha €ro pauuoHaabHOCTh. K umciy

© Tonsuckuit 1. B., 2019
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HE/IeeCIIOCOOHBIX TpakaaH KaHT oTHOCHT meTei, KeHIH 1 0e3yM-
ueB. Ecmu metm — 3TO MOTeHIMaNbHbIE CYyOBEKTHI, KEHITHHBI —
3TO TIOYTH CYOBEKTHI («IIaCCHBHBIE I'pakgaHe»), TO 0e3yMIbl —
9TO JIIOAH, YTpaTUBLIUC CY6’beKTHOCTL B PE3YyJIbTATC IIOJIOMKU pa-
[MOHATBHBIX criocoOHOCTEH. [Ipr 3TOM 6€3yMITBI MPUHIUITHATBHO,
KaueCTBEHHO, OTIUYAIOTCS OT JYPaKOB, Y KOTOPHIX TaKke Habro-
naercs nerkas ¢opMma nepuuuTa Mo3HaBaTENbHBIX CIIOCOOHOCTEH.
besyMIibl B oTiIHYHE OT IypaKkoB HE CIIOCOOHBI 03a00THTCA O cebe
cam, He TOHUMAIOT 3HAYE€HNE CBOMX JEUCTBUH JUIA APYTUX U TIO-
ATOMY MOTYT TPEJICTaBIATh OMACHOCTD ISl Ce0s U OKPYIKAIOIIHX,
a TOTOMY JOJDKHBI CTaTh OOBEKTOM MPUHYIUTENBHOTO HA/A30pa U
HaBsI3aHHOM 3a00THI CO CTOPOHBI TOCYaPCTBA U OOIIECTRA.

Takum o0pazom, KaHT paszmenseT MOIEPHUCTCKUN Uieall eIu-
HOW HOPMATHBHOW pallMOHAIHHOCTH, KOTOPBIA JIEKHT B OCHOBE
MOpaJIBHBIX CHOCOOHOCTEH M BBICTYNAeT TapaHTHEHd aBTOHOMHHU
JUYIHOCTH. DTOT WA CITy>)KUT OCHOBAaHWEM JUISI SKCIUTMKAIIHH,
JUArHOCTUKYA U KJIACCU(PUKAIUHN TICUXHYECKUX 3a00JEeBaHUMA, YTO
MO3BOJIIET HE TOJNBKO 0003HAUUTH (PEHOMEH Oe3yMusi Kak MeIH-
IUHCKYIO TPOOJIeMy, HO W BCTyHaeT B KOHQIUKT ¢ Ooyiee mo3a-
HAMH TIOCTMOJEPHUCTCKHUMH IIOTBITKAMHU JIEWHCTHTYIHATU3AIIUT
MIPUHYAUTEIHHON TICHXUATPUH.

230



XIl KaHmoeckue YymeHus

91uka lMpocBelleHns B yCTOAX COBPEMEHHOI HayKm

Onbra JannnosHa Kypakuna

Mockosckuil (huzuko-mexHuueckul UHCIMumym
(eocyoapcmeennbiii ynugepcumem,)
e-mail: kurakina@mail.mipt.ru

Hauano Hayku, co3gaBiueil HEMOBTOPUMBIA OOJHMK COBpPEMEH-
HOM TEXHOKPAaTUYECKOM LMBWIM3ALUU, OTCHUIAET HAC K 3IOXE
IIpocsemenns, Korjga Ha CMEHY TUTAaHaM MBICIIH, TOPABIM OJUHOY-
Kam snoxu Bo3poxaenus, Takum kak Jleonapno na Bunuwm, J{xop-
JaHo bpyHo, 'anueo I'anuniel u ap., IPUXOAUT UHCTUTYLIUOHAIIb-
Has OpraHu3alus HayqHoro cooOmiectsa snoxu [Ipocserienus.

B nune Ummanyuina Kanra snoxa IIpocBenienus ¢ ee riaaBHOU
¢urypoit yauBepcanpHoro Meiciutens ['ordpuna JleliOnuma Ham-
Jla CBO€ OKOHYATEJIbHOE 3aBEpIICHUE, TIOBIHUIBIIEE HA BCE MOCIHE-
IyIOIllee pa3BUTHE HAYYHOTO 3HAHMS.

KanTt, 0o0ocHOBaB B «KpHuTHKE 4HCTOr0 pazymay IpaHHLBI Me-
TaU3MYECKOT0 TO3HAHMA, B MOCIEAYIOIUX padoTax mepemen K
3THYECKOH MpoOiieMaTuke, OCO3HABasl €€ BaKHOCTH JUISl AJIbHEH-
Iero pa3BUTHA Haykd. byaydum cam BUAHBIM y4eHbIM, KaHT He
TOJIBKO TIPOIEMOHCTPHPOBAII UyJieca JHYHOTO HAayYHO-HUCCIIE0BA-
TEJIBCKOTO HOABHKHUYECTBA, HO M 00OCHOBAJ HE3bIOJIEMbIE YCTOU
KOPIOPATUBHOM HAy4YHOH 3THKH, OCTAIOILUECS CIPABEUIMBBIMH U
JUIS COBPEMEHHON HayKH KaK COL[MAJIbHOTO HHCTUTYTA.

OTOC COBPEMEHHON HAyKH KaK COBOKYIMHOCTH MOpPaJIbHBIX
HMIIEPaTUBOB HAYyYHOTO COOOIIECTBA, BOCXOAIIMM K ITHKE «pa-
3yMHOTO» TNOCTHXEHMsI MHUpa 31moxu [IpocBemeHus, B cepenuHe
XX Beka OblT CBElleH K HEKOTOPOMY HaOOpy HOPM Hay4yHOH nes-
TEJIHHOCTH, TaKUX KaK «YHUBEPCAIM3M, KOJUIEKTUBH3M, OECKO-
PBICTHOCTB, OPTaHU30BaHHEBIN ckenTrnm3M» (P. MepToH) u «pamu-
OHAJIN3M, SMOIIMOHANILHAS HelTpankHOCTEY (Bb. bapbep).

© Kypakuna O./1., 2019
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B nactosmee BpeMst 3TOT HaOOp, CBA3AHHBIN C MPEATIHCAHI-
MH, OTHOCSIIUMHUCS TO0 TPEUMYIIECTBY K «CYOBEKTY» HAayYHOTO
TBOPYECTBA, HE TOJIBKO JAOIMOIHSIETCS, HO U OCIIAPUBAETCS KaK MPo-
THBOpEYAIlUii COBPEMEHHBIM peaiusM. MHcTuTyanusanus HayKd
MpenoyiaraeT JalbHEHIIee paclIipeHre MOPAIbHBIX HMIIEPaTH-
BOB, TaKMX KaK COITMAIIbHAS «OTBETCTBEHHOCTH YYE€HOTO» 3a HC-
M0JIb30BAaHUE HOBEUIINX HAYUYHBIX TOCTHKEHHUH B BOCHHBIX IIEJISX,
CIOCOOHBIX TMPHUBECTH K T'MOENN BCETO JKUBOTO, 32 Mpeelbl Hay4-
HOTO COOOIIIeCTBa.

Hayxa XXI Beka, momoiasi K OTPaHUYHBIM 00JIACTAM peallb-
HOCTH MHpa KaK TaKOBOTO (B pa3jIMYHBIX 00JACTAX HAYYHOTO 3HA-
HUA: OT MUKPO(U3UKU U TEHETHKH JI0 COLUAIBHON MHKEHEPUU U
KOCMOJIOTHH ), BO3BpAIlaeT HAC K BOMPOCY O TPAHCICHIEHTAEHBIX
OCHOBAHWUSIX 3JICIIHEr0 OBITHS, BRIHYX/1ass BHOBb U BHOBbh BO3Bpa-
aThCsl K BEYHO BOCTPEOOBAHHBIM HE3BIOJNIEMBIM YCTOSM HAyKH,
BIIEpPBBIE MTPOBO3TJIAIIEHHBIM B 3THKE [IpocBemienns u, B 9aCTHO-
CTH, B MIepaTuBHOM 3THKe KaHTa.
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OT KaHTOBCKOro anpuopu3ma K reHepaTUBHbLIM a priori l'yccepns.
MeTadmanka mopanm 1 COBpeMeHHbIe KOTHUTUBHbIE UCCNEeA0BaHUA

Hatanbs BaneHTuHoBHa 3aiiLieBa

Bcepoccuiickas akademus enewneti mopeosenu, Mockea
e-mail: natvalen@list.ru

B kauecTBe TeOpeTHKO-MI03HABATEIHHON MPENNOCHUIKHA BOIPO-
ca O COOTHOIICHWH CO3HaHUS W €ro MaTepualbHOTO cyOcTpara,
KOTOPBI TaK aKTUBHO OOCYXIAeTCsl COBPEMEHHOW KOTHUTHBHOMN
HAyKOW, BBICTYIAET MPEICTABJICHUE O CyOCTaHI[MAILHOM Xapak-
Tepe co3HaHusA. OHTOJOTH3AIMs CO3HAHMS, JIe)Kalasi B OCHOBAaHUU
HEHpPOCEeTEeBOTr0 TOJX0/a, OKa3bIBAE€TCS KOTHUTHBHO 0OYCIIOBIICH-
HOH U CBSI3aHHOM C allpUOPHBIMU NIO3HABATENbHBIMUA CTPYKTYpPaMHU.

B ¢unocodun Kanra cyOCTaHIMATEHOCTE pacCMaTpUBAETCS B
KOHTEKCTE€ CXEMaTHU3Ma YHCTBIX paccylo4HbIX MoHATHH. CrocoO,
KaKUM PacCyIOK OCYIIECTBISET JAOCTYI K cxeme, KaHT Ha3bIBaeT
CXEMaTHU3MOM YHCTOro paccynka. [Ipu »ToM cxema MOHUMAaeTcs
KanTom kak HeKoe eqUHCTBO, TOXKAECTBO YyBCTBEHHOTO MHOT000-
pasus M BBICTYIAET MPaBHIIOM, oOecriednBasi caMy BO3MOXKHOCTh
npenMeTa Kak sisineHus. Cxemy cyocraniuu KaHT nmpencTaBiser B
TEPMHUHAX IMOCTOSAHCTBA, TOI'0, YTO COXPAHACTCA B HEU3MCHHOM BHU-
Ie B TEMIIOPabHOM, MEHSIOIIeMcs sBIeHUH. ToXIecTBo, HeoO-
XOJUMOCTh TpakTytoTcs KanToM B KOHTeKcTe anmpuopusma. [loxo-
UM 00pa3zom KaHT paccyxaaer u o MeTapu3uke HpaBCTBEHHOCTH,
Hucciaeays Mopajib B TEpMHUHAX BPEMCHHOCTHU U ITOCTOAHCTBA. Mo-
panb okaspiBaeTcs B dTWKe KaHTa HEOOXOAMMEBIM ampHOpPHBIM
YCJIOBHEM OITbITa, B KOTOPOM OHa peanmu3yercs. OHa ecTb HOpMa,
BHYTPEHHUI 3aKOH, KOTOpPBI He ecTh sBieHue. OTcroma ecre-
CTBEHHBIN BBIBO/J: MOpaJIb HC BO3HUKACT U3 OIIbITA, TaK KaK OHA —
€ro yciioBrue. Bce HpaBCTBEHHBIE TTOHATHS CYTh a Priofri.

WneiiHblii ociaenoBaTenh KaHTOBCKOTO TPAHCIICHICHTATN3Ma
I'yccepnp perraer BOIPOC O BO3MOXHOCTH CYIIIECTBOBAHUS Npe-

© 3aiinea H.B., 2019
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MeTa 4epe3 OTOXIECTBICHHE U pa3INueHue, He0OXOIMMBIM YCIIO-
BHEM KOTOPBIX SIBJSETCS BPEMEHHAs alipuOpHas CTPYKTypa caMmoi
MO3HaBaTeNbHON crocoOHOCTH. ['yccepip pa3BuBaer uzaeto Kanra
0 TECHOW B3aMMOCBS3M YYBCTBEHHOT'O M PacCyJ0YHOIO MOMEHTOB
B no3HaHuu. [Ipu 3Tom ampuopusMm y I'yccepisi mpeTepreBaeT He-
KOTOpBbIe M3MEHEHHUs. ['yccepib TOBOPHUT O CMBICIO00pa3yIOMINX
CTPYKTYypaX, KOTOpbIE YHUBEPCAIbHBI, JIE)KaT B cCaMOM OCHOBE TO-
3HAaHUSA U MOTYT OBITh MPUCYIIU HE TOJIBKO YeaoBeKy. HTeHIHS K
OTOXKJIECTBJICHHUIO, JIe)KaIasi B OCHOBE allpe3eHTaTHBHOTO Iepe-
HOCA, BBICTYTIa€T TAKUM TeHEpaTHUBHBIM a priori.

PazBuBaembie B paborax Kanra m I'ycceprns uaen mo3HaHus
KakK Tpolecca KOHCTUTYHPOBAHUS IpeaMeTa, B OCHOBaHMHU KOTO-
pOTO JIeKaT alprUOPHBIE CXEMbI I MEXaHU3MBI, 0€3yCIIOBHO, OKa3bI-
BalOTCS BOCTPEOOBAHHBIMH TIPH KOHIIETITYyaJTU3aIl[UH COBPEMEHHBIX
MPEACTaBICHUI 0 CO3HAaHMU BOOOIIE W MOpaIHu B 4acTHOCTH. UH-
TEPECHO CPaBHUTh KAHTOBCKHM MOpAJIbHBIM alpUOPU3M C HCCIIe-
JIOBaHUSMHU MCTOKOB MOPAJM U3BECTHOTrO mpumarosiora ®panca ne
Baans, xoTopslif, BbICTynass HpPOTHB HPAaBCTBEHHOCTH «CBEPXY
BHU3» M THITasCh 0OOCHOBAaTH MOpalb «CHHU3Y», €CTECTBEHHBIM
ITyTeM, JIeaeT BBIBOJ O «BIINTOMY, H3HAYAILHO JAHHOM XapakKTe-
pe Mopaiu, YTo, Ha MOW B3TJISAI, BOBCE HE MPOTHBOPEYUT KAHTOB-
CKOMY MOHHUMaHHMIO MOpajM Kak yCJIOBHUS omblTa. B cBA3mM ¢ Tem
YTO MOpaJIb UM PacCMaTPUBAECTCS KaK XapaKTepUCTHKA HE TOJIBKO
YelloBeKa, HO M JPYTUX JKUBOTHBIX, 51 OyIy TOBOPHTH TakXe O re-
HEpaTUBHBIX a priori ['yccepns u, ¢ ero Touku 3peHus, 00 ocoboit
MHUCCHU OMOJIOTHU.
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W. KaHT Kak nepBbIii aNUCTEMONOrMYECKNIA KOHCTPYKTUBUCT

Haupa BnagumuposHa [JaHuensH

Hayuonanvuwiii uccnedosamensekuil
yrueepcumem « MHUIT», Mockea
e-mail: vend22@yandex.ru

Ecnu u3yuuTh mporecc MoigyuyeHHs JOCTOBEPHOTO 3HAHUS B
TEOPUHM KOHCTPYKTHBH3MA, TO MOXKHO cJenaaTh BBIBOJ, 4TO OH
MpeAcTaBIsieT co00OH HCTOpUYECKH C(HOPMHUPOBABIIMICS B Hay4-
HOM COO0IIECTBE KOMIUIEKC B3aUMOCBS3aHHBIX MI€AIOB U PEryJis-
TUBHBIX TPUHIMIIOB IO TPOHW3BOJCTBY W TPAHCISIIWU 3HAHUH.
Crnenys MeTomy HMOUCKOBOTO MBIIIJIEHUS, MOXKHO CII€JIaTh BBIBOL,
4T0 OOBEKTOM IIpoliecca MO3HaHMS SABIIETCS 60MPOC, OTBETa Ha
KOTOpBI y NaHHOro cyObekTa emie HeT. JlocToBepHOe 3HaHHE B
X0JIe Tpoliecca MOUCKa OTBETA Ha MOCTaBJIEHHBIH BOIPOC CyOBEKT
MOJy4aeT IOCPEACTBOM KOHCHMPYUPOBAHUS BBIBOTHOIO 3HAHMS.
B pabore 3. I'mazepchenpna «PamukambHBIE KOHCTPYKTHBU3M)
peus uzaet o6 obpazosarensHoM dKcniepumente (Glasersfeld, 1996,
p. 17), B Xo1e KOTOPOTo HE UCTIOIB3YIOTCS KaKOM-T1M00 METO Ipe-
[OJaBaHUsl B OOLIENIPUHATOM CMBICIIE WM PACHHCAHUE 3aHATHH.
VYuamuecs: ciaeqyloT MOAEIHM, KOTOpash OCHOBaHAa Ha IBYX OC-
HOBHBIX MPUHLUIIAX:

— 3HaHHUE II0JYyYCHO HE IACCHUBHO, a MOCTPOSHO IO3HAIOIINUM
CyOBEKTOM;

— (yHKUUS TO3HAHUS — aJaNTHUBHASA U CIYXKHT AJIsl OpraHu3a-
UM SKCIIEPUMEHTAIBEHON JEITEbHOCTH, a HE JUISl OTKPBITHS OHTO-
JIOTUYECKON pealbHOCTH.

OpHako Ha 3TOM IYTH BO3HHMKAaeT MHOXecTBO mpoOieM. Bera-
€T BOIIPOC O COOTBETCTBUH MOIYUYEHHOTO, Ka3aloch Obl, JOCTOBEP-
Horo 3Hanus oObekty. II.IL. laiinenxo B crtathe «IIpobnema pa-
LUOHAJIBHOCTH Ha HcXoAe XX BEKa» IHIIET O TOM, YTO B KOHIE
XVIII Beka «KaHT yBUAET B MEXaHHUCTUYECKOM MOAXOAE K YeNO-

© Jlanumensa H. B., 2019
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BEKY yIrpo3y HPaBCTBEHHOCTH, CBOOOJE M MOMBITAJICS CHACTH IIO-
CIIEJTHIO0, pa3fenuB chepbl TEOPETHYECKOTO H IMPaKTHIECKOTO
MPUMEHEHUsS pa3yma, T.€. HayKy W HpaBcTBeHHOCTh» ([aiineHko,
1991, c. 7). Takum o6paszoM, cdepa 1es1eco00pa3HOro nepemMerna-
eTCsl K CYOBeKTy, K UeIOBEUYECKOH AesTeNhHOCTH. ApryMeHTaus
Kanra Bkitouaet B ce0s ABa mara: 1) oTMedaeT, 9To MpOIUIbIe 10~
MBITKH COTJIACOBAHUS 3HAHUS M OOBEKTa MOTEpPIICIH HEeyady; 2)
MoJlaraet, YTo MHOrue ydeHble HOBOTO BpeMeHHM paccMaTpHBaId
COOTBETCTBHE OO0BEKTa IMOJIYICHHOMY 3HAHHWIO. 311eCh BajKHA
MBICITb, YTO UMEHHO CYOBEKT KOHCTPYHPYeT 0OBEeKT, a He Hao0o-
pot. OngHako cyOBbeKT Mmo3HaHus B Teopuu KaHTa mpejicTaBicH Kak
Hekas npenenbHas abcrpakuus. B. A. JlekTopckuii B ctathe «KaHT,
paAMKaTbHBIA KOHCTPYKTHBH3M W KOHCTPYKTHBHBIM peau3M B
SMUCTEMOJIOTUMY» OTMEUAET, YTO «JIOJDKEH WUMEThCS MaTepHam I
KOHCTPYUPOBAHHUS M TOT, KTO OCYIIECTBISET 3TOT MpoIlecc, T.e.
CyOBEKT KOHCTpyHpOBaHUS. TakuM CyObEKTOM MOXKET OBITH TOJb-
KO CyOBeKT TpaHCIEHIEeHTAIbHBIA, BBIXOIAIINNA 3a TPEIeNbl dM-
nupuaeckoro» (Jlexropekuit, 2005, c. 14—15). CnenoBarensHo,
CyOBEKT MO3HAHUs, COTJIACHO Teopuu KaHTa, BRIXOAMT 32 TPAHUIIBI
OTIBITA, JISKUT 10 Ty CTOPOHY 3HAHUSI.

Bce »Tu monoxkeHus OyQyT MPOWILIIOCTPUPOBAHBI B JTOKIIAIE
MPUMEHUTEIIEHO K JMHCTEMOJIOTHYECKOMY KOHCTPYKTHBH3MY B
YCIIOBUSIX COBPEMEHHOTO HAayYHO-TEXHHYECKOTO Iporpecca, Mo-
CKOJIbKY WTPAIOT PEIIAONIYI0 POJib, C HAIIEW TOYKH 3PEHHUS, B HEM
Y IS HETO.

Cnucox numepanmypul

Tatioenxo I1.11. Tlpobnema pannoHansHOCTH Ha ucxoxe XX Beka //
Bomnpocs! duinocodun. 1991. Ne 6. C. 3—14.

Glasersfeld E. von. Radical Constructivism: of Knowing and
Learning. L., 1996.

Jlexmopckuii  B.A. KaHT, pagukanbHbli KOHCTPYKTHBU3M U
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YucnoBoe no3HaHUe B NepPCNeKTMBE KaHTUAHCKOW NporpaMmbl
B COBPEMEHHOWN HelpoHayke

BaneHTuH AnekcaHgposuy baxaHos

Vavanosckuii 2ocyoapcmeennviii ynusepcumem
e-mail: vbazhanov@yandex.ru

[Ipupone yucna MOCBAIMIEHB COTHA — €CJIH HE THICIYH — pa-
00T. Mexay TeM CKOJNIBKO-HUOYAb OOLICIPUHATOrO W, 3HAYMT,
MPUEMIIEMOT0, TIOHMMaHKsI (eHOMEHa Yuclia ¥ YUCIOBOTO MO3Ha-
Husa (numerical cognition) He JOCTUTHYTO. B OTedecTBEeHHOU JIH-
TepaTtype BOOOIINEe MOHATHE «YWUCIOBOTO TMO3HAHUA» (DAKTHUYECKH
OTCYTCTBYET, PaBHO KaK M HET MCCIIEAOBaHUH, HETIOCPEACTBEHHO
Kacaroluxcs TaKOTO poJa KOTHUTUBHOM aKTUBHOCTH. (OgHAKO
OypHOE pa3BUTHE HEHPOHAYKH OTKPHIBAET MEPCIIEKTUBEI aHAIH3a
MIPUPOJIBI YUCIIA U MEXAHU3MOB «YHCIOBOTO MMO3HAHMS TIOJ] YTIIOM
3peHHs] KaHTHAHCKOM MpPOrpaMMBbl, MPUHATON B HeWpoHayke. JTa
porpaMMa CTUMYJIUPYET aHaJli3 MPOLeCCOB YKCIOBOTO MTO3HAHUS
C TIOMOINBIO COYETaHUS NMPHUHIIMIIOB HATypajiu3Ma M COIHOILEHT-
pU3Ma M TO3BOJISIET B3TJISHYTh HAa YMCIIO Kak Ha KyJBTYPHBIA (e-
HOMeEH, 00yCJIOBIEHHBI OHTOT€HETHYECKUMH OCOOCHHOCTSIMU Ha-
Iero MO3ra.

KaxoBwl BakHEHIIIE 0COOCHHOCTH COBPEMEHHON KaHTHAHCKOU
MporpaMMbl B HelipoHayke? B dem 3akimodaroTcst (Heipo)Oomoso-
THYECKHe MPEANOCHUIKY Pean3alny 3Toi mporpaMMel? UTto Takoe
«4yBCTBO umciay (sense of number winu numerosity) U KakoBa
POJIb 3TOIr0 «4yBCTBa» B I'CHE3UCEC HpeZ[CTaBJ'IeHI/Iﬁ O 4YHUCJIC U YHUC-
JIOBOM TMO3HAaHWK? B dYeM 3aKiIf0YaroTCsl OCOOEHHOCTH perpe-
3€HTAI[UH JUTUTATBHOW WH(GOPMAIH B CHMBOJIHMYECKON U HECHM-
BOJIMUECKOH opMe U KakoBa 37ech poiib si3bika? Korna u mpu ka-
KHUX OGCTOHTGJ’IBCTB&X MIPpOU30MIIJIO YIOPSAAOYECHUEC MHOKECTBA 4YH-
CEeJI C TOMOIIIBI0 TOPU30HTAIFHOE YMCIOBON OCH W KaKO€ 3HAYCHHE

© baxanos B. A, 2019
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JUTS DTOTO TIpollecca mMena KynbTypa? UTo Takoe «KOHIIeNTyallb-
HbIe MeTaOpb» M KaKOBa MX POJb B YUCIOBOM No3HaHuu? Hako-
HEll, KaKUM 00pa3oM COOTHOCSITCS OHTOT€HETHYECKHE OCHOBAHUS
«JyBCTBA YUCIIA» W yCHEXH (WM HEyIadl) B 00pa3oBaHUU JAETSH U
UX JanpHenei kapoepe?

Ha stn BOmpOCH mpennonaraeTcs JaTh HEKOTOPHIE OTBETHI B
BBICTYIUICHUHU.

Hccreoosanue ocyujecmeneno npu punancosoti nodoepicke panma
PODH Ne19-011-00007a «lIpobrema cunmesza Hamypanusma u coyuo-
YeHmPUIMA 8 KOSHUMUBHBIX UCCIe008aHUAX: UCMOKU U 3HAUeHUue ONA
INUCMEMONO2UU U PUTOCOPUU HAVKUY.

Cnucok numepamypol

baowcanos B. A. Peann3Mm vs KOHCTPYKTUBU3M B MaTEMATHUKE U HayKax
o npupone // Gunocodus Hayku u TexHuku. 2018. T. 23, Ne2. C. 14—17.

Byeong-uk Yi. Numerical Cognition and Mathematic Knowledge: the
Plural Property View // Naturalizing Logico-Mathematical Knowledge:
Approaches from Philosophy, Psychology and Cognitive Science. N.Y. ;
L. : Routledge, 2018. P. 52—388.

The Oxford Handbook of Numerical Cognition / ed. by R. C. Kadosh
and A. Dowker. Oxford : Oxford University press, 2015.

Piazza M., De Feo V., Panzeri S., Dehaene S. Learinh to Focus on
Number // Cognition. 2018. Vol. 181. P. 35—45.
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Hoocdepa Mmmanyuna Kanra:
KaTeropu4yeckuin umnepaTue M HooCepHbIN 3aKOH

Omutpuii I'puropbesny CMUPHOB

Hesanosckuii 2ocyoapcmeennvlii yHusepcumem
e-mail: dissovet 212@mail.ru

Kax nogmerun B. . Bepunanckuii B 1904 rony, «Kant B cBoeit
YMCTBEHHOH >KU3HH MOCTOSIHHO Kacajcs TaKUX BEYHBIX BOIIPOCOB
YeJIOBEYECKOM MBIC/IH, MO OTHOLICHWIO K KOTOPBIM HHUKOIZA HE
MOJXKET OBITH CKa3aHO IIOCJEAHEe CI0BO». McciemoBaTeiab, B 00-
IUX 4YepTax 3HaKOMbIA ¢ TBopuecTBoM WM. KaHra, ckopee Bcero,
BBIPA3HUT COJIEpP’KaHNE COIHMAIBFHOTO Cpe3a KaHTOJOTHH (TepMUH
Ceprus bynrakoBa) depe3 moHsATHE 3TOchephl Kak 001acTH aua-
JIEKTUYECKOTO B3aMMOJENCTBAS KATETOPUYECKOTO0 H THIIOTE-
THYECKOTO0 HMIIepaTuBOB. BMecTe ¢ TeM mpeacTaBisieTcs, 4TO
«kaHTOC(epa» Kak cHcTeMa Hay4HO-(HIOCO(PCKOro Haciemus
Kanra 3HaunTenpHO O6oraye Mo COIEp)KaHUIO U IIHpE MO0 00BEMY,
100 OHa 337aeTcsl KOMIJIEMEHTAPHOCTHIO €CTECTBEHHOHAYYHOTO U
TYMaHUTapHOTO JFICKYPCOB.

B sTom koHTEKCTe, Aymaercsi, MOKHO BECTH pedb O ()eHOMEHe
«aoochepsr Kanray. Kak cumraer Bacwmumit IllyOumH, KOTOpBI
MPEACTaBUII CPaBHUTENBHBIN aHAIN3 €CTECTBEHHOHAYYHBIX B3IJIS-
noB Kanra u Bepnaackoro, «KaHnT Bepwi B HacTymuienue, BepHan-
CKHI — B CO3lIaHHE€ HOOC(EpbI», N0 «TPYAbl 000UX MBICIUTEICH
MPOHW3aHbl TYMAHHUCTHYECKUM TIOMCKOM, CTPACTHBIM JKEJIaHUEM
MTOTYMHUTH HAYKy U (QHIOCODHIO TOCTHKEHHIO YEJI0OBEYECKOTO CYa-
CThS M pa3yMHO OPTaHM30BAHHOW OOIECTBEHHOHN >KM3HW». Ecimm
MIPUHSATH 3TOT TE3HC, TO CIEAYET OTOBOPUTHCA, UTO Hoocdepa Kanra
OKa3bIBaeTCs KJIAaCCHUECKO-HEKJIACCUUECKON MOETbIO, I/I€ COCEACT-
BYIOT MPHPOAHAs HEOOXOAMMOCTh M YEJIOBEYECKasl CIIOHTAaHHOCTb,
Torma kKak Hoocdepa BepHajgckoro — 3TO HEKIACCHKO-TIOCT-
HEeKJIacCHUecKasi MOJIENb, T/Ie YelloOBeYeCKas CIIOHTAaHHOCTh «ypaB-
HOBEIINBACTCS» CHHEPTHMHOCTRIO Onocdeprl. Hoocdepa Kanra
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AHTPOMOIEHTPUYHA U, KaK clecTBUe, oTHuHa. Hoocdepa BepHan-
CKOTO, B CBOIO OYepe/lb, OpraHu3MuyHa (OMOICHTPUYHA) H, KaKk
CIIeICTBHE, TeJleoHOMHYHAa. KoMIIEeMEHTapHOCTh HOOC(HEPHBIX
npencraienuii Kanta u BepHanckoro 3agaercs BHIECHHEM Yeio-
BEKa KaK «CYyIECTBa, Kay3aJbHOCTh KOTOPOTO HalpaBlieHa TEJIeo-
JIOTHYECKW», KaK (PYHKITUH OHocdepsl, Iepexo et B Hoochepy.
B commanpHO-bHIocOhCKOM KITFOUe HMIIEPATHBHO-BEUHBIN MHUP
KanTta MOeT OBbITh CIpOCHUpPOBaH Ha HOOCQepHbIe MHPHI Bep-
HAJICKOTO.

«llapcTBO yenoBeueckux uaei» Kanra, B KOTOpoM OH (UKCH-
PYeT JOKHOE COIUOKYJIBTYPHOE Oyayllee, psAAOMoiaraeéMo HO-
octhepe BepHazickoro kak KOHCTpyHpyemoi cepe Tpyna u pazyma
LMBUJIM30BAHHOTO YeJIOBeYecTBa (B TepMuHoyoruu Kanra 3to co-
OTBETCTBYET €INHCTBY «KYJIbTYPbl YMEHUS» U «KYJIbTYPbl BOCIH-
TaHus»). To, YTO CYMTANOCH TPAHCIICHACHTAIBHBIM (U 1aXKe TpaHC-
LHEeHJIeHTHBIM) B ¢unocopun Kanta, B yueHnn BepHanckoro oka-
3aJ0Ch AMIUpPUYECKUM 0000mmeHneM. CBATOCTh U CaKpaJbHOCTH
(TpaHCIEHJIEHTHOCTh) MOPAILHOTO 3aKOHA WHBEPTUPOBAIUCH B
HETPENIOKHOCTh M €CTECTBEHHOCTh 3aKOHa Hoocdepsl. Kareropu-
YeCKUI uMnepaTuB (IOCTyMal TOJIBKO COTJIACHO TaKOW MaKCHMeE,
PYKOBOJICTBYSICH KOTODPO#i, ThI B TO e BPEMsl MOXKEIIb MOXKeIaTh,
9TOOBI OHA CTaja BCEOOITMM 3aKOHOM) TIOPOIWI MMIIEPATHB HO-
octepHpil (6maro Hoocgepsl Kak €IWHOTO KOCMOIUIAHETAPHOTO
Tella YeI0BEYESCKOM IMBUIIM3AlMU — BBICIIAS I1eJb, 0Jaro 4eno-
BeKa — KOHEYHas I1eJIb), O3BOJIMB PEaTbHO MOTHITHCS OT HHIH-
BUAYAJIILHOTO CO3HAHUS K OOIEYeNoBeUYecKOMy M HoochepHOMy
CO3HAHHIO.
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W. KaHT U KpUTMKa «CMHTETUYECKOrO pasyman:
3TUKO-aHTPOMOMNOrUYecK1e acneKTbl

Ipuropuii CtaHncnasosuy CMUPHOB

Hsanosckuii 2ocyoapcmeenmblil yHusepcumem
e-mail: gssmirnov@mail.ru

KanToBckas ¢uiocodust KpUTHKH pazyma MHOTIA BOCIPHUHU-
MaeTcsi Kak «4ucras» ucropus ¢uiocopun. Ha camom gene B
YCIIOBUSAX MHTEHCHUBHOrO (popMHUpOBaHUS CUMOMO3a €CTECTBEHHO-
r'0 pa3yMa U HCKyCCTBEHHOTO MHTeJUIeKTa Guiocodckue Tpatuium
KPUTHKH pazyMa OKa3bIBalOTCS Ha ocTpue BpeMeHu. COBpEeMEHHBIHN
CHHTETHYECKUM pa3yM YeIOBEYECTBA OKAa3bIBACTCS TIIABHOW IIPO-
OneMoil BEDKMBaHUsS, HOO OH (OPMHUPYETCS HE TONBKO B KayecTBE
«Hay4HOM MBICIIM Kak IjiaHeTHoro sBieHus» (B.U. Bepnanckuit),
HO M KaK IepMaHeHTHbIe «HooMaxum» (A.T'. lyrun) — xecTokue
BOIHBI 3THOHALIMOHAJIBHBIX Pa3yMoOB, NMPUMEPHl KOTOPBIX MAOT
IepBast 1 Bropas mupoBbie BoiiHbL [lpunuio Bpems QyHmameH-
TaJIbHOW KPUTHKHU TTIO0ANBHOTO «IPS3HOTO pasyMa», KOTopas Ka-
caeTcd HE TOJBKO BEPO-MEHTAJIBHOTO «CTOJKHOBEHMS LIMBMIIN3a-
i (C. XaHTHHITOH), HO U «3BE3THBIX BOMH» «IIOCTHEKJIacCHYe-
CKOTO» €CTECTBEHHOI0 pasymMa H «Me(pHcTO(eIbHOr0» HCKycC-
CTBEHHOT'O MHTEJUIEKTA. [[J151 COBPEMEHHOTO «HEYHCTOrO pazymay,
MIOCTENEHHO YTBEPKIAIOIIEro MPUMaT HCKYCCTBEHHOTO MHTEIJIeK-
Ta HaJl CBETOM ECTECTBEHHOTO pa3yma BceneHckoro IIpocsemenus,
KaK HHUKOTJa aKTyalbHBIM CTAaHOBUTCS OOpallleHHE K CBEPXCIOXK-
HOM MeTau3MKe, CTOAIIEH 3a KJIACCHYECKONH KaHTHAHCKOW Tep-
HapHOU ¢unocopueld YMCTOro, MPaKTUIECKOTO U ICTETHYECKOTO
paszyma. Yke B TO JaJeKO€ BpeMsl ONTaCHOCTh IMPEBpaILleHUs] HCKYC-
CTBEHHO CO3[JaHHBIX 'OMYHKYJIOCOB B (D)paHKEHIUTEHHOB paccMmart-
pUBanachk Kak BO3MOXHOCTb POXKICHHS HE «CAMOIO JIYYLIEro M3

© CmupnoB I'.C., 2019
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MHUPOB», HO TOJIBKO B HAIlIE BPEMsI «TYMAaHUCTHUECKUN aTapMU3M»
I'éte u KanTta cTaHOBUTCS IpeAEIbHO aKTyalbHBIM, a €ro mpoobJe-
MaTH3aIUs 0Ka3bIBAETCsI BOCTPEOOBAHHOM HE TOJIBKO B YUCTO (H-
n0co(pcKkoil AMCKYPCUBHOCTH, HO U B BUPTYaJIbHOM IUTaHETApPHOU
CUHeMa-JIOTUYECKOH penpe3eHTaIH.

CoBpeMeHHbIe MaclITaObl IIAHETApHOH OHMOTEXHOCOLMAIbHON
nedanm3aniy, paccMaTpuBaeMble B KOHTEKCTe HOOC(HEPHBIX HIei
II. Teiispa ne Illapmena u B.U. Bepnaackoro, koHuenmuu I[eu
JLx. JlaBnoka, a TeM Oolee «aBomouun pasyma» P. Kypuseitna nnn
«The future of the Mind» M. Kaky, kak kaxercsi, Bpoje Obl uC-
KIIIOYAIOT TeHHAIbHBIE OTKPBITHS «CcTapuHbl KaHTay, HO 9TO JIHIIb
BHEIIHSSI CTOPOHA, XapaKTepHas ISl BPEMEHHO «OAYPMAaHEHHOIO
uudpoit» sro-uemoBedyectBa. UW. Kant wummepatuBHO Tpelyer
OCMBICIIUBATh IyTH COBPEMEHHON «KPUTHKH CHHTETHYECKOIO pa-
3yMay JKECTOKOH AIOXH mepexosa ouochepsl u TeXHOChHEepsl B HO-
octepy. CoBpeMEHHBI «CHHTETHYECKUH pa3yM» Ha caMOM Jelie
MPEACTaeT B KAUeCTBE «HEOPTaHUYHOI'0» U MEXaHUCTUYHOTO HAO-
U NOCMYEIIOBEYECKOT0 pecypca MaHMITYJIHPOBaHUS OBICTPO pac-
TYIIUM, HO IJIOXO O0pa30BaHHBIM YE€JIOBEYECTBOM, T.€. IPEACTaB-
JIAETCSl «CHHTETUYECKUM JHIIb MO ONPEJEIICHUIO, B e CTBUTENb-
HOCTH WM HeE SABJssICh. YenmoBe4ecTBO CTOJKHYJIOCH C HEOO-
XOAMMOCTBIO OECIpeleICHTHOTO YCKOPEHHsI TI00aNbHOM «4erno-
Beueckor peBomrorum» (A. Ilequen) m co3maHus HOBOTO TUIaHE-
tapHoTo «the Human quality» (A. Peccei), HoBoro o0mernaneTap-
HOT'O METaydeIoBedYecKoro cosHaHusd-Pasyma. «Kpurnueckuii nm-
nepatus KaHTa» (B IOIIOJHEHHE K €r0 KaTeTOPUUECKOMY HMIIEpa-
THUBY) OOpeTaeT HE3HAKOMOE «HOOC(EepHOe» H3MEpEeHHe, O KOTO-
POM B MHOCKa3aTenbHoW Gopme roopui eme B. U. Bepnaackuii B
CBOEH 3HAMEHUTOH cTaTbe «KaHT U eCTECTBO3HAHUEY.
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Yenosek 8e4H020 Mupa: UcCmMopusi U CO8PEMEHHOCMb

MepuHe AkonosHa MenwksiH

Uesanosckuii cocyoapcmeenmplil yHusepcumem
e-mail: merimelikyan@mail.ru

B ycnoBusx coBpeMEHHBIX TIIOOATM3AIMOHHBIX MPeoOpazoBa-
HUH, KOTOpPbIE 3aTPOHYJIH BCE€ OOJIACTH UYEIOBEYECKON AEATeIhHO-
ctu, obpamenue k Tpyaam W. Kanta oOperaer HOBBI CMBICI, Tak
KaK B HUX COKPBITEI KOHICTITYAJIbHBIC UACH, AKTYAJIbHBIC B HACTO-
siee Bpemst. Cam aBTop drutocodckoro mpoekra «K BeUHOMY MHU-
py» Topa)kaeT CBOEH ITyOMHOH MOHMMaHUsI MUPa, YHUBEPCAIBHO-
CThIO MHPOBO33PEHHUS U IALHOBHIHOCTHIO WiCH. Pucyembrii um
o0pa3 BeYHOro Mupa, KOTOpbli KaHTOM MOHMMAETCs «HE TOJBKO
Kak (hu3maeckoe 0J1aro, HO ¥ KaK COCTOSIHHE, BRITEKAIOIIEe U3 TIPH-
3HAHUS JIOJITay», TMOKA3hIBAET CYIIECTBOBAHHE JIBYX MHPOB: MHpa
BOMHBI (€CTECTBEHHOTO MHUpa) U MHpa Mupa (MHUpa, KOTOPBIH
HE0O0X0AMMO TOCTPOUTH). llenmpio denmoBedecTBa MODKHO CTaTh
CTaHOBJICHHE BEYHOTO MHpa, OOIIeUeI0BEYeCKOr0 roCy1apCcTBa, B
KOTOPOM pean3yeTcsi BCEMHUPHO-TPaXXTaHCKOEe PaBo. JTO MHP,
IJIC YCIIOBEK HaJelieH TAKUMH KaueCTBaMH, KaK YECTHOCTh, HPaB-
CTBEHHOCTh, OTBETCTBEHHOCTH, ITOHUMaHHE Joira. (OcoOeHHO
. KanT obpamaer BHUIMaHUE Ha KaTETOPHIO HPAaBCTBEHHOCTH, KO-
TOpasi SBISIETCS IIEHTPAILHOW B €r0 STUYECKON CHCTEME U 3ajaeT
orpeieNiecHHOEe CYyObeKT-CYOBEeKTHOE OTHOLICHHUE, 3aJaioliee KOH-
KpeTHble (OPMBI MEXJIMYHOCTHOTO ¥ COIHAIBHOTO B3amMO-
neiicTBusa. YenoBek NOKEH )KUTh U JIEHCTBOBATH COTJIACHO IIPaK-
TUYECKOMY MMIIEPATUBY («MOCTYIAal TaK, YTOOBI ThI BCEINla OTHO-
CHJICS K YEJIOBEUECTBY U B CBOEM JIMIIC U B JIMIIE BCSIKOTO APYrOro
TaK e, KaK K IeJIM, ¥ HAKOTIa He OTHOCHIICA OBl K HEMY TOJIbKO
KaK K CPEICTBY») M KAaTETOPHYECKOMY HMIIEPATHUBY («IIOCTYIai
COTJIACHO TaKOM MaKchMe, KOTOpas B TO K€ BpPeMsl caMa MOXET
CTaTh BCEOOIINM 3aKOHOM).

© Menuksa M. A, 2019
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MokeT ObITh, BEUHBIH MUp, W300pakeHHBIH KaHTOM, ¢ OmHOI
CTOPOHBI, SIBSIETCS HEJIOCSATAEMbIM M HECOBITOYHBIM, HO, C APYTOH —
KaHT moka3biBaeT MHUpP, KOTOPBI BO3MOXKEH, €CJIH TMPOU30HIYT
KOPEHHBIC U3MEHEHHS B caMoM 4ejioBeke. O0pa3 desoBeka BEYHO-
T0 MHpa ecTb 00pa3 COBEpPIICHHOTO YeJIOBEKa, OJHMIIETBOPEHUEM
kotoporo craHoButcs Y. Kanrt.

UYenosek BeuHoro mupa Kanra, kak u borouenosek B.C. Co-
noBbeBa, HoocthepHwili yenoBek B.MU. Beprajnckoro, ectb cosep-
meHHbId venoBek M XXI Beka, KOTOPBIM JOJDKEH MPOTHBOCTOSTH
CBEpX4eNoBeKy Huile, coBepIIeHHBIM TEXHU3UPOBAHHBIM CyIIle-
CTBaM, BBICOKOPAa3BUTBHIM TEXHOKHMOOpram, Oe3MyIIHBIM pPoOOTaMm,
KOTOPBIEC MOTYT OBITH JIMIIb cpeacrtBaMmu BOI71HBI, HO HE ICJIBIO MU-
pa. CoBpeMeHHOE 00IIECTBO, B TOM YHCIIC U POCCHICKOE, UCITBITHI-
BalOIllee OCTPHIA JePUINT «denoBedeckoro kadectBa» (A. [leu-
4er), HY)KAAeTCs B CTAHOBJICHHH OOIICIUIAHETHOTO YeJIOBEKa, IMO-
CTETIEHHO OOpPETAaIoNIer0 Ha KOHIENTYaIbHOM YPOBHE HMIIEPATHB
BEYHOT'O MUpA.
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The Peculiar Fate of Human Reason

Rudolf Meer

Immanuel Kant Baltic Federal University, Kaliningrad
e-mail: RMeer@kantiana.ru

My talk addresses the question whether, and how, Kant can
introduce a concept of reason which is compatible with his critical
claims of enlightenment. That is, how can reason be the supreme
touchstone of all rights and remedies without being affected by
Kant’s despotism-reproach (AA VIIL,41)? In this sense, Hindrich
(2009, p.51) argues that reason is always a predetermined
thinking, and therefore, it cannot be justified. This circularity
(O’Neill, 1996, p. 207) leads to the fact that reason is in the same
position as the criticized despots. “The principle of the Critique is
not the beginning (principium), but the end of critical thinking*
(my translation of Hindrich, 2009, p. 52).

To defend Kant’s concept of reason, I will reflect on the
‘astronomy’ example, as introduced in the fourth antinomy. With
reference to Mairan, Kant considers a dispute between two
astronomers, concerning the question whether the moon turns on
its own axis or not. Based on his own ‘perspective’ resolution (that
is, the distinction between the perspective of the Sun and the
perspective of the Earth), Kant presents his distinction between
theoretical and practical philosophy. Simultaneously, he also
develops the possibility of understanding reason in its regulative
use, as well as in its historical dimension. Consequently, Kant
refers to astronomy again in the Appendix to the Transcendental
Dialectic, and explains the historical progress of its underlying
assumptions — that is, the circular, elliptical, hyperbolic, and
parabolic motion of the courses of planets around the Sun. From

© Meer R., 2019
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Kant’s point of view, these theories of movement build foci
imaginarii, and are not therefore opaque and certain principles, but
rather stand in a reciprocal relationship to the individual cases of
observation. As a result, they are transformable, as the history of
astronomy has shown.

With regard to these examples of astronomy (as well as the
Copernican analogy in the Preface of the B-Edition), I argue in my
presentation that reason does not build an Archimedean Point but
can fulfil its function as the highest judge in a regulative use. In
this way, I will dispute the ‘despotism-reproach’ and thereby install
reason as a powerful capacity.

This research was supported by the Russian Academic Excellence
Project at the Immanuel Kant Baltic Federal University.
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The Figures of Genius

Virginia Figueiredo

Universidade Federal de Minas Gerais
e-mail: virfigl955@gmail.com

This paper intend to examine some aspects of the important
concept of genius both in philosophy and art criticism, starting
from its characterization by Aristotle, as the one that is “seized by
the disease of madness or enthusiasm” until its climax in the 18"
century as “nature’s favorite”, according to the emblematic formu-
la given to it by Kant in the Critique of Power of Judgment. From
the melancholic madman to the naive man inspired by nature we
are doubtlessly faced with exceptional human beings; that is to say
that the Theory of Genius, ancient or modern, always implied ex-
ceptionality. I seek to problematize this tradition with the contem-
porary production of art.

This paper will be divided into three parts.

1. T will examine the two Kantian conceptions of genius,
according to Allison: the “thin” and the “thick”. In the thin concep-
tion, genius is “limited merely to an imaginative capacity,” and
Kant did not hesitate in “clipping the wings” of this lawless free
capacity, to prevent it from producing nonsense. In the thick con-
ception, the imagination is no longer alone and the understanding
is at its side, more as a servant than a master. However, the more
importante, systematic value of this thick conception consists in
showing the essential relationship between art and nature, which
constitutes one of the most powerful reading keys of the third Cri-
tique.

2. I will propose a diagnosis to characterize the conditions of
possibility of art today, as lying between two boundaries, or better,
non-boundaries: on the objective side: everything can be art; on the

© Figueiredo V., 2019
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subjective side: everyone can be an artist, as Joseph Beuys explicit-
ly stated in 1971. Since then, contemporary artists can no longer be
considered as an exceptional subjectivity.

3. Finally, following a clue by Thierry de Duve, I will analyze
the possibility of considering the historical process of universaliza-
tion of genius — from the nearly divine or exceptional being to its
wide-ranging opposite as anyone — as a necessary consequence of
the essentially universalist theses of the Kantian Aesthetics. If 1
succeed, I will have shown the relevance of Kant’s Aesthetics to
Contemporary Art.

References
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How Can Kant Reconcile Enlightenment and Religion?

Maria de Lourdes Alves Borges

Federal University of Santa Catarina, Florianopolis
e-mail: mariaborges@yahoo.com

In this presentation I would like to analyze the Kantian idea of
a Religion within the boundaries of mere reason, and how we can
reconcile religion and Enlightenment. I begin by analyzing Kant’s
conception of a rational religion, and the key concepts of radical
evil and ethical community.

Allen Wood claims that the aim of Religion within the Bounda-
ries of Mere Reason was to explain to an audience of Christians
how to reconcile their faith with rational Enlightenment morality.
However, this book has been criticized by both groups. While
“Christians, and religious people generally, typically charge him
with ‘watering down the faith’, unsympathetic secular philosophers
view the Religion as proof that Kantian ethics is at bottom nothing
but traditional superstition”.

It is very disappointing for a supporter of the enlightenment
morality to find out that, Kant last word about the moralization of
human beings refers to a community that is also a church. It is also
problematic since he proposes in other works different ways to the
moralization of human beings.

An ethical community should supplement a historical and
cultural solution to evil, since even the most perfect civil political
society will never attain full morality. In the Religion, Kant has a
diagnosis of evil that differs from the other texts: men are evil even
in civil and cultivated society. Here Kant also abandons the idea
that only nature is responsible for the immoral acts of human
being. If men search the circumstances that lead them to evil
principles, they will find out that they are not related to their raw
nature, but to the corruption of the will that one man produce over
the others.

© De Lourdes Alves Borges M., 2019
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At the end, I ask whether we should keep religion as an im-
portant social practice or if it always brings a higher risk of anti-
enlightenment outcomes, such as fanaticism. I analyze the case
of Brazil, where the Evangelical church helped to elect a right-

wing president with a very conservative and anti-enlightenment
agenda.
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Critique of Modernity, Kant’s Views of the Fine Arts,
and Enlightenment

Robert Clewis

Gwynedd Mercy University
e-mail: Clewis.R@gmercyu.edu

While his aesthetic theory has been vastly influential, Kant is
not widely admired for his aesthetic judgments about the fine arts
in particular. Some critics complain that he had little personal
experience or engagement with the arts, with the possible excep-
tion of poetry. One may feel that this a particularly unfortunate
given that he lived in the time of Mozart and just after Johann
Sebastian Bach, neither of whom he mentions in his writings.
Leaving aside the ad hominem criticisms, one can admit that
Kant’s theory of fine art strikes a reader of the Kritik der
Urteilskraft as a kind of appendix, as if tacked on at the end. But if
we look more carefully at his intellectual development and
engagement with various philosophical traditions, we can see that
there is a rich backstory to his ideas about fine art. By looking at
his literary remains (Nachlass), marginal notes (Reflexionen),
correspondence, and student lecture notes, we can see that, over the
course of decades, he engaged with various interlocutors over how
best to understand the fine arts. I therefore discuss Kant’s theory of
the arts with reference to his sources and interlocutors in the (e.g.)
British and German aesthetic traditions. I pay particular attention to
the development of his views, drawing from his literary remains
and minor writings.

First, I summarize social-cultural-political criticisms of the
“modern” philosophy of the arts, especially as formulated recently
by Nicolas Wolterstorff. Other modern concepts often criticized

© Clewis R., 2019
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include the concept of aesthetic disinterestedness and the rise of
museum culture. Although it is true that Kant takes an “aesthetic”
approach to the fine arts, I argue that we must note the complexity
of aesthetic experiences on his account or accounts. Moreover,
I highlight the importance of aesthetic experiences for the
cultivation of the social and moral aspects of human beings. Thus,
the fine arts play an important role in his views of enlightenment.
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Radically Enlightened Epistemology:
The Unity of Apperception, the Unity of Space,
and the Self-Articulation of Understanding

Addison Ellis

University of lllinois Urbana-Champaign
e-mail: acellis2@gmail.com

In the first Critique, especially in the Transcendental Aesthetic,
Kant distinguishes between the unity of a concept and the unity of
the pure intuitions of space and time. Space is a unity that contains
its manifold, while concept is a unity contained within a manifold.
Space contains its manifold in virtue of the fact that it is an infinite
whole preceding its parts, which are but limitations of the whole.
A concept is a unity contained within a manifold in virtue of the
fact that it is a generality identified in a multitude of instances. The
difference between these kinds of unity, I will argue, tracks a
difference between the ways in which these kinds of representation
are finite or limited. The limits of space, although internal to the
whole and thus belonging to space itself, are encountered limits —
that is, they are limits encountered within spatial apprehension or
progression. The limits of concepts, however, are not encountered,
but thought. As such, conceptual limitation, or limitation in what
we think, is limitation through thought. Therefore, conceptual
limitation is thought’s limitation of itself: self-limitation. The
capacity to represent spatially is constituted by the pure intuition of
space, and the capacity to think (or to know) is constituted by the
unity of apperception. The unity of apperception, I will argue, has
the unity of a concept. As such, the limitation of the understanding
is self-limitation. What we will see is that the understanding, in
providing its limits through itself, must be conceived as self-
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articulating. That is, the notion of self~limitation implies a kind of
self-determination or spontaneity that cannot be had through forms
of external limitation. This result will, among other things, show us
how to rethink the standard account of Kant’s thesis that we are
finite intellects — namely the one that takes the sensibility to be a
kind of imposed, external boundary on thought.
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“Dare to Be Free”
as a Key to Understand Contemporary Problems

Blilent Gozkan
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At the beginning of his “Contribution to the Critique of Hegel’s
Philosophy of Right. Introduction”, Marx writes: “For Germany,
the criticism of religion has been essentially completed, and the
criticism of religion is the prerequisite of all criticism... The criti-
cism of religion ends with the doctrine that for man the supreme
being is man, and thus the categorical imperative to overthrow all
conditions in which man is a debased, enslaved, neglected and con-
temptible being.” These words can be claimed to refer also to
Kant’s works. More specifically, to the Critique of Pure Reason
which transforms God to a transcendental idea of reason; to the
article What is Enlightenment? which conveys the motto of “dare
to know” and “dare to think for oneself”; and to the categorical im-
perative “Act so that you treat humanity, whether in your own per-
son or in that of another, always as an end and never as a means
only.”

Kantian radical transformation of metaphysics and philosophy
by his “Copernican revolution” implies a transposition between the
God and man. And this transposition also implies that man alone
can and must solve all of his problem with others. The only pre-
requisite for such an endeavor is freedom. Moreover, the freedom
required can only be the one which lays the foundation of Kantian
morality. This kind of freedom may be set aside by the motto “dare
to know”, as “dare to be free”, or simply “be free” which would
command not to be ruled by a supreme or divine authority, nor to
be ruled by the desire to be happy or by any other desire, excepting
the will to be free.

© Gozkan B., 2019
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These issues are still very important for the ethical and political
maturity of our contemporary period and for the political climate of
many nations, including mine. The aim of this paper is to argue
that Kantian morality, Kant’s critical attitude, and his conception
of enlightenment (including also his warnings to the naive concep-
tion of enlightenment) are still valid and essential to understand the
global as well as country wise problems.
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Re-Reading Kant for a New Enlightenment:
Kantian Critique of The Dialectics of Enlightenment

Cenk Ozdag

Middle East Technical University, Ankara
e-mail: ozdagcenk@hotmail.com

Today, the globe faces the repercussions of the collapse of the
enlightenment project or the revival of pre-enlightenment ideas.
The anti-enlightenment campaigns first attacked Kantian ideas,
showing them as abstract versions of Sade. Recalling Adorno and
Horkheimer’s narrative of the relation between and mythology and
Marcuse’s attitude towards modern science, the Frankfurt Schools’
main target can be rendered as Kantian enlightenment ethics.

In this paper, my primary goal is to render the conflict between
modernist projects and post-structuralist responses as the conflict
between Kantian enlightenment idea and its antithesis. To achieve
this goal, I pursue a Kantian re-reading of enlightenment through a
critique of Frankfurt School, and especially of Adorno and Hork-
heimer.

Such a re-reading would be fruitful, since today’s political dis-
turbances, especially due to religious extremism and micro-
nationalism, are similar to those of the pre-enlightenment era. The
violent intensity of sectarianism and religious tyranny and the rise
of a demand for public sphere shaped the ground for the enlight-
enment struggle of the bourgeoisie, the rising social and political
class at the time. This time the rising social and political class, at
least in terms of their role in the public sphere, are white-collar
workers and they seem to be motivated for a new enlightenment,
echoing the older version in terms of its stress on the scientific out-
look, cosmopolitanism, secular politics, and political liberties.

© Ozdag C., 2019

259



XIl KaHmoeckue YymeHus

Consequently, a Kantian re-reading of The Dialectics of Enlight-
enment in the light of today’s political climate seems to be a way to
understand the role of Kantian ethics in today’s world.

Obviously, the main references are “What is Enlightenment?”
and The Dialectics of Enlightenment. Richard Sennett’s Together
and Raymond Geuss’s Qutside Ethics take a primary role in re-
reading the main references.

The main conclusion of this paper is this: Since today’s political
climate is radicalized, the most plausible way for re-reading Kant in
favor of a new-enlightenment project is also a radicalized version of
Kantian ethics.
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Enlightened Heads, Emboldened Hearts, Ennobled Hands:
Kant on the Dignity of Labor

Daryl L. Hale

Western Carolina University, Cullowhee
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One standard view of Kant is of an isolated Academic,
privileging sciences above the interests of the common people.
Another Russian reading was that he offers only a bourgeois
morality. Yet, he was a well-known apostle of human rights and
the common people. How do we reconcile such views? One way is
by taking some of his early Remarks on his Observations on art,
repeated in essays ‘On History and Politics’, and later weaving in
his moral anthropology. What we find is a deep respect for human
labor, as found in the crafts, a surprising result from the defender
of Pure Reason. In that continuous argument, there is a response to
critics who accuse Kant of over-reliance on logical-instrumental
reason, since we can detect a telic reason in oft-ignored remarks.
Perhaps Kant’s apologia for sensibility becomes an apologia of
Arbeit, moving one towards cosmopolitanism.

To accomplish this, Kant takes Epicurus’ defense of hedonism
and turns it on its head — now it is pain, not pleasure, that impels
humans to better their conditions in life; otherwise, we become
lethargic; work drives us to vitalize our powers, and delights us
with companionship. At the same time, humans are persons, not
mere fodder for wars & exploitation. Accordingly, through labor,
and its attendant pains, we strive to enrich our lives by an
actualization of otherwise neglected talents. George Plekhanov
relies on Kant’s insights to defend a powerful political ethic of
non-exploitation of workers. Even if not a revolutionary, this Kant
is a reformer with a vision, one based on a populist awakening,
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though with a conscience: he abandons the Ivory Tower of the
Academy and Trump Towers of the Market for the bathos of
Public Life. Accordingly, we find Kant opening his house to
Tischgenossen, including Russian officers in Koenigsberg. Kant
then gives us this formula: Enlightened Head + Emboldened Heart +
+ Ennobled Hands = Enwisened Disposition [Sapere aude!]. We
thus cultivate Reason, display a cheerful Heart, and dignify seaso-
ned Hands to attain diverse ends of self & others.
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Heritages of Radical Enlightenment.
Kant’s Contribution to the Affirmation of Social Rights

Alberto Pirni
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The idea of “social right” is undoubtedly part of what has been
called “the Radical Enlightenment”, of which Kant has been one of
the main and more fruitful intellectual voices. The paper first focus
is devoted to frame the particular status that social rights possess
and have possessed in the light of their intellectual genealogy and
their intrinsically problematic content (§ 1). Next, the paper exam-
ines how Kant related to this broader picture, analyzing the text
dealing with the question of rights most directly, namely the first
part of the Metaphysics of Morals (§ 2). The paper explores thus
the foundation of social rights as understood by Kant (and hinted at
in the Metaphysics of Morals), turning to the work which is more
conceptually connected to the former: The Groundwork of the
Metaphysics of Morals (§ 3). It is in this context, within the dis-
course related to the fundaments of the moral and juridical com-
munity, that promising traces can be found of a “latent foundation”
for the social rights, that is destined to have an influencing ethical
and political future and shall be in-depth and critically analyzed

(§4).

© Pirni A., 2019

263






®opym MonoAbIX y4eHbIX

Forum for Young Scholars






XIl KaHmoeckue YymeHus

A Comparative Analysis of the Interpretations
of Locke’s Concept of the State of Nature

Alexander S. Kiselev
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The political philosophy of John Locke is one of the first big
contributions to the Enlightenment political discourse. His argu-
ments for equality, freedom of conscience and personal freedom
were developed by later thinkers and are an example of the main
ideals of the Enlightenment, which were best explicated by Im-
manuel Kant’s “Sapere aude!”.

Although Locke’s politics are relatively well-researched due to
their huge importance to the history of Modern political discourse,
the state of nature, which is the core concept of his theory, was
largely omitted, simplified to an extent when it became indistin-
guishable from Hobbesian concept of the same name, or even dis-
missed as controversial and incoherent by the scholars. From the
second half of the 20™ century and up to the present, a number of
interpretations of this concept appeared, namely the ones by Rich-
ard Ashcraft, John Dunn, Leo Strauss and Alan John Simmons. In
these interpretations, Locke’s State of Nature was neither reduced
to a Hobbesian bellum omnium contra omnes, nor dismissed as
incoherent (as it might appear on first sight), but instead it was
studied as an integral part of Locke’s system of politics. These in-
terpretations, however, are not always coherent with each other,
one often contradicting the other on some aspects of the theory.

The aim of this paper is to provide a comparative analysis of
these interpretations of the concept of state of nature in Locke’s
philosophy, looking for the common points in these interpretations
as well as examining the differences between them. Some of the
questions discussed in this paper are: “Is Locke a follower of

© Kiselev A.S., 2019
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Thomas Hobbes?”, “In what relation are the state of nature and the
state of war?”, “Is the state of nature a historical fact or a philo-
sophical fiction?”, “Are the natural and the civil states the qualities
of persons and groups or a kind of relation between them?”. The
analysis of the answers given by above-mentioned authors will
hopefully shed some light on extent of scholarly consensus on this
topic of Locke’s philosophy.

This research was supported by the Russian Academic Excellence
Project at the Immanuel Kant Baltic Federal University.
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The Paradox of Enlightenment:
Freedom and Law in the first Critique’s
Transcendental Deduction

Christopher Slover

Emory University, Atlanta
e-mail: christopher. slover@emory.edu

In the Critique of Judgment, Kant defines enlightenment as the
“liberation from superstition” (AA 05, p. 294). Superstition is the
belief that reason is “not subject to the rules of nature on which the
understanding grounds it by means of its own essential law” (ibid.).
Thus, enlightenment is the basic product of critique, the result of
curbing reason’s dogmatic enthusiasm and directing its gaze to the
spatiotemporal world where it commands objective authority.
Enlightenment is the recognition that reason is answerable to
natural laws. Six years earlier, however, in his famous What is
Enlightenment?, Kant argues that enlightenment consists primarily
in the freedom of reason — its obligation to answer to itself instead
of to the mechanical influences of natural causality and public
sanction. Hence, enlightenment, as a principle, straddles the divide
between law and freedom, expressing the intersection of rational
liberty and the legal constraints of the understanding. This paper
explores the conditions of the possibility of such an amphibious
idea, attempting to understand how enlightenment could exhort us
to take ourselves as radically free, on the one hand, and as
compelled by natural law on the other. 1 argue that we have
rational freedom only because we are bound by conceptual laws,
and, vice versa, that we are bound by conceptual laws only because
we have rational freedom, so that freedom and law are not only
compatible for Kant but co-constitutive. To make this case, |
interrogate the Critique of Pure Reason’s “Transcendental
Deduction” — Kant’s primary argument that both nature and we,

© Slover C., 2019
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as natural beings, are determined by an enumerable set of concep-
tual laws — showing the transcendental unity of apperception to
confer laws upon nature through its pure thought only insofar as
the thinking-subject itself is somehow separable from the concep-
tual laws that its self-activity engenders. The subject expresses its
freedom from natural law through the free exercise of its reason.
Hence, I claim, the principle of enlightenment ultimately calls for
the recognition of the pure thought that delivers freedom with one
hand and natural law with the other.
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Kocmononutuam nosgHero MpoceeLueHus
B NONUTUKO-NPaBOBbIX NpoekTax KaHTa u paHHero ®uxre

ApceHuit AHapeesuy Epmornosuy

benopyccxuii 2ocyoapcmeennvlil ynusepcumem, Munck
e-mail: arseny.ermolovich@gmail.com

Kocmononutusm kak oaHo U3 spuaiux sisienuil [Ipocsenie-
HUS1, BOSHUKHOBEHHE KOTOPOTO OBLJIO 00YCJIOBICHO KaK YHUBEpCa-
T3MoM (hHUIToco(CKMX yUEeHUH, TaK W HEOBIBAJIBIM 110 MacIiiTadam
OXBaTOM Te0orpauuecKoro MPOCTPaHCTBA, HECOMHEHHO, JTOCTOMH
CaMoro TIIATEIhHOTO HcclenoBaHus. K MbICaUTENsIM, OTHOCHUB-
IIMMCS K 3TOMY HampaBJIeHUIO0, MOKHO OTHeCTH Pycco, @opcrepa,
Hoamuca, Hlnerens. Ho 3penoe odopmiieHHE KOCMOMOIUTHIM
MOJTyYMJI IMEHHO B TOJMTHKO-TIPABOBBIX MpoekTax KanTa u pan-
Hero duxre.

Kocmoronutudeckoe npaBo 3aHMMAaeT B HUX 0CO0O€ B MECTO.
Jus KanTa ero ycraHOBI€HHE BBICTYIMAET TaKUM K€ Ba)KHBIM
YCIIOBHUEM JIOCTIDKEHHSI BEYHOTO MHUPA, Kak (hOPMUPOBAHUE pec-
myOarKY (KOHCTUTYLIMOHHOE TIPaBO) U co3AaHue (eaepanuu pec-
myOIuK (MEXIyHapOIHOE MPaBo), KOTopasi, OJHAKO, OblIa OBl 100-
POBOJIBHBIM COIO30M HapoAOB 0e3 opraHa UCIOIHHUTEIHHON BIa-
cTi. BeuyHsIM MUpOM Ha3BIBa€TCS COCTOSHWE, TP KOTOPOM Ha
BCEX TPEX YPOBHSAX MPABO 3aHUMAET BEPXOBHOEC IMOJIOKECHUE. DTH
YPOBHH TECHO CBSI3aHBI MEXTy COO0H M 00YCIOBIUBAIOT APYT APY-
ra — Tak, pecnyOsuKa, yIpaBJsIFOIIAsCs 10 MPUHIMITY pa3jelie-
HUS BJIACTEH, 10 ONPEACICHHIO SABISACTCS 00Jiee MUPHOM, YeM Jiec-
[IOTHS,, B OCHOBE KOTOPOHM JIEKUT COBMELIeHUE BiacTh. M xoTs
BEYHBIH MHp HEIOCTHXKUM B ONBITE, OH €CTh Ta HJEs INPaKTH-
YECKOTO pa3yma, CTPeMIICHHE K OCYIIECTBICHHUIO KOTOPOM MO3BO-
JIUT Pa3BUTh BCE MPUPOJIHBIC 3a1aTKU YeIOBEKa.

KocMomonmutiaeckuM mpaBoM Has3bIBae€TCS TPEThA cdepa 00-
IIECTBEHHOTO TpaBa (HApsAAYy C KOHCTUTYIIMOHHBIM W MEXIyHa-
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POIHBIM), KOTOpasi KacaeTcs JIIOOBIX KOMMYHHKAIMH, B3aMOOT-
HOIIIEHUH, ToproBiu. J[aHHOE MpaBO MPUMEHUMO K BOIIPOCaM MHU-
rpaluy, UHTEUIEKTyallbHOTO OOMEHa, KOMMEPUECKUX MpEIIpus-
THIA, a TAKXKE TTOTUTHIECKOTO YOSKHIIIA.

TpynHOpa3pemmmMbIM  ABJSIETCS BOMPOC 00 HWHCTHTYIMOHAIHU-
3alUM KOCMOIIOJMTHYECKOTO TpaBa — IOCKOJBKY TPHHYKICHUE
MpecTaBiIsieT co00i HEOTHEMIIEMYIO YacTh MpaBa, a eepanus He
MMEET OpraHa UCIOJHUTEIHLHOU BIIACTH, TO TA COCTABIIIONIAS KaH-
TOBCKOTO YYEHUS OCTAETCA HE3aKOHYEHHON M IPOTHBOPEINBO.

Opnaxo nanpine Kanra momen ®duxre B cBoeit pabore «OcHO-
BaHUE €CTECTBCHHOTO IpaBa». Bo-mepBhIX, OH cumTtan eaeparuio
rOCyJapCTB JIMIIL MEPEXOJHBIM 3TAOM Ha IYTH K TOCYIapCTBY
rocynapctB. Bo-BTophIx, 3Ta (heneparus yxe uMena Obl UCIIONHU-
TENBHYIO BJIACTh U, COOTBETCTBEHHO, COOCTBEHHYIO apMHIO, KOTO-
past cMoriia Obl MPUHYAUTH TOCYAPCTBA K MCIOTHEHUIO OOIIHMX 3a-
KOHOB. B-TpeTbux, duxrte npeppamiaer KOCMOIOJIUTUYECKOE TIPABO
B TIPaBO BOOOIIIE MMOTyYaTh M UMETh Kakue-nbo mpasa. Takoe mpa-
BO MpEANIECTBYET KOHBEHIIMOHAIbHOMY TTO3UTUBHOMY IPAaBY.

Ecnu Bo Bpemena Kanra u @uxre ux NPOEKThl CUUTAINUCH CY-
ry00 TeOpEeTHIEeCKIMH TIOCTPOCHHUSIME JIN0O0 PaHTa3UAMHU, TO YKE B
koH1e XIX, a Tem 6osee B XX BeKe MOSBISAIOTCS MEXKIYHAPOIHBIE
OpraHu3allii, MOCTPOCHHBIC MO0 WX 3aBETaM, YTO paHbIle OBLIO
MPOCTO HEMBICTUMO. W UX BIen 0 CHUX TOP COJEPKaT MOTCHITHAI.
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91uka KaHTta B ocmbicnenum A. LLloneHrayapa u B. Bunpenn6aHaa

Anekcen AnekceeBuy '0N0BMH

Poccuiickuii 2cocyoapcmeennvlii nedazo2uiecKkuil yHusepcumem
um. A. 4. I'epyena, Cankm-Ilemepbype
e-mail: aleksey.golowinl995@yandex.ru

OTHIONP HE KAIEHOOCKOIMMYECKHM CXBAThIBAHMEM BIIUSIHUN
BEIIMKOW KaHTOBCKOW CHCTEMBI OOYCIOBICHO IIPUBEJCHHOE B
Ha3BaHUM coueTaHue AByX uMeH — A. [llonenrayspa u B. Bun-
nensbanna. O6a «mpusbiBam» BHOBH oOparuthes k Kanty, o0a
MBICTTUTENST OepyTCs 3a HCCIEeOBAaHUE YEeIOBEUYECKOTO CaMOCO3Ha-
Hus: llonenraysp uieT B HEM OCHOBaHMS Ul YTBEPIKJICHUS MU
OTpHLIAHHs CBOOOBI BONHM, a BuHIens0aHg — KaHOH BceoOIei
HPaBCTBEHHOM OIIEHKH WM 00I1e00s3aTeIbHBIA I BCEX JIOJCH
3akoH. C apyro#t croponsl, lllomenraysp u Bunnens0anm nogaep-
KHBaJId COBEPIICHHO pa3HbIe CTOPOHBI 3THYECKOro yueHus Kanra:
(hpaHKPYPTCKUI OTIIENEHUK O0Jiee BCEro IEHHII JT0KA3aTeIbCTBO
JNETEPMUHUPOBAHHOCTH «OMIIUPUYECKOW» BOJNM, a HEOKaHTHa-
HEIl — JIOKA3aTeNbCTBO OE3YCIOBHOCTH M OOLIE3HAYMMOCTH JIOJITA.
[IpencraBngercs MPOAYKTUBHBIM OOPaTUTHCS K ITUM JIBYX MBICIIHU-
TesIM ISl OoJiee TITyOOKOW OIIEHKH, TOHWMAaHHSI M OCMBICICHUS
KaHTOBCKOTO STHYECKOTO YUCHHUS.

Crout oOpaTHTh BHHMaHHE HE CTOJIBKO HA CaMO H3JIOKEHUE
STUMH MBICIUTEISIMH 3THUECKOro ydeHus Kanrta, ckoiabko Ha HX
coOcTBeHHbIE pa3MplnuieHua. C oJIHOW CTOPOHBI, Mepe] HaMHU WH-
teprperanus [lonenrayspa — aOCONOTHBIN IUTIOpaM3M 00pe-
YeHHBIX Ha BEYHYIO HCTPEOMTENbHYI0 BOWHY WHIWBHIOB, IETEp-
MUHHPOBAHHBIX clienoil Bojeil. C apyroil — B HHTepIpeTanuu
Bunnensbanna Mbl OOHapyXMBaeM THXYHK) TaBaHb BCEOOIIETO
HOPMAJbHOTO CO3HaHMUSA, K KOTOPOMY HWHAMBHMJ MOXET IIpHU-
ONMM3UTHCS, CIEAysl CBOeMy AoiTy. Uepes 3TH COBEPIIEHHO MPOTH-
BOIOJIOXKHBIE PA3MBIIUICHUS MBI MOXXEM OCYIIECTBUTH CHHTE3
TUTIOpajI3Ma MOPai B BCeoOIero qomra.

© I'onoBun A.A., 2019
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B camom gene, coBceM HeE JMILIEHbI aKTyaJbHOCTH IOIBITKU
NoJOOHOTO CHHTE3a B Halle BpeMs JIOKAJIbHBIX M TPYNIOBBIX
«THK». B smoxy Bce Oonee ycnoxHSOMUXCA U TUddepeHn-
pYIOIIMXCS OTHOIIEHUH, TTo0anu3anuy ¥ YHUUTOXKEHHUS BCEX Ipa-
HUII: OT TOCYJApCTBEHHBIX NI0 T'€HAEPHBIX, Ba)KHBIM BUAUTCS BO-
IIPOC O CaMOOIIpeeNICHUN JTUYHOCTH. TaK, mpencTaBiseT NOAINH-
HBIH MHTEpec oTHOWeHne MeTadusuku LlloneHrayspa K IpUHLUITY
Mopanu Bunpenb6anna. Yepes TEOpHIO OLIEHOYHBIX CYXKIECHUM
Bunpnens0anna u ero JemyKIUK KaT€rOPUH «JI0JITay MOXHO IPEo-
JOJeTh IUTIOpajucTHUecKuil BomroHTapusM lllomenrayspa, Ho
BMECTE€ C OTHM Kateropus noira B ¢uiocopuu Ilonenrayspa
0CBOOOKIAETCSI OT OrPAaHMYCHHOW OTHOCHUTEIBFHOCTH U TEPecTaeT
«3aUTPBIBaTh» C OOCTOATENHCTBAMH, HAPOAAMU U SII0XaMH, CTaHO-
BACH 3HAUUMOH AJIs1 JII0OOT0 BO3MOKHOTO BOJISILIETO CYIIECTBA BHE
3aBHCHMOCTH OT TIOpsiAKa SIBICHWHM, B KOTOPBIE 3TO CYIIECTBO
BCTYIIAeT KakK BeIb B ceoe.
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Komnatuounucrckuin wos npoekra Mpocsewwenns KaHta

["puropuin Cepreesuy CMUPHOB

Canxm-Ilemepbypeckuil 20cy0apcmeenublil yHUgepCumen
e-mail: grigory.cat@gmail.com

KoHcrpykmus cBoboaHOM npudynHHOCTH KaHTa, X0TS B UMeeT
CKJIOHHOCTB OTPEJIENAThCS KaK areHTHOE JHOepTapruaHCTBO, BIIOI-
HE COOTBETCTBYET pPELICHUIO MpoOIeMbl CBOOOIBI M ACTEPMHUHU3-
Ma, chopMmynupoBaHHOMY FOMOM W BIOCIENCTBHHM Ha3BaHHBIM
KOMIATHOMIMCTCKAM: B OTJIMYHE OT COOBITHHHOTO IIOAXO/Ia,
YTBEPKAAIOIIET0 HEBBIBOAUMOCTD MOCTYIIKOB U3 XapaKTepa UHIU-
BHJa, HOyMeHalbHbIH areHT KaHTa HeceT OTBETCTBEHHOCTH 3a I0-
cTynku ¢penomenanbHoro. s snoxu [IpocBemenns, pacnpoctpa-
HUBIIIEH BIACTHBIE OTHOIIEHUS 33Jaf0IIET0 CMBICT CYObEKTa B TOM
quclie Ha cdepy MPUPOJEI, IPEeBpaIleHHY0 B MaTepHal IJs Kiac-
CU(pUKAIUY TI0J] SAUHOM JIOTUYECKONH CXEeMOH, MOA00HBIN MOIX0M
OKa3bIBaeTCA, KaK IMOKa3zal AJOpPHO, HEM30EKHBIM: TaK, BO3MOXKHO
YTBEpPANUTH BCEOOMIYIO IMOBTOPSEMOCTh JeTepMUHIPOBaHHOTO HEr0-
TOHOBA MEXaHH3Ma MPUPOJBI U NOJUYMHEHHE JIOTHYECKUM 3aKOHAM,
HE MOCTYNHUBIINCE CBOOOIOM.

KantoBckoe perieHne, COOTBETCTBYIOIIEE KOMITATHOMIMCT-
CKOMY, COCTaBJISIET 3HAUUTEJBHYIO 4acThb e€ro npoekra IIpocseme-
HUS, HO IIBBI M TPELIUHBI, N0 BbIpaxkeHuto Jlenésa, mepecekaroT
KoHCTpyKiuio Kanra u 3pecb. CBOMM KOIMEPHHUKAHCKUM IOBOPO-
ToM KaHT coBepmimi peBONIONHIO HE TOJIBKO 00paza MBIIUICHUS
BooOIIe, HO ¥ 00pa3a MBIIIICHUS] HPAaBCTBEHHOTO; MPAKTHYECKH-
BOJIIOHTaTUBHOE TpeOoBaHWE, MpOHM3bIBamomee KaHTOBY STHKY
(xaTeropuveckuii UMIepaTHB), BO3HUKAET B TPEOOBAHUH IOJIB30-
BAThCSI CBOMM Pa3yMOM, YEMY IPEMSITCTBYIOT TOJBKO «IEHb U TPY-
COCTB)» WJIM HaMEpPEeHHOE yJep)KaHWe OINEeKYHOB, OyIb TO MpUpOa
WM COLMAaNbHBIM HMHCTHHKT: CBOOOJAa MpelnnociaHa KadyecTBOM
BOJIU, U CyOBEKT JIOJDKEH caM 3aBliaieTh cB0OO 0N Mbician. OHa-

© CmupnoB I'.C., 2019
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KO, pa3rpaHUuYMBasl HOyMEeHAIbHOE H eHOMeHabHOe, KaHT cooT-
BETCTBYIOIIIE pa3jieisieT YacTHOE W MyOJMYHOE MPUMEHEHUE pa3y-
Ma (ToclieIHee OrPAaHUYMBACTCS MOPAIbHBIMU U HAYYHBIMH MTPHH-
HI/IHaMI/I) ", KaK 1 B 3THUKEC, COIJIaCYET UX B TPAHCUCHACHTAIbHOM
cyOBeKTe, AEHCTBYIOMIEM Iepes MyOmmIHOCThI0. OgHAKO pacKom
MEXIY CYIIMM M JIOJDKHBIM OCTAETCS B CHJIC: YEIIOBEK OCTAeTCs B
MOJIO)KEHUM BEYHOTO YCTpEMIICHUs (MPUPOJIHBIC 3aJIaTKU TpUMe-
HEHHS pa3yMa IOJIHOCTHIO Pa3BHBAIOTCS TOJIBKO B POIC), a 3a1ada
MOCTPOCHUS CHPABEIIIMBOTO TPAKIAAHCKOTO YCTPOUCTBA OKa3bIBa-
€TCsl HEBBITIOJHUMA, W BeCh MPOeKT [IpocreieHus, HeHOMEHATbHO
ONpeNeNssiCh KaK JCHCTBUTENBHO MPOUCXOMASIICH MpoIece, HO-
YMEHAJILHO OCTAETCSl HEBBIMOIHUMOM 00sS3aHHOCTBIO YeNIOBEKa.
OTO MOXeT OBITh OOYCIOBIICHO W YHCTOW (hOpMOI KaHTOBCKOTO
3akoHa: coiepKaHue 3aKoHa OOJbIle He OJ1aro, a OH caM, U U3 He-
T'O BBIBOJMMO OJIHOBPEMEHHO MHOKECTBO MAKCHUM, COOTBETCTBYIO-
X HE COJEP)KaHWIO (OTCYTCTBYIOIIEMY), HO ¢opMe, KOTOPYIO
MPUHUMAET BOJIS, YTOOBI CTATh MOPATLHOM.

Kputuka IlpocBenieHus: Takke oOpaliaeT Ha 3TO BHUMaHHE:
OHa YKa3blBaeT Ha He3aBepIIEHHOE COCTOsHHE mpoekra (Xa-
Oepmac), TOTATUTAPHBIA XapaKTep MPOCBEHICHUS, A KOTOPOTo
BCSKHI TIPOIIECC 3apaHee NMPEPEIICH, U yTBEPKACHUE HUYTOKHO-
CTH KaK 00BEKTa, TaK U CyOBhEKTa, CTaBIICH HEMPEIBUIACHHBIM 10~
CJIICACTBHUEM IIOIIBITKHU )Z[CMI/I(l)OJIOFI/ISaHI/II/I B OCBOGO)KI[CHI/II/I oT
BIACTH MH(OIOTHYECKOr0 MPHHIMIA POKA, B pe3ylbTarTe dYero
BCEM OBJIaJICBAET TOTAIBHOCTh HE MPUPOJBI, HO CUCTeMBI (XOpK-
xalimep u AnopHo). KpoMe Toro, TMX0TOMHST YaCTHOTO U MyOIn4-
HOTO pa3yMa MOJBepKeHa KPUTHKE, aHAIOTHYHON KPUTHUKE KOMIIa-
THOWJIN3MA B CBS3U C €0 HOMHHAIBHBIM OMPEACICHUEM CBOOOIBI
U OTCYTCTBUEM peanbHoli BOSMOXHOCTH JKEJIaTh HHAYE.

Cnucox numepanmypul

Kaum U. OtBer Ha Bompoc: Urto Takoe IIpocBemenne? // CoOp. cou.
B 8 T. M. : Hopo, 1994. T. 8. C. 29—37.

Xopkxaiimep M., Aoopno T. Jluanextuka IIpocemenus. @unocod-
ckue Qparments! / mep. ¢ Hem. M. Ky3nenoBa. M. ; CII6. : Meauym,
IOBenrta, 1997.
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JTHKo-Teonormyeckoe gokasarenbcTBo ObITHA Bora KaHTa
B ymo3puTtenbHoi ounococgumn ®. FonydbuHckoro

[aeng Onerosuy PoxuH

Banmuiickuii ghedepanvuuiii ynusepcumem
um. U. Kanma, Kanununepao
e-mail: DRozhin@stud.kantiana.ru

Uwuras nexiun gmiocopun O. ['omyOuHCKOT0, MOKHO BCTpE-
TUTH PAJ I0Ka3aTelnbCcTB ObITUS bora, cpemu KOTOphIX BCTpedaeTcs
«DTHKO-TCOJOTHYECKUH JOBOJ OBITHS bBOXUs, MO WU3I0KCHHIO
Kanray. Becpma npumeuaTenbHo, YTO PyCCKHM PETUTHO3HBINA (u-
smoco m OOroCIIOB 3aMMCTBYET HPABCTBEHHBIM apryMEHT OBITHS
Bora y HenaBucTHOTO A7 pycckoro mupoBos3peHus Kanra. Ilo-
JoOHas perenius MPOUCXOIUT B TO BpeMs, Korja B Poccuu k du-
noco¢pun Kanra oTHocunuce HeOIaroxenareiabHo, a MMOPOH pe3ko
HeraTuBHO. UTo Kacaercs 3tuku Kanrta, To ['omyOWHCKHI BEICTY-
maeT NMpoTuB OoOBWHeHWH KaHTa B sromsme, MOg4epKuBas B €T0
3THKO-TEOJIOTHYECKOM JIOBOJIE OOPATHBIE CY>KACHUS.

Tak Ha3pIBaeMoOe «J10Ka3aTesibcTBO» Kanrta ObiTust bora crpo-
WTCS BCEIIENI0 Ha €r0 3THKE, MOCKOJIbKY TEOPEeTHUECKHN pasyM He
cnoco0eH HU JT0Ka3aTh, HA OMpPOBepruyTh ObiTne bora. B «Kpuru-
Ke yucTtoro pasyma» KaHT mpsimo yTBepkaaeT, yTo bor — uzaes
pasyMa, Ipu4deM pEeTryJATHBHAs U HU B KOEH Mepe HE KOHCTHUTY-
tuBHasA. Ho mnes bora mmeer 3HaueHHe B MPaKTHYECKOM pasyMe U
SIBIISIETCS JIJIS TIOCJIETHETO TTOCTYJIaTOM.

Hanuuue nmanHOro mocrysiata M €ro OOBEKTUBHOCTH, B CBOKO
ouepes, 00yCIOBICHBI TEM, YTO BO3MOXKHOE cyIliecTBoBaHue bora
(bor xak HEMPOTUBOPEUHUBas, T. €. BOZMOXHAsI Bemb MOXXET HUMETh
ObITHE B MHpE Bemiel B cebe) — TrapaHT TOro, UTO MOTPEOHOCTH
KKIOT0 YeIOBeKa B MCKAHUH BBICIIETO OJiara, COMYyTCTBYIOIIETO
MOpaJIbHOMY COBEPIIEHCTBY, OyzaeT ynosieTrBopeHa. [locnennee

© Poxwun /1. 0., 2019
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HE MOXXET MPOU30HTH BO BpeMsl KHU3HH YelloBeKa. Tak Kak OIbBIT
MOKAa3bIBACT, YTO JOOpOJETENIb BO BpeMs >KU3HM HE BO3Ha-
TPKIACTCS 3aCIYyKEHHBIM CYACTheM, TO BIIOJHE BEPOSTHO, YTO
BO3HarpakJIeHHe MOCIIeTyeT B HHOM OBITHH, Osaromaps CymiecTBy,
CHOCOOHOMY BO3HArpaiiTh CYACTHEM KaXKIOTO TI0 JOCTOUHCTBY.

lNomyOuHCKMI TeWCTBUTENFHO 3aUMCTBYET paccyxaeHus Kan-
Ta 0 bore kak o MocTyJaTe MPaKTUUYECKOTO pa3zyMa, IpuyeM Jeiaet
9TO CHadaja B ¢opMme CBOOOIHOTO Mepeckas3a, 3aTeM JaeT IBE
MIPOCTpaHHBIE BBIIEPKKN U3 pador KaHTa B KauecTBe MOITBEPXK-
neans. Ho mnst I'oryOWHCKOTO 3THKO-TEOJIOTHUYECKOe JOKa3aTelb-
CTBO OTHIOJb HE €AMHCTBEHHOE W MOJIHOE. Bo-mepBhIX, COracHo
l'omyOuHCKOMY, STOT JOBOJ SIBISIETCS YACTHBIM, TNIeé B pacyeT
OepeTcss KOHKPETHBIN YeIoBeK, a He oO0Iee OBITHE BCEX CYIIECTB.
Bo-BTopeix, Kant B 4yenmoBeke kacaeTcsi TONBKO JBYX MOTpeOHOC-
TE: YUCTOM HPABCTBEHHOCTHM U cOpa3MepHoOro eu cuactbs. Ho
BbICOYaiiIliee GJIaro JOJKHO YJOBIETBOPSATH BCEM, a HE TOJBKO
IBYM YKa3aHHBIM MOTpeOHOCTSAM. 31ech KaHT omycTnn, coriacHO
lonyOnHCKOMY, Ba)KHYIO TOTPEOHOCTH YEIIOBEYECKOro Iyxa —
HMCTUHHOE TpOCBelIeHue. B-TpeThbux, HE COBCEM IMOHSTHO, B YeM
3aKJII0YaeTCs CUJIa J0BOJA: B MPUPOXKIEHHONW MOTPEOHOCTH BBIC-
mero Onara wid BMecTe ¢ TeM u B ombiTe. OTBIT, yTBEpKIaeT
lonyOuHCKwMIA, HE TaeT OCHOBaHUH I TpeOOBaHMS ITOJHOM Harpa-
Il 1 goOpoxaerenu. Torga ocraeTcs OIHO — MPUPOKICHHOE
YeNIOBeKy CTpemJieHHe K BhIciieMy Omary. Ilocrmeanee B cOBOKyTI-
HOCTHU C TPeMs CYIIECTBEHHBIMH MOTPEOHOCTSMH JTyXa, a UMEHHO:
YUCTON HPABCTBEHHOCTHIO, HETIPEPHIBHBIM OJIAKEHCTBOM M MCTHH-
HBIM TIPOCBEIICHUEM YMa — MOXET ¥ IOJDKHO 3aKIIF0YaTh O OBITHH
Bricouaitmero CymectBa — bora.

Hccnedosanue noodepoicano uz cpedcms cybocuouu, 8blOe1eHHol Ha
peanusayuro Ilpoepammsl nosviuenus KOHKypeHmocnocoonocmu bDPY
um. 4. Kanma.
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MpepctaBneHue o counansHoM B hunocoduu C.J1. DpaHka:
KpuTMKa KaHTa n HeoKaHTUaHCTBa

MonuHa [muTpreBHa YMHUKOBA

Banmuiickuii ghedepanvuuiii ynusepcumem
um. U. Kanma, Kanununepao
e-mail: PUmnikova@stud.kantiana.ru

[[Inpoko HW3BECTHO HEOJHO3HAYHOE BOCIPHSTHE M PELEIIIH
KaHTHAHCKOW MBICITH B OTEUECTBEHHOHN (hMI0COPCKON TpaIuIi, B
0COOEHHOCTH B PETUTHO3HOM €€ KpBhLJIe.

OnHUM U3 KPUTHUKOB KAaHTOBCKOH (HIOCOPHN W HEOKAHTHAH-
CTBA B YACTHOCTH SABJISIETCA BUIHBIN OTE€UECTBEHHbBIA PEITUTUO3HBIN
¢dunocop — C.JI. ®pank. Tak, MHUPOKYI0 U3BECTHOCTH MOTYUYHIA
€ro pemneH3us Ha BTOpod ToM «DHI0COUN CHMBOIHYECKUX
¢dbopm» Opacra Kaccupepa, 3a TBopuecTBOM KOTOporo ®PpaHk
BHUMaTeNbHO cienui. OnHako 3TO ObUIO HE €UHUYHOE M HE ca-
MoO€ BaKHOE ero oOpalieHne K HeOKaHTHaHCTBY M KaHTy.

Oco0pIit MHTEpEeC MBICIUTENS OBUT HampaBieH Ha pa3paboTKy
conranbHO-PMIOCO(MCKON MpodieMaTuku. BBIHYKICHHAS 3MHUTpa-
nus 3actaBmia ®OpaHka, KaK ¥ MHOTHX OTEYECTBEHHBIX MBICIIH-
TeNel, 3ayMaThCsi O CMBICIE HCTOPHHA W (PEHOMEHE COIUATBbHON
KHU3HU B 11e10M. MHTennekTyansHble mouckn dpaHka B MOIMBITKAX
MOCTPOSHUsT COOCTBEHHON (pritocopckoil cUCTEMBI M OTpaBAAHHS
PYCCKO# pEeBONIOLUH BBUIMIIMCH B TOM YHCIIE M B MOCIEA0BATENb-
HYI0 KPHUTHKY CYIIECTBYIOIIEH (MIOCO(MCKON TPaTuIliy, HEOThEM-
JIEMOH YacThIO0 KOTOPOU SBIISFOTCS KAHTHAHCTBO M HEOKAHTHAHCTBO.

B nmaHHOM uccrnenoBaHWUM TPOWM3BEACH aHAIIN3 KPUTHYECKUX
3ameuannii ®panka B azpec ¢uiaocodckux mnpencTaBaeHUNH 00
obmectBe B paborax MMmanywmia KaHta u HeokaHTHaHCKOW Tpa-
JUIAH.

HccnenoBanue riaBHBIM 00pa3oM OMHUpAaeTcs Ha HpPOrpaMM-
Helii Tpyn ®panka — «J/lyXxoBHBIE OCHOBHI OOIECTBay», SBIISIO-
ITUICS 3aKTIOYUTENFHOM, TpEeThel, 9acThio ero (GuiIocoCKol ch-

© Ywmnukosa I1. /1., 2019
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CTEMBI, B KOTOPYIO TaKXe BXOISAT T'HOCEOJOTHMYECKHH TpakTat
«IIpenmer 3Hanus» (1915) u BBeneHne B GUIIOCOPHIO IICUXOTOTHH
«Jlymra genoBeka» (1917).

B «/lyxoBHBIX OcHOBax oOIiecTBa», HanucaHHBIX B 1930 romy
yK€ B OMUIPALUU, aKTUBHO KPUTHKYETCS MO3UIUS COLUAIBHOTO
aToOMHU3Ma, CBOMCTBEHHAsl €BPONENCKON TpaJuliui, BO MHOIOM CO-
3IaHHON KAHTOBCKOHN Qmrocodueit. @pank 3ammimaer Te3uc od
YKOPEHEHHOCTH Y€I0BEKa B OBITHH M COLMAIBHOM Kak 0co00i OH-
TOJIOTHYECKOU cepe.

Taxke B paboTre paccMmoTpeHa crathsi Ppanka 1928 roma
«O (heHomeHoOIOTUN OOIIECTBEHHOTO SBICHUSN», B KOTOPOU (hrIto-
co( meITaeTcs HaWTH MeCTO (PEHOMEHY COIMALHOU YKU3HU B CH-
cteme ObITHsI BooOIIe. B momeITKax MpUMHUPUTE OOITee U MHANBU-
nyaapHOE, pealpHOe W wHacanbHOoe @DpaHK MPOBOIUT IOCIE-
JIOBAaTENbHYI0 KPUTHKY HEOKAHTHAHCTBA M KAaHTOBCKOHM COIMAlIb-
HO (mtoco(Uu B OTHOLICHUH CXBAThIBAHUS CYTH OOIIECTBEHHBIX
SIBJICHUH.

Ilybnukayuss noocomoeiena npu GUHAHCOBOU NOOOePIICKe NPOEKmd
PODU No 19-011-00927a «Konyenm coboprocmu 6 gpunocoguu pyccko-
20 3apybedcbs. CPAGHUMENLHO-UCIIOPULECKULL AHATU3Y.

Cnucok numepanmypul

Bunoenvb6ano B. llpemoanu / nep. ¢ HeM. U BeTyI. ctaths C. dpan-
ka. M., 2007.

Mmnuu P. Penenmmust Kaccupepa B Poccun B CBETe HEKOTOPBIX 0COOEH-
HocTel pycckoil ¢mmocoduu // Revue des études slaves. 2002. T. 74,
fasc. 2—3. P. 563—575.

@pank C.JI. lyxoBHbIE OCHOBBI 00miecTBa. M., 1992.

@panx C.JI. O merapuzuke nyum (O npobineme ¢puocodcekoii aH-
tpomonorun) (1929) / mep. O. Hazaposa // WccnenoBanus mo MUCTOPHA
pycckoii Mbiciu [13]: Esxeromumk 3a 2016—2017 roael / mopn pen.
M. A. Koneposa. M., 2017. C. 252—284.

@panx C.JI. O denomeHonorun oOIIECTBCHHOTO sBieHus (1928) /
niep. O. Hazaposa // Tam xe. C. 284—3009.
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Mogaenb aTuku AbcontoTa:
W. Kant n H. O. lNlocckui

MonuHa PycnaHosHa boHagbiceBa

banmutickuil pedepanvhviil ynueepcumem
um. U. Kanma, Kanununepao
e-mail: PBonadyseva@stud.kantiana.ru

WuTyntuensM JIocckoro BO MHOTOM HCXOAHMT M3 TPAaHCLECH-
nentanusma WM. Kanra. Ilpeamocbulkd 3TOMY CIIEIYIOIIHME: BO-
nepbix, Jlocckuil ocyuiecTBun peneBaHTHBIN nepeBoa «Kputuku
grctoro pazyma» (1907), BocTpeOOBaHHEIN 1 B COBPEMEHHOM KaH-
TOBeZCHUH. Bo-BTOpHIX, PUIOCOD-MHTYUTHUBUCT OBUI OOHUM U3
YYEHUKOB U TociemoBateneid A.U. BBemeHCKOro, KpyITHEHIIIETO
MIpeJICTaBUTEN KaHTHaHCTBa B Poccun Toro BpemeHu. B-tpetbux,
B CBOMX MHOTOYMCIIEHHbIX Tpydax Jlocckumii oOcyxnmaer Kawnra,
IUCKYTHPYET C HHMM, OTMEYET €ro akTyaJbHOCTh B (uiocopun
XX Beka, a Takxke adeppalfio ero uAei B MO3UTHBH3ME, HEOKaH-
TEaHCTBE, (PEHOMCHOJOTHH W WHBIX 3HAYNMBIX (HIOCOPCKHIX
HaIlpaBJICHUSAX. YUYUTHIBas 3TO, MOKHO yTBEpkKAaTh, 4yTo Jlocckuil
WCIBITHIBAJ BIMSHUE KaHTOBCKOM MbIciau. OfHAKO €ciu B THOCEO-
JIOTHYECKHX TeKcTaxX JIOCCKOro KaHTOBCKME MHTEHIIMM BBISBIIAIOT-
Cs1 HETIOCPEICTBEHHO, TO B €r0 3TUKE naen KaHTa NpUCyTCTBYIOT B
JIATEHTHOM BHJIE.

Llenp maHHOTO MCCIIEOBAHUS — PACCMOTPETH HEKOTOPHIE ac-
MEKTHl MIOCTPOEHHS ATUYECKOI CUCTeMBI 000MX (UI0OCOPOB U BbI-
SIBUTh BO3MOXHOE BiMsiHHE KaHTa Ha XapakTep STHYECKOTro (huio-
cocrBoBanms Jlocckoro.

Joknan Oyaer mpenMylIecTBEHHO IIOCBSILEH PacCMOTPEHHIO
uzaen AGCoIoTa B 3THYECKOH MbIciu 00oux ¢unocodos. [Tox Ab-
coNIOTOM s Oyny TMOHMMaTh HEKWH MMIIEpaTHB Kak OOIIe3HaYu-
MBbIl, O€3ycIOBHBIH, HEOOXOIWMBIH M WMMAaHEHTHBIH HPUHIIMII

© bonaneicesa I1.P., 2019
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STHKH. B KaHTOBCKOW MBICIH TaKUM aOCOJIIOTOM SIBJISIETCS] KaTero-
pUYeCKHl UMIIEpaTUB — 3aKOH pa3yma W ujeaj MOBeAeHUs, 000-
3HAYalolUi HOPMY YeJIOBEUEeCKOro B uenoBeke. Mopans s Kan-
Ta B HEKOTOPOM CMBICIIE CBOJUTCA K STOMY MUMIIEPATUBY.

B TeonoMHoi1 3THKE JIOCCKOTO TOXKE MpenycMaTpPUBAETCs BBIC-
IIUMHA MOpAJbHBIM NPUHLHUI, HUMEKOIIUNA CXOXKUE XapaKTEpUCTHU-
KW, — MUMMaHEHTHBIN MPUHIAIT XPUCTHAHCKOH JTIOOBH, OCYIIIECTB-
JAIOUIeH CTpeMJIeHHEe K HPAaBCTBEHHOMY COBEPIUEHCTBY; IMPOCIe-
KHUBAETCA CXOKECTh M Pa3Indie MEXaHW3MOB OCYIIECTBIICHUS a0-
COJIIOTHOTO MopalibHoro mpuHiuna. Y Jlocckoro, kak u y Kanra,
TaKOW MPUHLMII IPUBOIUTCA B JCHCTBHE TOJIBKO CBOOOTHOM BOJIeH
YeJloBeKa, KOTopasi B 00€UX CHCTeMax IOMeIIeHa B MMPOCTPAHCTBO
MEXIy JOBJCIOIIMM Ha HEe MOPAIbHBIM 3aKOHOM U CeOsuro0nemM
KaK MCTOYHMKOM 3THYecKoro 3ya. CaMu ke MPUHLUIBI HE HIEH-
TUYHBI.

B nmoxmage OyayT paccMOTpeHBI CIEAYIOIIHE CMBICIOBBIE
OnoKH:

1. IMmiepaTHBHBIH XapakTep adCOMOTHOTO MPHUHIUIIA.

2. CBoOoja BOJIM Kak cepa OCYIIECTBICHHUS 3TOTO MPUHIIHIIA.

3. Cebsur00HMe 1 IpUpoOJIa IOPOKA.

4. bor kak nieaHocts. Mecto bora B 3THKE.

5. AHTaroHu3Mm u coryacue QuIocoCKUX CUCTEM.

[IpennonaraeMelMHu pe3ynbTaTaMM MOETO HCCIEIOBaHMS SIB-
JISIIOTCA CIEAYIONINE TE3UChl: 00€ ITHYECKHE CHUCTEMBI 0a3upyIoTCs
Ha WMMaHEHTHOM a0COJIOTHOM mnpuHIHIe. OHU HMEIOT CXOXKee
MpeJCTaBICHUE O MOJIOKUTETbHOM cBoOoIe. Bons yenoBeka B yue-
Huu Jlocckoro momermieHa B YCIOBHS, CHPOEKTHPOBAHHBIE, Be-
POSITHO, TIO KAaHTOBCKOMY o00pasiy. OJHAKO OTHOIICHHWE MEXKIY
penuruei ¥ Mopanplo B KOHLENIHAX 3TUX Puiaoco(oB NpUHIHITH-
aJlbHO Pa3JIUYHO.

Hccnedosanue noodepoicano uz cpedcms cybocuouu, 8blOe1eHHol Ha
peanuzayuro Ilpoepammsl nosvluenus KOHKypeHmocnocoonocmu bDPY
um. 4. Kanma.

282



XIl KaHmoeckue YymeHus

Cnucok numepamypul

Kaum H. O06 u3HayainpHO 37I0M B dejoBedeckoi mpupoze // Cou.
B6T. M, 1996.T. 4, q. 2. C. 6—56.

Kanm M. Kputuka npakriudeckoro pazyma // Cod. Ha HEM. U pyc. s3.
M., 1997. C. 277—732.

Kaum H. OcHoBomonoxeHne k Mertadusmke HpaBoB // Tam ixe.
C.39—-275.

Jlocexuit H. O. Ceobooa éonu. P., 1927.

Jloccxuu H. O. YcnoBus abcomotHOro 100pa. OCHOBHI ATHKH. Xapa-
KTep pycckoro Hapoza. M., 1991.
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Pycckas MbICnb 0 pONnu KaHTUAHCKON 3TUKKM U chunocodhum
B hopmupoBaHuu munutapuama B NepmaHum B Havane XX Beka

PycnaH ApceHoBny Akkaes

Jazecmanckuil 2ocyoapemeennulii ynusepcumem, Maxauxana
e-mail: akkaefl@yandex.ru

IlepBasi mupoBas BOiiHa 0003HauWiIa Ui PYCCKOW WHTEIUIH-
TCHIUH OTIPaBHYIO TOYKY B IEPEOCMBICICHHH OTHOLICHUS K EB-
porie, ee MBICIH M UHTEUIEKTYaJIbHOMY HacJeIuio, a B 0COOEHHO-
CTH — K MPOAYKTaM KJIACCHYECKOH HeMenKol Guiocopun, 1yxom
KOTOPOI MOKHO Ha3BaTh padboTel IMManywmia Kanra.

JlBa IpOTHUBOMONIOXKHBIX B3IJISIAAa HA 3TOT HpeaMeT B oOIe-
CTBEHHO-IIOJINTUYECKOM JAHUCKYpCEe OBLIM BBIPAKEHBI B CTaThIX
Brnagumupa Opaa «Ot Kanra k Kpynmy» u Mouces Pyounmreiina
«Bunosar i Kant» kak oTBeTa U KPUTHKH TE€3UCOB DpHA.

OpH oOpaTtuics K 00BbICHEHUIO MIJTUTAPUCTHUECKOH Oe3ynped-
HOCTH BOCHHOM MalllMHBI MMIIEPCKON ['epMaHMM Kak CIEeICTBUS
BOCIIPOM3BEACHNUS B OPYXHUU CTPOTOro pAIOHAIBHOTO CTHIISA
HeMeLKo# ¢unocodun U BOILUIOLIEHUS €€ AyXa B BOCHHOM TEXHH-
ke. Kant, mo MueHuto DpHA, 0OBICHUB CIIOCOO IMOHUMAHHUS OHTO-
JIOTHYECKON OpraHu3aluy MHupa B BUAE (heHOMEHA, KOTOPBIN SBIIS-
eTcsl CIIEACTBUEM KOHTAKTa CyOBEKTa BOCIIPHUATHS C MHPOM depes3
arnpUOpPHBIE KaTEerOpUH, MOCTaBHI CYOBEKT BOCHPHUSATHSA B COCTOS-
HUE, Jarolllee €My IPaBO JIETMTUMHOTO KOHCTPYHPOBAaHHUS MHpa
co0o0pa3HO CBOMM YyCTaHOBKaM. HwulleaHckoe MOCTYJIHpPOBaHHE
yOuiicTBa 60ra DpH ONTYTHI BHITCKAIONIAM W3 MPUHITUIIOB TPaHC-
LEH/ICHTATbHON AaHAINTUKK, a KAaTEerOPUYECKUIl HMIIEpPaTHB Kak
WMMaHEHTHasi MOZAETb 3THKH, B3bIBAIOLICH K AONTY, B IIyOHHE
CBOEH CIIy>KWJ OTIIPaBHOM TOUKOW HampaBieHus ['epmanuu Ha Mu-
JUTApU3aLUI0 U UIEH NIEPECMOTPa MUPOBOIO YCTPONCTBA C TOUKU
3peHust 3aKoHOMepHOCTH. [TpuHIHITEI nanudu3Ma U TpakIaHCKOTO
obmectBa y Kanra DpH BuIen clencTBHEM HaJW4Hs B €ro IHC-

© Axkaes P.A., 2019
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Kypce IUIaTOHNYECKHX aHAaXpOHHW3MOB, HE BIHCBHIBAIOIIMXCS B Ie-
HEPANbHYIO JIMHUIO KOHLENTYaJIbHOIO BEKTOpAa KAaHTHAHCKOW (u-
J0CO(UH.

B cBoro ouepens Mowuceii PyOuHITelH B KpUTHKE DpHA UCXO-
JUIT U3 Te3uca O ByJbrapHoil mnrepnperanuu Kanra nmocienHum.
JUi1 HocuTend pasyMa, BOCHPHHHMAIOHIETO JEHCTBHTEIBHOCTH
(heHOMEHOJIOTHYECKH, CYOBEKT ITO3HAHUS M TMPUHITUIIBI pazyMa o0-
pa3yoT BUAMMBIA MHp. DTO TO3BOJISIET, COTIIACHO PyOWHIITEHHY,
BO3JIOKHUTHh HA CAMOTI'0 HOCHUTEIS pa3yMa BCIO OTBETCTBEHHOCTH 3a
€ro JeWcTBUSA M ClIeNaTh €ro CaMoOLENblo, TEM CaMbIM CO3/aBas
MPEINOChUIKM A OTHOIIEHHS K Ka)KJOMYy HOCHUTENIO pa3yma C
YYBCTBOM COJIMIAPHOCTH U K OJary Ka)Ioro Kak BeICIIeMy Ounary.
OTHKa 70nra, B CBOKO 0Y€pelb, OTAESIET YyBCTBO AOJTra OT HEOO-
XOIOUMOCTH M TE€M CaMbIM JACIETUTUMHU3UPYET BO3MOMKHOCTH pe-
MIPECCUBHBIX NEHCTBUI OMHOTO YEJIOBEKA B OTHOIIEHHUH IPYIOro.
PyOunmretlin monaran, uro uMrepckas ['epmanus, passsazas [lep-
BYIO MMPOBYIO BOHHY, cTaja MIPOTUBHUKOM KaHTHAHCKOH 3THKH, U
TeM cambIM Poccust monmyunna caHKIHI0 Ha 60pb0y BO MMs 001Ie-
YEJIOBEUKHUX LEHHOCTEH, IpeIoKeHHbIX KanToM.

JlaHHast TUCKyCcCHUsl IHTEpECHa €€ KOCBEHHOW aKTyajiu3aluei B
BHJE MOCTMOJEPHUCTCKONM KPUTHKH KaHTHAHCKOH DTHUKH KaK JIOK-
TPUHBI, HECYLIEeH B ceOe PerpecCUBHbIE YIEMEHTHI.
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O nerutumHocTU MHTepnpeTauun [x. Ponzom
KaTeropuyeckoro umnepatusa mopanu W. Kanra

AnexkcaHap Cepreesuy LingseHeBckuit

Tomckuil 20cyOapcmeentvlll YHugepcumenn
e-mail: alcidzenevskiy@mail.ru

Awmepukanckuii unocod xonom Pomszom B Tpyne «Teopus
CIIPaBCAJIMBOCTH» HCOAHOKPATHO YIIOMAHAJI UM KaHTa, " TIIEPBOC
YIOMHHAHHUE CBS3aHO C BAPUAHTOM JOTOBOPHOM TEOPUH, KOTOPYIO
Kant, no meicnu Poynza, «moapasyMeBam» B CBOEM KaTeropHuue-
CKOM HMIIEpPAaTUBE, a UMEHHO B TOM 4acTH, TJie¢ MaKCHMa BOJIU CO-
OTHOCHUTCS ¢ MAaKCUMOM BceoOIero 3akoHoaTenbcTsa. Pons comno-
CTaBJIAN KaTErOpUUYECKUH MMIepatuB Mopanu KaHra ¢ omHuUM H3
KOHIIENITOB COOCTBEHHOW TEOPHM: C THIIOTETUYECKOW CHUTyaluen
MIPUHATHS PEUICHHs 3a 3aHaBECOM HEBeIeHHs. «3aHaBec HeBele-
HUS» B TEOpHH Poi3a — 3TO runoreTndeckas CUTyanus, Ha KOTO-
PYIO IOJDKHBI OpPUEHTUPOBATHCS KOHQIUKTYIOLUIME CTOPOHBI WIIN
JIUIIa, 3aMHTEPECOBAHHbIE B JOCTHIKEHUS KOHCEHCyca I0 psAy BO-
rpocos. 1o Meiciu Poi3a, cripaBeayInBOCTh KaK MPUHIMUI JOJKHA
OBbITH OCHOBOW U1 (OPMYJIMPOBKM U OLIEHKU 3aKOHOB, MHCTUTY-
TOB. 11 OCHOBHBIC NMPUHIMIIBI AJsl CIPaBEeUIMBOCTH Kak pa3 ¢op-
MYJIUPYIOTCSl B COCTOSTHHM «3aHaBeca HeBeleHus». Pons otmedaer,
gyro Kant, popMmynupyst uMnepaTuBel, UMEET B BHIy CBOETO poJa
«abcTparupoBaHue» OT COOCTBEHHOM BHITOAHI U meneit. Ho B «Me-
tadusuke HpaBoB» KaHT He yTBepiKmaeT, 4To y CyObeKTa B MO-
MEHT OIIEHKH UM MOPAJIBLHOIO AEWCTBUS OTCYTCTBYIOT enu. Llens
TUKTYETCS €My €ro e COOCTBEeHHOW CBOOOJHOW MPUPOIOH, 3a-
CTaBJISIsl TIOCPEACTBOM J0Jra NpuOeraTtb K CIECAOBAHHUIO MOPAJb-
HOMY wumnepatuBy. llenp BCSKOro MOpambHOrO MOCTyIKAa —
ocTaThCsl MOpaibHBIM. Taxke y camoro Kanra nmeercst cobcTBeH-
HOE ITOHMMAaHUE CIPaBeNINBOCTH. KaHTOBCKasl CIIpaBEAIUBOCTD —
9TO TO, YTO PACIpPOCTpaHseTcs B cucreMe KaHTa MCKIIOUNTENBHO

© Hunzenerckuii A.C., 2019
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Ha IIPaBOBbIE OTHOILIEHMS, Mbl BIIPaBE B3bIBAaTh K CIPaBEAIMBOCTH,
KOrja HamM mnpaBa HapymaioTcs. CyOBeKkT, MOCTyHaloUMi co-
TJIACHO MOpaJH, K CIIPaBeJIMBOCTH HE B3BIBACT. Tarke cCIpaBei-
JUBOCTh HE SIBISIETCA Ui Hero, mo KaHTy, OCHOBOIIOJIararoIum
HIPUHIUIIOM Ui GOPMUPOBAHMS €0 MOCTYNKOB. Y Poyisa xe, kak
MBI yKa3ajli, COPaBeAIMBOCTh JOJDKHA JIe)KaThb B OCHOBE BCEX He-
JIOBEUECKUX B3auMooTHomeHuil. bomee Ttoro, Poms ymyckaer
«YHHBEPCAJIBHOCTY» KaHTOBCKUX MOJOXKeHWH. X abcoiroTHO He
KOPPEKTHO paccMaTpHBaTh KaK HEUYTO OTAEIbHOE OT OCHOBHBIX
neneii Kanra npu pa3zpaboTke He TOnbKO ero ¢uiocoduu mpasa,
HO M OCTaJIbHBIX MHTEPECOBaBLIMX ero mpobieM. C 3Tum, 1o Bcel
BuguMocTH, conuaaper O. Xédde, ormeuas, uro Pon3s mocnenosa-
TENBHO «OTPULAET MeTau3uKy», Iojarasi, TakuM o00pazoM,
KaTeropuueckuii ummneparus Kanra B vHOM cBere.

Cnucox numepamypul

Aponcon J]. O. KaHT: TpaHCUIEHJSHTAIbHOE 000CHOBAaHUE TIPUHIIAIIOB
1paBa : JMC.... Kaua. guiroc. Hayk. M., 2015.

Aponcon JI. O. CBobona u npuHyxaeHue: KaHTOBCkoe 000CHOBaHUE
morsatus mpaBa // Bectauk PITY. ®unocodus. Commonorms. Mckyc-
ctBoBenenune. 2014. Ne10. C. 17—25.

Kanm U. Kputnka unctoro pasyma // Cou. B 6 T. M. : Mbicib, 1964.
T. 3.

Kanm U. Metaduszuka apasos // Cou. B 8 T. M. : Hopo. 1994. T. 6.
C. 224—556.

Ponz [oc. Teopus cnpasemmBocti. HoBocubupek : Wzn-so HIY,
1995.

Conosves 3.F0. Kateropuueckuil MMIEpaTUB HPAaBCTBEHHOCTU U
npasa. M. : IIporpecc-Tpagumms, 2005.

Yanvuii B. A. NaTepnperanys KaTeropudyeckoro ummneparusa Jxo-
HoM Poymsom B «Teopum crnpaBemnmuBoctu» // PAIITMO.ru. 2013. Ne9.
C. 150—159.
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KaHToBCKas aTuka B Teopuu npaB XUBOTHbIX

EBreHusi CepreesHa m3bpexT

Tomckuii 2ocyoapcmeenvlil yHugepcumem
e-mail: ev.gizbrekht@gmail.com

Teopus npaB XKUBOTHBIX IPEICTABIAET COOON 3HAYMMBINA dJIe-
MEHT COBPEMEHHOTO 3003alllUTHOTO ABMXEHWs. Beranckuii ado-
JIUIIMOHU3M SIBJISIETCS 4YacThlO JAHHOW KOHIENIHHU, HO MPH ITOM
CTaBHT IO/ COMHEHHE WJEHW W METOIbI TPAJAUIINOHHOMN 3003aIUTHI.
Hampumep, aOoMUIIMOHUCTH HE TOIIEPKUBAIOT pedopmbl Onaro-
cocTostHHSL (TIOTBITKU YJIYYIINTh YCIOBHS COACPKAHUS IPEIHA-
3HAYEHHBIX B MHUIIY KWBOTHBIX), y3KOHAIPABJICHHbIE KaMITaHUH (B
3aIIUTY OTJENBHBIX BHJOB JKUBOTHBIX, HAIIPUMEDP KaMITaHUU TPO-
TUB JeNb(pUHAPUEB WU IIUPKOB) U BBICTYNAIOT NMPOTUB BIIAJECHUS
KUBOTHBIMH B KauecTBe MUTOMIIEB. JlaHHAs Teopus HE COoTilacyer-
cs C OOBIACHHBIMH TPEJCTABICHUSAMH O 3allUTe >XUBOTHBIX, H
KJIIOYOM K BHJIMMOW MapaZoKCaIbHOCTH aOOIMIMOHH3Ma MOKET
CIIy’)KUTh KaHTOBCKas 3THKA, Ha KOTOPOI OCHOBaHBI 3HAYNMBIE T10-
JIOKEHUS 00CYK1aeMOi KOHIICTIIINH.

AOGONUITMOHU3M TPEACTABIAET COOON TE€OHTONIOTHUYECKYIO ITH-
4ecKyro cucteMy. lloip3ysch KaHTOBCKMM SI3BIKOM, MOXKHO CKa-
3aTh, YTO JAaHHOE TEUSHHE MO3BOJISET Pa3yMy BBITOIHATH 3aKOHO-
JaTeNbHY0 (YHKIUIO. JTO COOTBETCTBYET OCHOBHOHM XapaKTepH-
ctuke [IpocBenienus, BoiaeneHHONM KaHTOM, — «MMETh MY>KECTBO
MOJIL30BATHCSl COOCTBEHHBIM YMOM», TaK KaK CTOPOHHHKH a0oIu-
UOHM3Ma HACTaWBAIOT Ha YHHUBCPCAJIBbHOCTU HEKOTOPBLIX 3THYC-
CKHX yCTAHOBOK (B YaCTHOCTH, MJEH O TOM, YTO NPUYHHATH JKH-
BOTHBIM HEOIpaBIaHHBIC CTPaJaHUi — HECIPaBEIJIMBO) B Kaue-
CTB€ OCHOBAaHHA MOpPAJIbHO OIIPAaBAAHHOT'O MOBEACHHA IO OTHOUIC-
HUIO K JKMBOTHBIM. YHUBEPCaJIbHOCTH 37€Ch HMEET 3HadeHHeE,

© I'm3opext E.C., 2019
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ONM3KOe K MPOSIBICHUIO MPUHIUIA aBTOHOMHHU BOJH: a0OJHUIIHO-
HUCTHI MOJAraroT, YTO BCE JIOAM MOTYT M JIOJDKHBI OTKAa3aThCs OT
JIO00T0 UCTIOIb30BAHUS dKHUBOTHBIX B KAUECTBE CPECTB.

Kpowme Toro, aboaumroHN3M 3aUMCTBYET U3 KaHTOBCKOW ATHKHU
HJICI0 O CAaMOIICHHOCTH Mopaiu. JlaHHas Teopus IpaB KHUBOTHBIX
HEOOXOJAMMOCTh IIOJTHOTO OTKa3a OT SKCIUTyaTaIldd XKHUBOTHBIX
000CHOBBIBAaCT HE COCTPAJaHHEM WIIH COITMAIBHON OMACHOCTHIO
Hacuius (Waeeil 0 TOM, 9TO JKeCTOKOCTh K KHUBOTHBIM OIacHA, 1MO-
TOMY YTO OHA CTAHOBUTCS «CITyCKOBBIM KPIOYKOMY JIJISI KECTOKO-
CTH K JIFOJISIM), KaK 3TO MIPOUCXOJUT B TPAJAMIIMOHHON 3003alIHTE, a
TpeOOBaHUSMHM HPABCTBEHHOTO MPHHIMIA CIPABEIIMBOCTH, CO-
[JIACHO KOTOPOMY HEJb3sl SKCIUTYyaTUPOBATh JIUYHOCTH (T. €. CyIlle-
CTBO, HaJIEJICHHOE CITOCOOHOCTHIO TyBCTBOBATH).

Bwmecre ¢ Tem Teopus mpaB KUBOTHBIX, Hacienys Kanry, cra-
BHT TI0JT COMHEHHE HEKOTOPBIE TOCTYJIATHl €0 ITHKU. B 9acTHO-
CTH, KaHTOBCKOE TTOJIOKEHHE O TOM, YTO U3 MOPAIH CJIETyeT Pelr-
TUs, B KOHTEKCTE IpaB XUBOTHBIX OKA3bIBACTCS HEBOCTPEOOBAH-
HBIM: COIJIACHO a0OJIMIIMOHUCTCKOMY YUYEHHIO, COOJIOICHUE PaB
JKUBOTHBIX HE 0053aTEIBHO SIBISICTCS] PETUTHO3HON UACCH.

Takum 00pa3om, poiib KaHTOBCKOTO Hacleaus B (HOpMHUPO-
BaHUU TEOPUH BETaHCKOTO a0OJUIIMOHW3MA IMO3BOJISET CACIATh
BBIBOJ O TOM, UTO 3THKa KaHTa sIBIsieTCA BaXKHBIM TE€OPETHUECKUM
HMCTOYHUKOM TEOPHH IPAB KUBOTHBIX.
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